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MESSAGE 


Kalinga Institute of Social Sciences (KISS), a unique institution of its kind 
was established in 1993 with a view lo educate and empower the poor and 
marginalised tnbal students getting free residential education.The 
University has instituted four Research Chairs in the name of four 
illustrious sons of Odisha i.e. UtkalGourav Madhusudan Das, Utkalamani 
Gopabandhu Das, SanthaKavi Bhima Bhoi and PravadaPurusa Biju 
Pattanaik. 


It is a malter of great pleasure that SanthaKavi Bhima Bhoi Research Chair 
has been conducting several academic and research activities towards the fulfiment oft the mandate c of 
the University and as a part of these activities, the Chair has organised a special seminar on 28.2.2020 
in the premises of the University and a monograph on Bhima Bhoi has been released on that occasion. 


Bhima Bhoi was the propagator of Mahima religion that knows no caste, creed, race, colour and region. 
As an ardent disciple of Mahima Swami, he composed poems in directions of his Guru in the common 
man's language in Odia with the feelings and compassion for the alleviation of miseries of the 
downtrodden class. It is high lime that the messages of Bhima Bhoi be spread across the globe to 
create a sense of universal brotherhood and mutual co-existence. 


| am happy to learn that the Research Chair is going to edit a valuable publication entitled, The 
Philosophy Of Bhima Bhoi And Mahima Dharma and | am sure it will be of immense help to the 
scholars and researchers because of its beautiful diction and innovative projections. 


| congratulate Prof. Sahoo for his effort and wish the publication a success. 


FD TE NE rs 


(Achyuta Samanta) 
Founder, KISS & KIIT 
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Bhima Bhoi, the Saint poet belonging to the remote village of 
Khalliapalli in Sonepur district of the Western Odisha having no 
forma! education and even physically handicapped (without 
vision) could become a World figure;a genius for his prayers in the 
form of poetry addressed to Mahima Alekha, the Supreme 
Being,the Creator of the Universe for the mitigation of the sorrows 
and sufferings of the down-trodden class, even at the cost of his life 
thrown to hell , for the upliftment of the people belonging to the lower strata is 
unparalled. His venture to revolt against the outlook of the so-called ruling class, the 
kings and the zamindars towards the backward-class is unprecedented. He is of the 
opinion that irrespective of the caste, creed and social status, everybody is eligible 
for the divine grace of the Ultimate Reality; for attaining liberation from worldly 
suffering and bondage, which is the Summum bomun of life. He was advocating in 
favour of Spiritual Humanist. No one should go to the temple in search of God, 
rather the Reality would come to the door step of the man in distress. 


Now time has come to highlight and spread the messages of Bhima Bhoi to 
every nook and corner of the world for a wide circulation of his vision for the 
betterment of the entire mankind. For that mission, KISS Deemed University has set 
up a Research Chair in the name of Bhima Bhoi. It gives me immense pleasure to 
observe the activities of Bhima Bhoi Research Chair like conducting Seminars and 
publishing monographs. While editing a book entitled “The Philosophy of Bhima 
Bhoi & Mahima Dharma” with the research articles of experts in this field, I must 
congratulate Prof. Harischandra Sahoo for his sincere effort to publish this book & | 
wish the publication a grand success. 


Prof. (Dr.) Sasmitarani Samanta 
Vice Chancellor 


Kalinga Institute of Social Sciences (KISS) 
(DEEMED TO BE UNIVERSITY) 


Regd, Office: KISS Campus, PO-KIIT, Bhubancswar-751 024, Ydisha @ 8114399303 5 ceo kiss. ac an, infor kiss, ac in 
@ vavw.kiss.acan BJ win. facebook.convkissfoundation Bf wwvwiwitter.comkiss 
A home for 60,000 inbal children (30,000 Existing, 23,040 Alban Av another H.C00 my 
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Preface 


This volume is a collection of papers by eminent scholars 
who have tried to unravel the metaphysics,ethics,socio-political 
philosophy and religion of the Saint-poet Bhima Bhoi.It is a 
fact that the very book has been written on the philosophy of 
Bhima Bhoi in English and it can be pointed out that the basic 
concepts of Bhima Bhoi are often blurred and misleading. Such 
an understanding of concepts of Bhima Bhoi is obvious as he 
has coined some terms to explain the metaphysics,epistemology 
and ethics. Though he was not an academic philosopher, his 
sole mission was to express the spiritual way of life in the 
language of the masses so that the illiterate, common man can 
understand the theory which can be easily practised in their 
day to day life.Bhima Bhoi believed that life is one integrated 
whole which can be compartmentalized into epistemology, 
metaphysics and ethics etc.Each aspect of life is organically 
related to the other aspects of life.This is not to be admitted 
that understanding of philosophy needs practice of it which 
we scholars rarely do but try to present his philosophy which 
may be the half- truth.The present volume is an attempt to 
understand the life and philosophy of Bhima Bhoi which I cannot 
claim to reveal the whole truth. 


This book tries to incorporate different concepts of 
Bhima Bhoi which appear to be enigmatic and our well- 
established categories fails to understand them. The papers 
in this volume are meant for making a thread- bare analysis 
of the integral philosophy of Bhima Bhoi. I hope this volume 
may be a valuable addition to books meant for scholars well 
versed in English and are not capable of understanding the 
views of Bhima Bhoi as his writings are in Odia. 
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Dhaneswar Sahoo in his article, “Bhima Bhoi’s Poetry 
& Religion” tries to discuss the relation between philosophy 
and poetry and the features of Mahima Dharma. It can be 
pointed out that world-poet R.N. Tagore and Martain 
Heiddger in their works treat poetry on par with philosophy. 
As a rationalist, he is of the view that the writings of Bhima 
Bhoi reveal some metaphysical ideas which are the 
expressions of spontaneous emotions rather than logical 
reasoning. He has described Bhima Bhoi as a great visionary 
who is moved by human suffering and social evil making 
human existence pitiable. 


S. C. Panigrahi in his article “Bhima Bhoi and 
Mahima Darsana” provides a clear picture of different 
aspects of Mahima Dharma and the view of Bhima Bhoi, the 
poet-metaphysician. As the chief propagator of Mahima cult, 
Bhima has composed bhajans and cautisas in the common 
man’s language so that they could follow and grasp the 
concepts like, Pinda-Brahmanda Tattoa, Srusti Tattva, concept 
of Avatara, Concept of Sunya Purusha, Concept of Sadhana, 
Doctrine of Karma, Guru Tattva etc. The ultimate goal of life is 
to attain Moksa, which is nothing but the realisation of 
Mahima Swami, the ultimate Saviour of the universe. Mahima 
Swami is the SunyaPurusa, one without the other, the 
AkhanditaPurna Brahma who has come down to the earth 
in human form as an Avatari to lessen the sorrows and 
sufferings of the down trodden. He is not born from womb, 
He is Ajonisambhuta, the reality incarnate. He has created 
the universe of His own. He is found everywhere, in every 
living being. Thus, there is no need to go to the temple and 
worship the idol made of wood or stone and to prepare rituals 
for satisfying the deity. The service to the needy and the 
service to mankind is the real service. Bhima Bhoi is a 
propagator of Spiritual Humanism. Bhima claims that Sarana 
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and Darsana of the.Highest Reality and the right knowledge 
of the Reality will lead to liberation from the world of 
bondage. The Jnana Mishra Bhakti (Right knowledge and 
unconditional self -surrender) is the means to liberation from 
the world of suffering. Irrespective of caste and creed, rich 
and poor, everybody has the right to have liberation. Even 
Bhima prays to the Lord Mahima Alekh to grant happiness 
to the members of the so-called poor, down- trodden and 
people in the lower strata of the society at the cost of his life 
thrown to the hell. Such kind of sacrifice and mental attitude 
is unprecedented and unparallel in the history of mankind. 
Prof. Panigrahi has justified the views of Bhima Bhoi by oft- 
quoted lines from Stuti Chintamani andNirveda Sadhana. 


Prof. G.P. Das in his article Mahima Dhrarma A 
Revolutionary Religious Movement with emphatic concern for the 
suffering Beings” tries to justify his view that the works of 
Bhima Bhoi have revolutionary impact because they provide 
a world-view (weltanschhung) and an ethical view. There is a 
striking similarity with the theory of Ksnabhanga vada of 
Buddhism and theory of Avidya of Advaita Vedanta Prof. 
Das argues that Bhima Bhoi goes one step ahead of Advaita 
Vedanta and Budhism when he speaks of sad buddhi Jnana in 
tune with satya and dharma to overcome the human suffering 
(Kasana) like grief (dukha) and torture (ganjana) by spiritual 
awakening (hetuceta). 


Dr. Binodini Das in her article “Mahima Dharma & 
the marginalia-” provides a historica! background of the topic. 
She advocates that Mahima Dharma is a product, a reform 
movement in 19th century in Odisha which can be traced 
back to the growing discontent of marginalia mostly the 
untouchables against the prevailing socio-religious system 
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and dominance of the upper caste people in the society. She 
quotes A. Eschmann who considers Mahima Dharma to be 
a criticism of Hindu tradition and it is autochthonus reform 
movement within the tradition. Dr. Das argues that the pro- 
test in society is backed by marginal groups of people for 
securing equal treatment in social behaviour. It is Mahima 
Gosain (Sunya Purusha) who is considered to be a messiah 
in the form of Abadhutn. He appeared in Kapilas (Dhenkanal) 
after spending many yugas in Atmayoga Samadhi in the 
Himalayas and remained in (Swa-atma yoga) for twelve years 
and attained siddhi. In 1826 he was named as Mahima Swami. 
He initiated 92 disciples out of which 64 attained siddhi. 
Bhima Bhoi became the high priest of propaganda, famous 
for his humanitarian approach through literary works for the 
downtrodden class who are tortured, humiliated and op- 
pressed. He who prays to Lord with complete devotion will 
get salvation irrespective of class, caste and creed. The oft 
quoted sentence is “Jati Khojile Mukti Nahin, Mukti Khojile 
jati nahin.” 


Prof. Fanindum Deo in his article entitled “Mahima 
Dharma : A protest movement against Dominant Socio-Political- 
religious order by the marginalised groups of Odisha” advocates 
that the era to which Mahima Dharma has a reference to 
Kaliyuga, the era full of sins and socials evils. The society is 
primarily dominated by a group of so-called rulers like the 
rajas, zamindars, gontias and land-lords. On the otherside, the 
common mass belonging to the poor, the labourer class like 
the peasants, adivasis, and the artisans who are exploited 
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and live in a neglected condition. The exploitation and sub- 
jugation was rampant especially in the gadjat areas. The re- 
ligious movement by the pancasakhas gives prime-emphasis 
on Sunya Brahman who is Nirakara, Anakara etc. The literary 
works of these poets are popular among the common people 
of Odisha. Lord Jagannath is considered to be the Highest 
Reality. There is a reference in the Malika regarding the moral 
fall in the society and Kaliyuga will end in the advent of Kalki 
Avatar. In such a critical juncture, Mahima Swami (Gosain) 
appeared to save mankind form exploitation and proclaimed 
himself to be the saviour. He declared that Alkeha 
Parambrahman is available at the doorstep of everyone sO 
that one need not go to the temple to pray the idols. He 
instructed Bhima Bhoi his ardent disciple to spread the mes- 
sages and glory through bhajans and chautisas and advised 
the follower of Mahima Dharma to keep faith on Mahima 
Alekha, the saviour of the universe from the pangs of sor- 
rows and sufferings. Bhima advocated in favour of Alekha 
who is living and loving. Sastra Jnana (knowledge of the 
vedas) will not liberate. A complete self-surrender (Sarana) 
and Darsana (visually experiencing the reality) will eman- 
cipate all from the clutches of worldly bandage. In course of 
time, the so called masters will turn to be the slave and the 
slave will be the master. Kaliyuga will give path to Satyayuga 
with a change in social order. 

Prof D.M. Praharaja in his article ‘Vedantic Tradition 


of India and the Mahima Cult” lays emphasis on vedantic 
tradition in India which has been interpreted by great 
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scholars and later on by the Neo-vedantins. He explained 
different concepts like self, world (maya) and he absolute 
(sunya). He conclues that Bhima Bhoi is nearer to Santha 
tradition of Odisha established by panchasakhas. 


Prof. Kharavela Mohanty in his article “Syncretism 
in Mahima Dharma” advocates that Mahima Dharma isa 19th 
century phenomena; a new religious philosophy, an outstand- 
ing contribution to India and it is often regarded as ‘Latest 
faith for mankind’. It is unique because it has appealed to the 
deprived and downtrodden class with its own rituals, my- 
thology ethics, philosophy and spirituality. Dr. Mohanty 
emphasises on two pivotal concepts like (1) The realization 
of Sunya (Mahima Swamy as Sunya Purusha) and (2) scope 
of mukti (Liberation) by Nirguna Bhakti. Mahima Swamy is 
the founder of Mahima Dharma. He is no other than 
Prabuddha Sannyasi, the wisdom incarnate, the creator of 
all creations who preserves them and dissolution takes at 
his behest. In one sentence, it can be stated that He is the 
ultimate reality. He generates, organises and destroys. Such 
is the concept of Trinity in Hinduism. He is Avatara (incar- 
nate); more powerful than any avataras as described in 
Vaisnava cult. 


Two important personalities in Odisha are known for 
propagating Mahima Dharma. One is Bhima Bhoi, an icono- 
clastic, poor, kondh poet without any formal education; only 
the revelation of his Guru enabled him to compose four 
poems at a time so that it is noted and recorded by four 
persons. His bhajans and chautisas made him popular in 
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every nook and comer of Odisha. He gave Mahima a pan- 
Odisha character. 


The other follower of Mahima Swami is Biswanath 
Baba who has published two important books like “Mahima 
Dharmara Pratipadak” and “Satya Mahima Dharma Itihasa” 
He tried his best to spread the philosophy and messages of 
Mahima Dharma by participating in different intellectual 
discussions, meetings and seminars. 


A closer examination at Mahima Dharma will reveal 
that it is a bi-product, an amalgamation. It is a syncretism. 
Sarala Mahabharat and Madhyamika Karika of Nagarjuna had 
deep impact on it. The concept of Avatars as depicted in 
Vaisnavism is reflected because Mahima Swami proclaims 
himself to be an Avatara to save the world from the cultches 
of Kaliyuga for establishing the Satya yuga. It is through jnana 
and bhakti one can attain moksa. Thus we find the fusion of 
Hinduism, Buddhism, Nathism, Dharma culture, Adivasi 
Religion, Jagannath cult, Nirguna Bhakti of Sri Chaitanya 
and the Sunnyavada of pancasakha. It is a blend of all the 
thoughts anticipating the welfare of people who are plunged 
into the sufferings in the society. 


Dr. Priyadarshi Bahinipati in his article “The Mahima 
movement” describes the state of affires in Odisha in 19th 
century, the state being ruled by Mughal rulers, Britishers 
and Gadjat (native rulers). The worst condition was faced 
by the Gadjat areas, with exploitation. The so-called Rajas 
imposed heavy taxes on peasants and people were subjected 
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to cruel punishment. During that period Odisha faced the 
natural calamities like the famine which broke the economic 
backbone of the people Not only poor economic condition 
but also there was utter chaos and confusion prevailed in 
every sphere of life due to rampant spreading of supersti- 
tion, illiteracy and poverty. Spiritualism and religious pro- 
paganda became a puppet at the hands of manipulators. At 
this critical juncture, Mahima Movement was founded by 
Mahima Swami who wanted to improve upon the deplor- 
able social condition. He thought of reviving and restoring 
truth, justice and equality and initiated some disciples like 
Govinda Baba, king of Dhekanala and started his journey to 
different parts of Odisha to spread his message of love, pi- 
ety, truth and justice to the downtrodden class of the society. 
In course of time, Bhima Bhoi was initiated by him and ad- 
vised him to spread the messages of love by poems and lyr- 
ics which can be easily understood by the common mass of 
Odisha. After the death of Mahima Swami, the followers 
Mahima Dharma divided as Kumbhiputias and 
Kaupinidharis. After the demise of Guru, Bhima had been to 
Joranda and when he found Mahima Dharma divided into 
two rivalary groups, he left to Khalliapalli to establish his 
ashram and settled there till death. He had written 
Stutichintamani, Nirbeda Sadhana, Brahma Nirupana Gita, 
Astakabihari Gita etc. for spreading Mahima Religion. 


It will no be out place to mention the name of 
Biswanath Baba who tries to popularize Mahia Dharma by 
writing some books and preaching Mahima Dharma through 
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different meetings and seminars. The approaches of Bhima 
Bhoi and Biswanath Baba are different from each other. When 
Bhima tried to spread the messages of Mahima Swami by 
different songs, Biswanath Baba tried to show, how Mahima 
Dharma is on par with classical Hindu philosophy like 
Advaita philosophy what he calls as Visudhadvaita Vada in a 
classical manner. But the fact remains same that both have 
propagated for Mahima Dharma. 


While concluding the paper, Dr. Bahinipati lays stress 
on the fact that Mahima Dharma is a cultural revolution, a 
cultural renaissance in the subaltern society. But then, the 
survival of Mahima culture in changing environment espe- 
cially for the Sadhu and Sannyasis is a great challenge in the 
present day society. 


Prof. K.C. Pradhan in his article “Guru Tattwa in Bhima 
Bhoi” lays stress on the role of Guru in Mahima cult with 
special reference to Bhima Bhoi. The ultimate goal (Summon 
bonum) of life is attainment of moksa or the knowledge of 
truth, beauty and goodness. It is sadguru who plays a vital 
role to make him realise the ultimate truth. In Indian philo- 
sophical tradition, epics like the Mahabharat and the Ramayan, 
Gurus have been given high esteem. Bhima Bhoi, the propa- 
gator of Mahima Dharma is blessed by Mahima Swamy who 
came to his door step and initiated him. As the story runs, he 
saved and rescued Bhima from the deep well and blessed 
him with the power of vision. But Bhima requested him to 
make him blind as before since he was unable to see and 
tolerate the sorrows and sufferings of humanity. As per his 


Source: Author, Digitized by PPRACHIN, SOA 


16 THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 


desire, Mahima made him blind as before but the eye of 
knowledge was opened to have the darshan and revelation 
of the reality. It is interesting to note that sadguru like 
Mahima Swami was in search of a befitting disciple like 
Bhima Bhoi for the propagation of a new religious order. 
All the writings of Bhima Bhoi were revealed to him by 
Mahima Alekha who is called as Sunya Purushn. Bhima de- 
scribed Him as Anadi, Arupa, Nirakara, Nirveda who grants 
salvation. In the celebrated work, “Stuti Cintamani” Bhima 
writes that the Guru is beyond any kind of description. One 
can’t expresses Him in linguistic jargon. In other words, lan- 
guage fails to describe Him; He is indescribable. Such a 
theory is propounded by Nirguma Brahman of Advaita 
Vedanta. In Brahman Nirupana Gita, the reality is described to 
reside in Mahasunnya. No shastra can described Him. But 
He has been described as an Avatara. The Alekh Niranjan is 
the source of the creation. He has created the world from 
His will-power. It is by His grace, the blind can see, the 
dumb can speak and the illiterate becomes a pandit. It is this 
guru who liberates from the worldly bondage and rescue 
from the ocean of the world (blhiava sagara). By complete self 
surrender one gets the blessings of the Guru to overcome 
the pangs of worldy sorrows and sufferings. Guru Kripahi 
Kevalam. 

Anjali Mohapatra in her article, ‘Philosophy of 
Panchasakha& Bhima Bhoi” has made an attempt to present a 
comparison between the two. She has shown how philosophy 
of Bhima Bhoi is culmination of the philosophy of 
Panchasakha. She has discussed and analysed the concepts 
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like Sunya, Mahima, avatara, pinda-brahmanda tattva, nama 
tattva, srsti tattva, jnana-misra bhakti, socio-humanistic 
philosophy which are found both in Panchasakha and Bhima 
Bhoi. The similarity has been substantiated by quotations from 
the authors of Panchasakha and Bhima Bhoi. Social and 
religious evils like caste-system, religious rituals, the 
degenerations of values in the Kaliyuga and the ways to 
overcome the crisis of values have been discussed in details. 

Prof. Sahoo in his article “The Concept of Sunya Purusa in 
Mahima Cult gives emphasis on the nature of reality in Mahima 
Cult. As Sunya Purusha, He is the creator and saviour of the 
univese who comes to the door steps at the call of the man in 
distress. He is the ultimate goal Somnnm bonuim of life who grants 
a life of peace and tranquility. 

While editing the volume, I express my deep sense of 
gratitude to Prof. Achyuta Samanta, founder of KIIT & KISS, 
the propagator of Art of Giving for his moral support for this 
publication. Iam grateful to all the contributors for their valu- 
able views in the form of articles. Prof. Sasmitarani Samanta, 
Honb’le Vice-Chancellor is the guiding spirit for academic 
pusuit. I must thank her. Dr. P.K. Routray, the Registrar, KISS 
University as the captain of the team who deserves thanks. 1 
am thankful to Prof. Harekrishna Satapathy, Prof. B.K. Panda 
and Prof. J.K. Misra for their inspiration. My onerous obliga- 
tion is due to Prof. S.C. Panigrahi for his valuable suggestions. 
Imust express thanks to my wife Bidyutprabha and daughter 
Dr. Sonali Priyadarshini for their encouragement. Last but not 
the least I am thankful to M/s Print Tech Offset Pvt. Ltd., 
Bhubaneswar for his kind consent to bring it to the light of the 
day. 
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My labour will be amply rewarded if the book will be 
appreciated by the scholars and researchers interested in Bhima 
Bhoi, his life & philosophy and above all Mahima Religion. 


Bhubaneswar, Harischandara Sahoo 


23.11.20 
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Prof. Binodini Das retired from OES (GCB) as Associate 
Professor of History from S.B. Women's (A) College, Cuttack. She was 
the Chair Professor of Biju Pattanaik Research Chair, KISS (DU) 
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Bhubaneswar. Her works include, Socio-Economic Life of Odisha and 


History of Odisha. She specialises in areas like Ancient India and 
Buddhist studies. 


Prof. Fanindam Deo, formerly Principal of Khariar College, 
Khariar, Nuapada is a well-known researcher in the field of social 
science and author of books like Roots of Poverty (2009) and Socio 
Religious Movements & Cultural Networks in Indian Civilisation 
Mahima Dharma (2015), IAS, Shimla. 


Prof. Durga Madhab Praharaj, formerly Head of Dept of 
Philosophy, Ravenshaw Autonomous College, Cuttack has 
participated and organised several State level and National level 
seminars and contributed substantially to the field of philosophy. 
He is the author of books like Inductive and Deductive Logic, The 
Materialism, Spiritualism and Humanism and The Concept of Man in 
Indian Philosophical perspective (Ed). 


Prof.Kharavela Mohanty has retired from OES (GCB), as 
Reader and Head of P.G Deptt of History S.B.(A) College Cuttack. He 
spell bounds the audience by his oratory. His research work is on 
Indo-Soviet Relation The Indira Gandhi Era and he is an expert in 
area of Indian History, Culture and Civilisation. At present he is 
working as Emeritus Professor of History in U.N. (Auto) College, 
Adaspur (Cuttack) 


Prof. Krushna Chandra Pradhan after retirement from 
Sambalpur University as Professor and Head of Odia, heis at present 
working as Professor of Odia Language and literature in Central 
University, Koraput (Odisha).He has enriched Odia literature by his 
publications. To quote a few : Odia Sahityara Ithihasa, Odia Riti Sahitya 
Parampara ebam Puradhristi, Odia Sahityara Samskrutika 
Vikasadhara, and Paschima Odishara Loka Samskruti Eka 
Sansrkutika Anushilana etc. 
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Prof. Priyadarshi Bahinipati is at present Head of Deptt of 
History in Govt Degree College, Dhalai (Tripura).He is a well known 
researcher and contributed research articles in history. He is 
specialises in Medieval Indian History and his books are The Mahima 
Dharma; Interpreting History Trends and Tradition and B.R. 
Ambedkar: An Enlightened Iconoclast. 


Prof. (Mrs.) Anjali Mohapatra, formerly HOD Philosophy, 
Ravenshaw (A) College, Cuttack has retired from Govt Service 
(College Branch) as OES (I). Her works include: Srimad Bhgavata of 
Jagannatha Dasa A Philosophical Perspective and The Concept of 
Action and Bondage in Gita. 


Prof. Harischandra Sahoo, the editor of the this volume is 
at present the Chair Professor of Bhima Bhoi Research Chair, KISS 
(Deemed-to-be) University, Bhubaneswar. His research area is 
Philosophy of Mind and his publications include; Dream and Sleep: A 
Study in Philosophy of Mind and edited works are Ethics : Theory and 
Practice, Contemporary Indian Philosophy and An Introduction to 
Practical Ethics. 


Source: Author, Digitized by PPRACHIN, SOA 


THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 23 


Bhima Bhoi’s Poetry and Religion: 
An Overview 


Dhaneswar Sahoo 


What was Bhima Bhoi? A poet, a philosopher or propounder 
of a religious faith? Perhaps all these were synthesized in his 
personality. History stands testimony to the fact that he was born in 
a remote village and also in a marginalized tribal community, It is 
also known that he had no schooling nor scope for formal education. 
There is no disagreement to these facts. But there is difference of 
opinion with regard to the question, whether he was physically blind 
or blind in a metaphorical sense for confessing to be spiritually 
unenlightened. Whatever may be the fact with regard to his 
blindness, he is adored as a great poet His poetry and humanistic 
vision have become very popular in Odisha. This paper intends to 
discuss two issues: (i) how philosophy and poetry are related to each 
other and (ii) the basic features of Mahima Dharma. As a poet and 
propounder of a religion, Bhima Bhoi is held in high esteem in Odisha. 
Does his poetry advocate any philosophy? Further he is considered 
to be the main propounder, but not founder of Mahima Dharma. Since 
Mahima Swami, the founder of Mahima Dharma, has not written 
anything nor is there any literature by his name, Bima Bhoi comes 
to the picture as the propounder of this faith. That is because the 
bulk of literature available on this faith was first authored by Bhima 
Bhoi. 

I further confess, the two issues that I want to discuss are 
intricate questions admitting wide dimensions. I cannot discuss 
them comprehensively nor do | want to raise any technical issue in 
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this regard. I shall simply discuss them from a commonsense point 
of view and raise some common points for careful reflection. 


(1) 

It is known that Bhim Bhoi has composed hundred of 
devotional songs in a lyrical and lucid style that touch the heart of a 
common man. But does he preach any philosophy? Are not 
philosophy and poetry two different disciplines? Philosophy as an 
intellectual pursuit and discourse is primarily related to logical 
reasoning, theorization and conceptualization. Of course, the 
definition of Philosophy has been changing from age to age with new 
explorations and innovations. Once upon a time philosophy was 
supposed to denote mystical thoughts, speculative ideas, gross 
assumptions relating to transcendental realities. But with the advent 
of modern philosophy gone are the ideas of metaphysical speculation. 
Philosophy is supposed to be analytical in sprit with a purpose to 
give conceptual clarity. It basically deals with fundamental conceptual 
issues relating to any area of intellectual discourse. It follows an 
analytical method and gives priority to logical reasoning in 
formulating an idea or a theory. 

Poetry, on the other hand, creates an emotional response. It is 
the artistic expression of feelings and emotions of a person. It is 
composed with some rhythm. A poet translates emotions by use of 
simile, symbol, metaphor etc. Good poetry is expressed through 
rhythmic vocabulary having an emotional appeal Its content defies 
logic and reasoning. 

Thus if philosophy and poetry stand for two different universes 
of discourse, the question would be: how are they related to each 
other? Is it possible for any fusion between them? Of course, in 
common discourse one can say that there is no philosophy in 
Upendra Bhanja’s poetry but the poetry of Rabindranath Tagore 
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presents a philosophy. Both Bhajan and Tagore are two great 
luminaries in field of poetry in two different languages. When some 
idea or thought consistently gets reflected in the poetic imagination 
of acreative artist, it is supposed to be expressing a philosophy. When 
an idea or thought gets repeatedly reflected in the artistic formulation 
of poet's work, it is supposed that the poet through his poetry 
presents a philosophy, may be good or bad, real or absurd. 

If philosophy would be understood in the loose sense of 
connoting a thought or an idea, then some kind of poetry can be 
characterized as philosophical In the history of any literature it is 
possible to encounter a school of poets who are metaphysical or 
philosophical In English literature there is a school of poets and their 
poetic creations are characterized as metaphysical In Odia literature 
there is a school of saint-poets and their poetry is described as 
philosophical. But in this sense when we call some poetry 
metaphysical or philosophical, it is not in the sense of any abstract 
logic but it is purely, literary in nature. That is some metaphysical or 
speculative ideas get infused in the poetic expression of a creative 
artist. The final product of the creative artist is not a philosophical 
treatise, but a piece of poetry. A philosophical treatise, as already 
hinted at, is based on discursive reasoning with analytical acumen. 
But a piece of poetry, even if it contains a metaphysical or 
philosophical idea, has the imaginative insight of an artist who uses 
language in a rhythmic and creative style. The excellence and beauty 
of a poetic work depend not on rationality but on rhyme and 
imagination of the artist This reminds ime of a dialogue between 
two friends, a poet and a serious student of philosophy. The 
Philosophy student told his poet-friend that he had a lot of ideas in 
his mind, but he was not able to create good poetry. The poet replied 
to his friend,- one does not make poetry with ideas, but with words 
and imaginations. This emotional exchange between two friends 
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carries some insightful truth that philosophy and poetry are two 
distinct areas of creative work. 

From this it should not be supposed that poets do not 
philosophize nor can philosophers enter into a domain of 
imagination. A poet can versify his ideas and can also dwell upon 
philosophical theories. But so long as his poetry is concerned, it is 
his emotion, imagination and rhythmic formulation of words that 
matter much. When something is a work of philosophy, it is 
reasoning, consistency and rigorous logic that matter much. So a 
philosophical idea can enter or encompass some poetry, but as long 
as it is poetry, it is an art of language and imagination. Emotion, 
sensibility, use of metaphors, symbols etc. and rhythmic coinage of 
words do play an important role in creation of poetry. 

A poetic mind and philosophic mind can coincide and not that 
they will be always in a state of dichotomy. A poet is capable of 
reasoning at an abstract or reflective level and a philosopher is 
capable of entering into lofty imaginations and sweet emotions. But 
when somebody's product is a piece of poetry there the artist is a 
different person than when his product is a piece of philosophical 
work. A good philosophical product is sharpened with logic, but may 
be its language is dull and lifeless. On the other hand, a good product 
of a poet is vibrant with emotion with mesmerizing or esoteric 
words but poor in reasoning. There lies the difference between 
poet's creation and a philosopher's creation. 

Despite this technical difference between philosophy and 
poetry, still one can conceive of reconciliation between the two. For 
one may argue that at the highest level philosophy and poetry can 
come together as the symbol of human excellence and nobility. From 
a transcendental perspective philosophy aims at Truth and poetry 
aims at Beauty. Beauty is an aesthetic value. Aesthetics is the 
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(11) 

Now let me come to the second issue that is Bhima Bhoi’s 
contribution to Mahima Dharma. The word Dharma has been used 
equivocally in common discourse. So confusions prevail on account 
of its ambiguous use. Ordinarily the word Dharma in common 
rendering is used to stand for property, morality and religion. Since 
each of these terms is translated as Dharma there is confusion in 
the proper understanding of the word. In this contex, I want to use 
Dharma to mean religion such as to denote Hinduism, Buddhism, 
Islam, Christianity and so on. 

It is fact that we live in a world of religious pluralism and there 
is multiplicity of religious. Each religion is a social phenomenon that 
can be historically traced and geographically mapped. Since religion 
is a social phenomenon, historians, Social scientists, theologians and 
philosophers study religion from different perspectives. Historical 
study of religious brings out the historical evidence as to how each 
religion originated, propagated, spread etc. In this process it comes 
tolight about the founder or scripture or both as the primary source 
for the origin of a religion. The social scientists in their study of 
religions bring out the metaphysical doctrines; ritualistic practices, 
moral prescriptions, sects etc. of each of the religions. In the long 
process many legends, myths, stories, fables, parables etc. gets 
associated with each religion. Thus the conceptual framework of a 
religion centers round a history, some theological doctrines, rituals, 
moral ideals etc. Needless to say that Mahima Dharma, though the 
youngest in the world, has all these characteristic features that 
constitute the essence of it 

Mahima Dharma was founded by Mahima Gosain (Known as 
Mahima Swami). Researchers hold that the basic doctrines and 
principles of Mahima Dharma were conceived by him. But Mahima 
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cultivation of refined sensibility and poetry is one of the finer forms 
of aesthetics. Philosophy not only explores judgments relating to 
Truth but also explores judgments relating to Beauty. That is 
philosophy and poetry, as well, pursue some goal, may it be Truth or 
may it be Beauty. For pursuit of Truth and Beauty adds nobility and 
excellence to human existence. The pursuit of excellence is all that is 
significant in life. In this sense, philosophy and poetry can have a 
possible reconciliation. Still the question relating to the agreement 
or difference between philosophy and poetry is left open-ended. 

With this discussion on poetry and philosophy, it is very 
appropriate to categorize Bhima Bhoi as a poet of high order. For his 
poetry is in pursuit of Beauty and Truth, Truth in the sense of some 
metaphysical Reality. His poetry, by and large, sings the glory of some 
supreme Being and reveals some pattern of his religious belief. His 
metaphysical ideas that get predominance in his poetry are 
speculative imaginations. They are at a poetic level of spontaneous 
emotion but not on any logical conceptualization or reasoning. 
Besides his poetry also presents a humanistic ideal. In his 
contemporary society he was deeply moved by the social evils and 
also by the suffering of the people. So he has expressed, his concern 
for the suffering mankind. His passion for a blissful existence and 
suffering-free world shows his humanistic vision. He very often 
expresses his emotion for amelioration of human suffering and 
predicament. His lyrical devotional songs, bhajans, stuties etc. give a 
message that God (Alekha, the Parama Brahman) can redeem human 
suffering when the devotee intensely surrenders himself to Him. His 
poetry also reflects his rebellious mind to fight against the evil 
practice and injustice of the society. So the message of his poetry 
can be analyzed from different dimensions. 
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Gosain did not write anything. It was Bhima Bhoi who popularized 
all the doctrines and advocated them through his poetry. Just as 
Buddha did not write anything, but his ideas and teachings were 
recorded by his disciples or just as Socrates did not write anything 
but his thoughts were popularized by Ploto, so is the case in case of 
Mahima Dharma. After Bhima Bhoi, some others from the religious 
order also preached its basic doctrines. Mahima Dharma is a 
monotheistic religion admitting one ultimate reality as the final 
cause of the cosmos. It is opposed to the idea of any personal God. 
The absolute ontological reality is called Alekha, the Param Brahaman. 
This absolute reality is indescribable and is not limited by the 
categories of space, time, thought etc. It has a concept of Sunya, for 
the absolute is non-dual, non-qualified and non-describable. So this 
religion has some similarity with one school of Buddhism. Mahima 
concept of reality has also some similarity with that of Advaita 
Vedanta. But when we compare Mahima Dharma with Buddhism or 
that of Vedanta, we notice similarities as well as differences. Any 
comparative study of the different religions shows that there are 
some religious characteristics which overlap and crisscross in all 
the religions. To speak in Wittgensteinian way there is family 
resemblance among the religious. In other words, between any two 
religions there are some similarities as well as doctrinal 
disagreements. 

Mahima Dharma speculates about the ultimate destiny of man, 
in the sense that man can achieve liberation by the mercy of Alekha. 
It prescribes some action and prescribes some others to the house- 
hold and to the sannyasi, called Sadhu Vairagi, as well All vairagis 
after their initiation to the cult do not adhere to family attachment 
and live a life of renunciation. In Mahima Dharma’s hierarchical 
system of monastic order, three stages have been specified for the 
ascetics. The person who wants to enter into monastic life is called 
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Tyagi Vairagi. lt is a transitional stage. After being initiated, a Tyagi 
Vairagi continues his spiritual pursuit under the supervision of a 
spiritual guru. When the Tyagi Vairagi is considered advanced in his 
sadhana and commitment to the faith and monastery, he is elevated 
to the status of Apara Sannyasi in the assembly of Sannyasis. He is 
admonished with some rituals and offered the dress meant for this 
category. He is given some sermons how to conduct his life and 
Spread the ideals of Mahima Dharma. The last stage of the monastic 
order is called Para Sannyasi. Apara Sannyasis (called Kaupindhari) 
are elevated to this status, similarly following spiritual initiation and 
rituals in the assembly of Para Sannyasis (called Kumbhipatua). Some 
rigorous discipline has been prescribed for each group regarding 
food, dress, time of leaving bed in the morning, prayer, rites etc. Rules 
of conduct have prescribed for the households for living righteous 
life. 

Even if Mahima Dharma is the youngest stretching over a 
period of one and half a century, many myths and miracles have been 
associated with the religion. Biswanath Baba, a para sannyasi, who 
has written “History of Mahima Dharma” has enumerated 
numerous miracles. How Mahima Swami could walk on water, could 
disappear from one place and reap pear at a different place, how he 
lived on water for years together, how he could carry big timbers to 
the hill top by his touch, how his disciple could bring a dead person 
to life by uttering the name of Mahima Gosain and so on. The 
religious believers spread unbelievable miracles just to arouse faith 
in the gullible. This is the mind-set of the ardent religious believes, 
for they think that a saint or an enlightened religious Sadhak can 
defy any law of nature and can create anything by a sweet fiat. 
Miracles are invented in religious traditions to create faith in the 
common man. 
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Thus whatever characteristics are usually associated with a 
religion, they are all present in Mahima Dharma. Some speculative 
metaphysical ideas (however unreal or untrue they may be), man’s 
ultimate destiny, rituals, monastic order, scripture, mode of worship 
and prayer, myth and miracles, ethical ideals usually constitute the 
conceptual basis of religion. All these factors, by and large, are 
present in Mahima Dharma. 

Each religion, history vouchsafes, originates as a renaissance 
in its contemporary society to bring qualitative change in the life of 
man and society at large. A great visionary who is deeply moved by 
human suffering and social evil, innovates a new vision of life that 
makes human existence more blissful and society less grief-stricken. 
So his new vision catches the emotion of the people and he is 
characterized as a prophet He is accepted as the founder of a faith 
which in course of time become institutionalized. Though every 
religion has originated in one area, gradually it has spread to wider 
regions and has established cultural bond among a people. In the 
long course of time many myths and miracles are attributed to the 
founder and becomes part of the religious faith. Even each religion 
in long course of time has been split into sects generating mutual 
hostilities, superstitions, blind adherence to dogmatic faith, the idea 
of holy and infallibility of what the scripture says and conservatism 
encompass each religious tradition in the long run. In this sense, 
religion is considered as a retrogressive force op posed to scientific 
temper, secularism and social change. 

In case of Mahima Dharma, it can be said that it originated as 
a cultural renaissance. Originally it expressed protest to some social 
evils of its contemporary period Particularly the idea of caste system 
and untouchalbility which was largely prevalent in that period was 
opposed by Mahima faith. People of all castes and particularly the 
people of marginalized section were accepted into this religious fold 


Source: Author, Digitized by PPRACHIN, SOA 


32 THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 


which was a great social revolution at that period. Besides idol 
worship and all the bizarre rituals associated with it were discarded 
which was equally a great challenge to the-then social norms. Further, 
polytheism was replaced by monotheism. Priests, temples and idols 
were thought useless for a righteous life. It highlighted the value of 
ethical conduct for a meaningful social life. The humanistic appeal 
for an egalitarian society was another significant landmark of this 
faith. All these cumulatively added to the cause of a social renaissance. 

It is left as an open question whether to treat Mahima Dharma 
as an independent religion or as a reform movement within the fold 
of Hinduism. Mahima Dharma has all the characteristics of being an 
independent religion. But since it arose in Hindu society with many 
reform agenda some consider it to be a sect within Hinduism. Arya 
Samaj, Brahma Samaj, Prarthana Samaj etc. are no doubt reform 
movements within Hinduism but Mahima Dharma is distinctly 
different from them. A sect or reform movement does not have any 
monastic order nor is there any idea of reincarnation within it There 
can be other differences as well Despite all that the followers of 
Mahima Dharma can say whether they belong to the Hindu fold or a 
distinct religion. 
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Bhima Bhoi and Mahima Darshana 


Sarat Chandra Panigrahi 


The chief exponent of Mahima Dharma is the celebrated 
poet-metaphysician Bhima Bhoi. He is a poet of eminence, a 
humanist of high order, an abstruse metaphysician subscribing 
significantly to the Advaita view of Vedanta on the one hand 
and Madhyamika Sunyavada on the other. He is the pioneer of 
this spectacular religious movement-Mahima, which is noted 
for its deviation from the traditional Brahminical view of religion 
propounded and propagated by its diehard conservative 
proponents. Bhima Bhoi was a creative genius par excellence. 
His unique creativity is reflected in different spheres of his literary 
works. 


With philosophico-poetic of a superb vision and world- 
view, Bhima Bhoi emerged as an epoch making visionary, 
solemnly rededicating to the service of man, turning human to 
divine, transforming in lofty terms the age-old human values 
with captivating originality and extraordinary sagacity. 


It is difficult to give an exhaustive and proper account of 
the biography of this great genius because of the fact that his 
biography has not been recorded systematically and is not beyond 
controversy. However, it has been generally accepted that he 
was born of poor parentage in a place that was cut off from the 
mainstream of Orissan culture. Yet it is astonishing that he 
could be the beacon light of a unique religious movement. His 
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own writings proclaim that he belonged to an aboriginal Kandha 
family of Western Orissa. 


Bhima Bhoi’s poetic genius and philosophic insight owe 
its origin not to his own creativity alone but to the grace of the 
omnipotent and omnipresent Lord known as Mahima Swami. 
Mahima Swami is the Ultimate Reality, the founder and teacher 
of the cult. It was the rare fortune of Bhima Bhoi to have had a 
glimpse of the Lord at an early phase of his life amidst the 
dreary gloom of darkness. The glow of Divine light was showered 
on him as a token of Divine grace. Despite being born blind and 
of a Kandha family of illiterate aborigines, Bhima could claim 
poetic genius, yet unexplored, mainly because of the grace of 
Guru Kripa. His writings have only this inspiration as an origina! 
source. 


The first poetic works of Bhima Bhoi consisted of bhajans 
and jananas, The author of the celebrated work Stutichintamani, 
besides other devotional works, Bhima Bhoi started his sadhana 
with the bhajans. It is said that Bhima used to compose four 
bhajans prayer songs in one raga at a time. He would first give 
out the refrain for each of these four to the four scribes and 
then sing each of the bhajans. From his Bhajanma/a it is apparent 
that these were composed in groups of four. In one bhajan he 
says: 


In one raga I composed four songs. I am the 
hapless Bhima, but my Guru is all powerful; under 
his fearless banner I have taken shelter and drink 
the nectar from his feet. With his grace I see the 
inner and outer reality with the eyes of knowledge.’ 
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The prominent writings of Bhima Bhoi include 
Stutichintamani, Brahmanirupanagita, Astabiharigita, Nirveda 
Sadhana, Srutinisedhagita and Cautisa. It is indeed mystifying 
how a person, not exposed to formal education, could express 
intricate philosophical concepts with such ease through poetry. 
There can be no denying the fact that his exposure to the Hindu 
tradition that synthesized the different philosophical currents 
led to the inner awakening. But this can hardly account for the 
authenticity with which he writes coherently about man, God 
and the universe. It would be more plausible to say that the 
highest truths dawn on elevated souls irrespective of their caste, 
education etc. The truths contained in the writings of Bhima 
Bhoi were definitely spontaneous expressions received by the 
poet as a revelation through spiritual inspiration. Advaita 
Vedanta, which holds Brahman as the Utimate Reality, influenced 
the cultural trend of Orissa in many ways. The Nirguna Brahma 
of Advaita Vedanta had a tremendous impact on the Pancasakha 
literature, which is acclaimed for its pioneering philosophical 
insights. Scholars are of the opinion that the Panchasakha 
literature laid a solid foundation for the Mahima Dharma, 
particularly apparent in the thoughts of Bhima Bhoi. 


Pancasakha is the name asigned to that group of five saint- 
poets or poet-metaphysicians who assimilated and propagated 
a synthetic view of the previous religious trends like Vedanta, 
Buddhism, Jainism, etc. These saint-poets are Achyutananda 
Das, Balaram Das, Jagannatha Das, Yasobanta Das and Sisu 
Ananta. In what follows, we shal see that they were strong 
exponents of the Ukaliya Vaishnava Dharma based on the 
metaphysics of the Jagannatha cult, in spite of the tremendous 
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influence of Gaudiya Vaishnava Dharma propagated by Sri 
Chaitanya. The distinctive feature of the Pancasakha philosopy 
was the emphasis on nirguna upasanda. All these poet- 
metaphysicians were strong adherents of Sinyavada which was 
a manifestation of the nirguna upasand. 


Another distinct metaphysical tenet advocated by the 
Pancasakha group is the Pinda-Brahmanda Tattva or the theory 
that the human body itself is the universe in miniature. It may 
be observed here that while the upholders of the path of pravrtti 
were championing the cause of attaining liberation through the 
world or samsara, the advocates of Sinya or the void designed 
the theory of liberation through nivrtti. Copious examples may 
be cited from the writings of Achyutananda Das, Jagannatha 
Das, etc. The Navagujjari of Achyutananda Das, though an 
unpublished work, sings the glory of the Pinda-Brahmanda 
Tattva, where the sahasra has been compared to a lotus with 
thousand petals and the universal soul has been pictured as the 
swan (hansa). The different parts of the body are taken as the 
symbolic representation of V;ndavan or the eternal abode of 
the Lord. The poetic works of Achyutananda, particularly 
Navagujjari reflect the upanishadic picture of the two birds, 
Dvausuparnda, which represents the jivatman and the 
Paramatman. However, an important feature of the Pancasakha 
literature is its adherence to the worship of Nirguna Brahman 
which was the under current of Orissan Vaishnavism. This will 
be clear from the theory of Jnana-Bhakti Samuchaya advocated. 
by the Pancasakhas. 


The purpose of discussing Pancasakha is to highlight the 
under current of the Orissan Vaishnavism flowing through the 
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Pancasakhas to Mahima Dharma. No doubt, there is a long gap 
between the receding phase of the Pancasakha and the advent 
of Mahima Dharma. However it is the intellectual legacy, rather 
than the duration in time, which matters most for our purpose. 
The rich heritage of the Pancasakha was carried down to the 
Mahima cult through the writings of some important luminaries 
like Chaitanya Das. Two major works of Chaitanya Das, Nirguna 
Mahatmya and Vishnugarbhapurana, are significant in 
contributing to the literary as well as metaphysical heritage of 
Orissa. In the Vishnugarbhapurana Chaitanya Das sings the glory 
of Siinya or Alekha which became the pivotal point of the 
Mahima Dharma. 


One can find here the concepts of Alekha and Mahima 
which became the central theme of the Mahima Religion. Bhima 
Bhoi, often described as the original poet (Adikavi) of Mahima 
Dharma, came into light in the first half of nineteenth century 
after the arrival of Mahima Gosain in the scene. It is also worth 
mentioning here that the works of two major poets, Dwaraka 
Das and Arakshita Das, also paved the path of Bhima Bhoi to 
perpetuate the legacy of Alekhavada or Sinyavada. The Parache 
Gita of Dwaraka Das and the Mahimandala Gita of Arakshita 
Das served as the keynote to regeneration of the Mahima 
Dharma. Professor Chittaranjan Das rightly observes that the 
adoration and glorification of the Nirguna tattva expounded by 
the Pancasakha, in spite of the spread of Gaudiya Vaishnavism, 
reached its culmination in the Mahima Dharma. 


Though the cross currents of vedantic philosophy, 
Buddhism, Jainism and the Pancasakha tradition serve as the 
backdrop against which Bhima Bhoi gave expression to his 
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philosophic convictions, he stands out as an independent thinker 
because of the novel perspective from which he reviews the 
past and thinks of the future. 


Mahima cult is predominantly a socio-religious system. 
Unlike other sects and cults Mahima Dharma is not confined to 
the observances of practices and prohibitions; rather it aims at 
bringing value-transformation in the collective body of the 
society. It is an attempt to reform the traditional religions of 
their irreligious components. In a nutshell, it seeks to infuse the 
essence of religion having discarded the superficial or contingent 
elements in them, which in course of time divert the attention 
of the followers who mistake the superficialities to be the essence 
of religion. Unlike other religions, it is not so much God-centric 
but human-centric. It is concerned more with the weal and woe 
of the people, the elevation of the mass rather than with 
contemplation on the divine in seclusion. For the Mahimites 
religion is not to be preached but practised. It must permeate 
our lives and transform us for the better. Mahima Dharma is 
ethical at the core. 


There can be no denying the fact that every social paradigm 
or religious system does presuppose a world-view or 
metaphysics. Mahima Dharma as an ethico-religious system does 
not explicitly expound a world-view but the values propagated 
and the social order visualised by the poet-philosopher do 
implicitly underlie a view about the ultimate reality, man and 
the created universe. In fact it is this world-view which accounts 
for the distinctiveness of Mahima Dharma as a socio-religious 
system. The concepts like Alekha, Mahima, Purusa, Brahman, 
Sinya are the key metaphysical notions. Hence it is necessary 
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to lay bare the logical structure of these concepts. The holy 
phrase ‘Mahima Alekha’ , which is accorded the status of mantra 
in the system, contains the essence of the system. Mahima and 
Alekha are the denotative and connotative aspects of one and 
the same reality. It is significant to note that the terms ‘Mahima’ 
and ‘Brahma’ are synonymously used all through the Mahima 
literature. The Ultimate Reality is addressed as ‘Mahima Alekha 
is significative of the nature of Mahima. Alekha literally means 
something which does not have a fixed contour or determinate 
form. Verses abound in explicating the notion of A/ekha. The 
indeterminateness of the Ultimate Reality is brought home by 
Bhima Bhoi in different ways. Alekha is described in terms of 
negative predications, 


nuhanti sé guru nuhanti sé sisya 
nahin saanta sevaka 

nuhanti brahmana nuhanti chandala 
nuhanti sé bada loka 

xX xX xX 

nahin tanka jati nahin tanka gotra 
na thai bachha bichara 

beni jana eka atma mana hoi 
karu achhanti sansara.” 


(He is neither the preceptor, nor the disciple, neither the 
master nor the servant, neither the lugn caste Brahmin nor the 
low class untouchable. He has no caste and no lineage, and 
there’s no discrimination. The two live together with one mind 


and one soul.) 
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Mahima literature is eloquent in describing A/ekha in terms 
of infinity. Alekha is infinite and this infinity has the positive 
import in the sense that it is indeterminate. Hence Bhima Bhoi 
reminds the idolaters not to mistake a finite idol for the infinite 


Brahman. 


brahma jaku kahi marai ki sei sarvé hoichha bai, 
akhanda brahmaku khandita na kara ekaru nahi dui.” 


(Brahman is indestructible and infinite. Don’t try to see 
duality in the non-dual one) 


The Ultimate Reality, which is of the nature of infinite 
consciousness, can neither be heard nor be represented in any 
finite structure, 


Alekha purusa sehu lekharé na basé sehu, 
agsruti amurti g0 nahin rupa kant.” 


(He is A/ekha and cannot be expressed in writing (/ekha). 
He is intangible and formless). 


That is why prayers are not the proper means of addressing 
the Lord. Since He is beyond comprehension, He can be termed 
as ‘Mahima, 


Na leute jiwha vandana barniba arupa abheda sama, 
agochara arthé bolaila tenu ananta mahima nama” 


(Reality resists all attempts at description. He is 
indescribable because the infinity of Alekha eludes the scope of 
language.) Again, (It is very difficult to describe that form, where 
letters fail and words fail too.) 
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sé rupaku barnibaku bahuta kathina 
aksara na basé jahin na sphuré bachana.° 


The Upanishads reflect on Brahman in a similar way: 


There the eye goes not, speech goes not, nor the mind, 
we know not, we understand not; how one can teach this.’ 


Concept of Sinya 


The concept of infinity takes one to the concept of Sinya. 
Here Sinya does not mean mere void. In one sense Siinya means 
that the Ultimate Reality is beyond all categories. It refers to 
the inadequacy of language in relation to the nature of Brahman. 
Sinya also has an ontological sense in Mahima philosophy. It is 
connotative of the ultimate state which transcends everything. 
It is the ultimate end and beginning of everything. There cannot 
be anything which is beyond it or greater than it. In this sense 
Sinya becomes an ancillary concept in the course of the 
elucidation of the nature of A/ekha, 


Sinya maha $inya boli tahakuti kahi 
tanka uparaku aau bada nahin kehi.® 


(He is the great void, maha Sinya, there is nothing or 
nobody beyond Him or greater than Him.) 


The $sinya in Mahima literature appears to be 
indistinguishable from the Nirguna Brahman of the Upanisads, 
though the indeterminate, unlimited Brahman expresses itself 
in form of the finite particulars. His infinity is not the least 
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diminished though the infinite expresses itself in infinite ways. 
It is again represented by the concept purna or completeness, 


akhandita brahma sejé gota hoiachhi 
kichhi una nahin tara purna rahiachhi.’ 


So it is clear how the concept of transcendence is built 
into the notion of Alekha, Sinya or Brahman. Nothing greater 
than Mahima can be conceived and he is the only eternal link 
between the past, present and future. 


mahimanka tharu bada nahimma samsare 
mahimahin atajata tini jagataré.’° 


(There is nothing beyond or greater than Mahima. It is 
making the moves in the three worlds.) 


But the transcendent Brahman is available in the form of 
essence of every particular. He is omnipresent both in form and 
formless, 


Alekha bolante ruparekha nahin sarva bhuté para thaa 
rupa arupa sarvatharé puriachha tumbhé brahmamaya.!’ 


He resides in every structure and is the supreme benefactor 
and refuge of the distressed. Impersonal Brahman becomes 
personal, as Bhima Bhoi says: 


ruparé arupa aruparé rupa sarva ghaté bijé Hari 
bhagata arata bana bahi achha araksaku hitakari.” 


Bhima Bhoi is convinced that every one has the potentiality 
to grow into perfection. As the self of the individual, He is the 
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real agent, the real doer. It is the empirical-self that enjoys and 
suffers due to its identification with the body-mind complex. 
Mahima is the witnessing principle or witnessing self. Though 
on account of Mahima the world of particulars has been created, 
it remains unaffected by the latter. The Siinya, which is eternal 
impact, is unsullied by the karmic and is unlike the body which 
undergoes modification and is subjected to the phenomenal 
flux in which births and deaths are points of transition, 


sarva jivara karata thakura pané sakata 
nirakara rupi sé brahma rasi hé 


saksa svarupa pirisa na bolanti kaku asa 
hoi parilé charané dasa dasi hé.” 


Therefore the witnessing self is not bound-that which is 
bound is the lower self, the doer and the enjoyer. In this sense 
Mahima Alekha not only contains the individual and the universe 
within its own self but remains as the eternal witness, 


pinda brahmandaku garbhagatare dhanchha hé 
sakala bhutaré sakst paraye purichha.” 


One can, without the risk of oddity, describe Mahima 
both as nirguna and saguna. The concept of infinity and 
personality are both necessary to the real nature of the Ultimate 
Reality. Bhima Bhoi therefore, says: 


nirguna brahmati guna bhitare thai.” 


So Mahima can be viewed both from microcosmic and 
macrocosmic perspectives. As it is both transcendent and 
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immanent, it accommodates all possible predications. Bhima 
Bhoi applies contradictory predications like master and servant, 
niskama and sakama, nameless and having a name, etc. for 
understanding the nature of Mahima, 


ape seva ghenu tha’, apé seva karé 
apané achinté hoi, apé bhaya karé 


apané mahaniskama apané sakama 
apé anamika brahma apé baha nama.’* 


The world of diversities and finite particulars has their 
origin from Mahima or the supreme subjectivity, 


mahima tharu hoichhi alekha brahmanda 
alekha pirisa sehi pirisa akhanda.!’ 


The whole creation is traced to the will of the divine. 
Since Mahima is beyond mind, one cannot easily comprehend 
the rationale behind the creation story. Bhima Bhoi is unequivocal 
about his contention that Mahima created the multiplicity by 
his will, which he terms as ichhavihara (Wandering of will) 


thila ripa dhari ichharé vihari srujai brahmandaku 
asesa rachana samsara sthapana dhoi 
charijugaku.!® 


Creation is possible because of his compassion and grace. 
Though he is the Lord of the creation, he remains subservient 
to the will of the devotees, 


Ichha vihari karata karunabilasa 
ki boli thaba karibi bhakta bhavé basa.” 
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Brahman, which is one and non-dual, becomes many as 
an act of self-limitation. One can discern a definite view of 
creation in the writings of Bhima Bhoi. Siinya or Alekha is the 
causal matrix. When there was nothing there was only Siinya. 


é mati pathara é jala pabana emané na thilé kehi 
Siunya Sunya maha Siunya andhakéara thila nisabada hoi. 


(This earth, this water and air, there was nothing of these; 
there was only the great void and silent darkness.) 


So Alekha is the source of form and formless. By His 
sheer will He transforms Himself into cruder and cruder elements. 
Ether is the first determinate evolute. Though it is crude it is 
subtler than other elements. Ether is born out of Sinya, which 
in turn gives rise to air, and from air fire is born, and from fire, 
water is born and from water, the phenomenal world is created, 


thula Sinyari janama hela dasa diga akasa 
akasariu janmila pabana ananchasa 
ananchasari janama hela agnihutasa 
hutasanari jala bunda hela prakasa 

Jjalaru Jyotirupabarna hoila drusya.”’ 


Avatara 


The concept of avatara is central to the understanding of 
Mahima metaphysics. It serves as a link between nirguna and 
saguna. Avatdra literally means descent or coming down. The 
Purusa Sukta (11.3) states, [The one] who is not born takes 
many births. In Mahima philosophy, Mahima Gosain is accepted 
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as the incarnation of the Sinya or Alekha. The Sinya Brahma is 
said to be alekha and anakara. 


Now, the crux of the issue is, if the Ultimate Reality is 
free from all imperfections or limitations, why should He at all 
have a desire to take a human form and be subjected to the 
cycle of birth and rebirth. Avatara is construed as an event of 
divine descent at a time where there is decadence of value. In 
Bhagavad Gita Lord Krsna says: 


Whenever there is a decline of righteousness and rise of 
vice and sin, O Bharata, then I send forth (create, incarnate) 
myself. 

For the protection of the good, for the destruction of the 
wicked and for setting up dharma, I come into being from 
age to age.” 


In a similar way Bhima Bhoi writes that the Ultimate 
Reality, the Supreme Purusa takes human form for the welfare 
of the creation, 


bhakatanka hité bijé kalé martyé 
deekhyda abadhuta nirveda sambhuta.™” 


He enacts the cosmic sport for restoration of values in the 
individual and social sphere. His main purpose is to liberate the 
suffering humanity. Though he assumes physical body, it is not 
the consequence of his past karma. Therefore, he is unaffected 
by the illusion or maya that the ordinary mortals are subject to, 


charijugé sé alekha na lagé maya kalanka 
nara angé birajita gupta bhavé 
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ichharé asanti brahma parakasé satya dharma 
chinha padiachhanti sé sambhali dhara hé 
khela kariba nimantn Asi vijaya jagaté 
Sansara tariba pain sarva subhé.™ 


In this sense by creating the manifold, he becomes the 
creator of maya, though he himself is beyond maya and is not 
affected by the illusions of maya, 


apana mdayaku ape achhi jini 
tenu ta pakhiré na lagai pani 
bhiana karichhi bhava sagara.™ 


Sadhanaa 


Mahima dharma, which also accepts Brahman as the 
Ultimate Reality, recommends sadhana for the realization of 
Brahman. Bhima Bhoi was opposed to all kinds of ritual 
observances. This may lead one to think that the path of Alekha 
dharma is very easy. So Bhima Bhoi cautions that it is the most 
difficult path to tread as it requires rigorous moral discipline on 
the part of the aspirant. This is not path of naganti or yoganti. 
There is a great difference between Alekha dharma and other 
paths which give importance to superticial religious institutions. 
He points out that the uniqueness of the path lies in strict 
observance of moral laws. 


naganti yoganti dikhya nuhen ehu 
tahinau ahuri anta 

niskama dharma jeun tharu ksaruchhi 
atanti para vaikuntha 


Source: Author, Digitized by PPRACHIN, SOA 


48 THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 


santa mahantanka dikhya nuhen achhi 
bahuta antara 

dekha sikha bhakti se brahmathabaku 
nuhanti sé baliar.”® 


A person, in order to be eligible for alekha sadhana, 
must possess moral qualities like truth, non-violence, love, 
compassion and must conquer temptation, anger and infatuation 


through jrniana. 


apana kama krodha lobha mohaku 
Jjnanaré kara ayatta 

himsa kapata chhanda bada kutila 
nibari kara duranta”’ 


Bhima Bhoi recommends his followers to follow the 
tenets of yama and niyama. One must abandon kama and moha 
as it foils the very purpose of sadhana. One should practice the 
spirit of non-violence. Bhima Bhoi accepts non-violence as a 
cardinal value because he says that there is no better path than 
non-violence. 


namaré sarana jaa jiva ré daya baha 
é dharmaru sara aau nahin na samsarée.” 


Doctrine of Karma 


In consonance with the Indian tradition, Bhima Bhoi accepts 
the essential tenets of the doctrine of karma that ‘as you sow SO 
shall you reap’ In other words, the virtuous are rewarded and 
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the sinner punished. The determinate relation between action 
and reaction is irrevocable, 


papa karithilé papaku bhunjibé 
punya thilé punya bhoga, 

chavidwaré bujhamana helabelé 
Jaha sukrutaré thiba.” 


The law of karma purports to assume strict determinism 
with regard to human actions and their consequences. If action 
is to be done and performance of action leads to bondage, how 
to understand the view that action is a means for liberation? 
Here Bhima Bhoi brings in the concept of ‘niskama’ to resolve 
the paradox. According to him an action done in a detached 
manner does not bind the individual because the agent gives up 
the sense of agency. Thus it is by suspending the sense of agency 
that one can exercise complete non-attachment for the 
consequence since the action is not one’s own. In the 
metaphysical framework of Bhima Bhoi, Mahima is the 
transcendental subjectivity who is the ultimate agent of all actions 
and as the nature of ultimate reality is niskama, the way to 
attain it is naturally niskama. 


niskama brahmaku jébé asra kara 
apane niskama hua.” 


The concept of niskamaa is a pre-requisite for all types 
of sadhana, so it is the key concept in Mahima scheme of sadhana 
as Bhima Bhoi prescribes ‘niskama karma’ ‘niskama jiana’ and 
‘niskama bhakti’ 


Source: Author, Digitized by PPRACHIN, SOA 


50 THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 


Bhima Bhoi’s niskama theory not only elucidates how 
an action is to be performed so that actions cease to have their 
binding influence but also details the guidelines as to what one 
must do. Bhima Bhoi does not ask any one to give up his karma 
or profession as one has to act being bound by his own nature. 
If he performs his duty dedicating himself to the Lord, the Lord 
will rescue him from the sufferings of the world. Here one is 
reminded of the concept of svadharma as enunciated in the 
Gita. Bhima Bhoi says: 


tahara vrtti sé na rakhiba jébé 
ki kariba sehu karma 
mukhe jébé guru nama japuthiba 
uddhara karibé brahma.” 


(What work one would do if he does not perform his 
own dharma? And if you have the name of the guru in your 
lips, the brahman will emancipate you.) 


One’s svadharma is determined by one’s station in life. 
Society is a functional organization, and all functions, which 
are essential for the development of society, should be regarded 
as socially equal. Bhima Bhoi is explicit when he spells out: 


sakalakarmaré lagithaa pachhé brahma karma dhari chitté 
gurucharané visvasa rakhilé tari neijibé satyé. 

mochi hoi charma katu thaau pachhé namaré asrita heu 
{ahara vrti sé kemanté chhadiba rojagara karuthau. 


(With the Brahman in your heart, do your own respective 
karma; that will lead you to liberation. Every work is God’s 
work. Do all your work with this faith and earn your living.) 
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Karma performed in consonance with dharma liberates 
or leads one to the highest goal. In other words, this suggests 
that as long as acts are done with ego-sense or agenthood, the 
so-called moral accountability becomes relevant to him and he 
is in bondage. The moment he suspends the ego sense, he is 
not bound by the consequences of action. 


Bhakti and Jnana 


Bhima Bhoi does not give importance to buddhi jriana or 
intellectual knowledge. On the contrary, he subsumes intellect 
under knowledge. He vindicates sadjnana (spiritual knowledge) 
in order to see the unseen, to know the unknown and to 
recognise the unrecognised. An ardent exponent of $inyavéada, 
Bhima Bhoi speaks of para vidya. The Sinya svarupa Brahman 
pervades the entire universe. When this is beyond the 
comprehension of those with extraordinary knowledge, how 
can it be comprehended by persons having ordinary intellect? 


sujniani janaku chittaré adr$ya 
kujiianiku patha di$su nahin.” 


Thus in order to know Sinya Brahman one must 
distinguish between jriana and kalpanda. Kalpana, according to 
Bhima Bhoi, is not mere imagination which smacks of 
psychologism; it is to be understood as ordinary knowledge or 
empirical knowledge. Spiritual knowledge can be attained only 
when one transcends empirical knowledge. It is a kind of intuition 
which is possible when one can overcome the cycle of birth 
and death, 
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Sinya Brahmaku hé, dekhiba jemanté jiianadolé 
kalpanaku kati janmamrtyu menti ekwispuraku jinigalé. 


(See the sinya Brahma through the eyes of knowledge; 
eschew Kalpana and overcome the cycle of birth and 
death.) 


Now, if the realization of Brahman is due to a kind of 
spiritual knowledge or intellectual intuition, then the question 
is how this can be attained? According to Bhima Bhoi sadjiiana 
is not possible without bhakti. Jidna is the gift of God which 
cannot be attained by study of scriptures. So Bhima Bhoi exhorts 
the aspirant on the path of knowledge to pray to God for fulfilling 
his aspirations. The mind cannot become pure and firm unless 
one gets the grace of the Almighty, 


Jjiiana ghara katha asruta avyakta 
bina bhaktiré ki labhibu ® 

to hrudatpadmard jnana jata hélé 
tebé sina tuhi taribu.”® 


(Without devotion to the Lord, no knowledge is possible. 
You will get liberation only if knowledge issues from your heart.) 


Bhima Bhoi says that a very rigorous and spiritual 
discipline is essential for jriana yoga. It implies not only the 
control of sensory and motor activity by the mind but also 
disciplining of the mind itself to keep oneself immune to the 
influence of the gunas. This is only possible through bhakti. 
Bhakti has the negative function of warding off doubt or suspicion 
which stands in the way of total participation of the individual 
in the process of knowing the self. This is akin to the view of 
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the Gita, which declares ‘sraddhavan labhaté jianam’ (Gita, IV. 
39). Although Bhima Bhoi is a vedantin believing in one, non- 
dual reality he makes jnana subservient to bhakti. Devoid of 
bhakti, jjana is mere information. So again and again he prays 
to the Almighty or the Guru to shower his grace so that jniana 
can have a significant role in overcoming the cycle of birth and 
death. 


gird krpa bahi jriana katuriré chheda khandakhanda kari 
hrudayaré mora papa puriachhi dinu dina mahabhari.”’ 
X Xx X X X 
sehipari mora angaru nibara papa duhkha sagaraku 
Jjnana mausadhi dei bhala kara na thau kala kalaku,”® 


(Knowledge issuing from devotion and Grace of God 
will destroy all sins with the scissors of knowledge. Likewise, 
let anybody be free from all sins and sorrows by the panacea of 
Jnana.) 


The knowledge of the Ultimate eludes the grasp of the 
finite intellect. Knowledge through categories is bound to be 
finite; hence those who claim that they know Brahman only 
betray their ignorance. On the other hand, those who are really 
established in the infinite Brahman prefer not to enter into 
philosophical debate or logical hair-splitting. The more one 
proceeds on the ladder of knowledge, the more one realizes 
the inherent limitation of the intellectual mode of knowledge. 
That is why the knowledge of Brahman is expressed through 


utmost humility, 
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na janiba loké bolanti tumbhaku chinhi achhu ambhé Brahma 
michha katharn se bhrami heuthanti jesenaka patha shrama” 
xX xX xX xX xX 
Jjanibara loka neuna huanti na karanti veda vada 
akhanda brahmaku khanda nyaya kalé angé padé paramada."” 


[The ignorant boast of knowledge of Brahman. Those 
who know Brahman have the humility of true knowledge. In 
trying to dualise the non-dual Brahman (by the intellectual 
knowing) one will only land in error.] 


The philosophical strain in the writings of Bhima Bhoi has its 
earlier parallel in the Kena Upanisad where it is said, “‘It is 
known to him to whom It is unknown; he does not know to 
whom It is known. It is unknown to those who know well, and 
known to these who do not know” (avijriatam vijanatam 
vijnatamavijnatatam).”" 


In his characteristic colloquial idiom, Bhima Bhoi cautions 
us against erudition, or knowledge borne out of scriptural study 
devoid of spiritual experience that is likely to infuse vanity. As 
a result, Brahman remains an unattainable ideal. Alekha Brahma 
can be attained only by those who have the sense of absolute 
surrender (prapatti}. An intellectual blinded by the sense of 
vanity is no better than an intoxicated person who talks 
inconsistently: 


Jjeun ripé madua chadhai thai nisa 

mukhé bhasu thai nana parapancha bhasa 
sehi rupé sastra padha lokanka bebhara 

se kahin paib e nija brahma ra bichara.*” 
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A person who is established in knowledge of the self 
has the vision of equality of all things. This makes the knower 
treat the high and the low, the animate and inanimate, alike 
because he realizes the fact that the different selves housed in 
different bodies are essentially of the same nature. 


So a jniani sees himself in everyone and everyone in 
himself. This results in steady expansion of mind and heart 
leading to love for all, because everything is seen as the veritable 
manifestation of the lord. 


sakala bhutaré eka, eka atma praya dékhé. 
samastanku bolé mora, muhin atai tumbhara.” 


A yogi also is one whose actions show that he is immune 
to the dualities of life. He remains poised in happiness and 
sorrow alike because he feels that to remain sheltered in Him is 
the highest happiness. 


dukha sukhaku samana manuthai kebé nuhai bimukha 
namé a$sra kari dina banchu thai bolé é mo bada sukha.** 


Bhima Bhoi gives supreme importance to bhakti. The 
absolute is not an abstraction or a theoretical postulate but a 
living entity. In bhakti, the impersonal is taken as personal. 
Here a question may arise, if the Brahman is Sinya, alekha, 
andakara, how can the devotee pray to an object or personal 
God? The uniqueness of Bhima Bhoi is that although he accepts 
the impersonal Brahman yet he reveres Brahman as Mahima, as 
the abode of all virtues, rupas and gunas. Thus he says ‘‘From 
arupa, the rupasvarupa has manifested” 
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sé jé Anadi Alekha, hoiti kalevara rupa 
bhakta hitaré, hé.P 


(The Anadi and Alekha assumes a form only 
for the welfare of devotees) 

The unmanifest becomes manifested, the 
formless assumes a form. 


Guru Tradition 


The guru tradition is an important part of Mahima sadhana. 
Hindu spiritual tradition indicates the importance of spiritual 
guide for obtaining self-knowledge. The aspirant must pine for 
the instruction of the tattvadrsta or guru. From the writings of 
Bhima Bhoi it is quite evident that he was initiated to the guru 
tradition. In conformity with this tradition Bhima Bhoi places 
his guru at the highest place. It is said that the first bhajan 
written by Bhima Bhoi was dedicated to his guru. 


vandana pada padmaku 
dhyayi arupanandanku 
dhyayi swami payaraku.”® 


I worship the lotus feet of the formless Mahima Swami 
with thoughts of Him in mind.] 


Bhima Bhoi surrenders himself wholeheartedly at the 
lotus feet of the Guru who is not only the spiritual instructor 
but also the ultimate reality. 


In Stutichintamani he says that he has not learnt anything 
from any teacher directly. He has only prayed for the grace of 
Source: Author, Digitized by PPRACHIN, SOA 
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Guru and has written by the intuitive insight gifted by the Guru. 
Apart from this, the poet-philosopher holds his Guru at the 
highest position. For him, the Ultimate Reality or the Mahima 
Swami is both the knowledge per se and the ultimate knower 
or the Guru. For him, the spiritual guide is no longer a human 
being. He is anakara, arupananda, alekha and Sinya. The 
characteristics of the Guru are indescribable. He says of the 
Guru: $inya mandirn vihara, rupa rekha nahin taru 


The guru resides in the abode of the ultimate void having 
no specific description whatsoever. He who can meditate on 
this nirveda can transcend the whirlpool of birthand death. 


The type of bhakti recommended by Bhima Bhoi is 
niskama bhakti or alekha bhakti. It is not easy to attain 
steadfastness in Brahman because this requires absolute 
surrender to Lord. 


alekha bhagati kehi na paranti kotiké gotie sara 

Jehu ichha sehu samartha nuhanti suddha manare vichara. 
asruti Siunya agochara asara bharasa je karipare 

antaré baharé sé alekha Brahma purithaé sabutharé.”’ 


Alekha bhakti requires that there must be complete surrender 
of the aspirant. This is possible when the aspirant realises that 
God is omnipotent, all merciful and he cannot get perfection 
either by himself or with the help of some other. He takes 
refuge with unshakable faith in the Lord for attaining his goal. 
He discards the idea of the ‘I’ and ‘mine’ and dedicates himself, 
his wife, property, heart and soul to the eternal service of the 
Lord. 
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samarpi pinda parana dara siuta bitta dhana 
dhari mate udasina niskama manaré hé.” 
X X X X X 
samarpi deli paili sarva 
bujha na bujha svami gurudeva.”® 


(The moment I surrendered myself, I got everything, 
you may or may not care.) 


If bhakti becomes the method of attaining something, 
i.e. if it is treated as a means even to the Absolute, then obviously 
it becomes sakama bhakti. If bhakti is treated as an end in 
itself, i.e. bhakti for the sake of bhaKkt;, then it is niskama bhakti. 
Bhima Bhoi, glorifies niskama bhakti. In Stutichintamani, he 
says that the only way to get out of the suffering is to resort to 
the spiritual path, i.e. to have continuous devotion to the Lord. 
One cannot attain the absolute by constant utterance of the 
name of the Lord, going on pilgrimage, etc. The only path is to 
develop niskama bhakti, 


bhakata bhavé honti basa hé 
sakamaré nahin niskamaré thai satyabachana parakasa hé.”? 


(The lord is pleased only with devotion. He reveals 
himself only when the devotees develop niskama and is revealed 
through truth). He again says: 


niskama hoilé mana drusya hébé parabrahma.”’ 
[With mind free from desire, one can see the Brahman.] 


The crux of the problem is, when Bhima Bhoi strongly 
pleads for niskama bhakti, how can he at the same time say 
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that the Lord will fulfil the aspiration of the devotees and salvage 
them from the shackles of bondage. In other words, the problem 
is whether bhakti can be necessarily niskama? In this context, 
an analysis of bhakti is called for. The realisation of the Absolute 
is the goal of all religions. But the realisation can be attained in 
two ways; firstly by emphasising the object-factor in 
consciousness and second, by emphasising the subject-factor. 
The bhakti marga adopts the first while the inana marga adopts 
the second. 


The bhakti marga aims to realise the Infinite as object 
of consciousness and thus the duality between the sevya (the 
Lord) and the sevaka (the devotee), that is to say, the duality 
between the object (ananda) and the subject experiencing the 
ananda remains final. The bhakta takes every external object as 
manifestation of the Infinite. At the highest stage of bhakti nothing 
but the Absolute shines in its pristine consciousness. The Lord, 
or the sole-object of the devotees, assures his devotees that He 
is constantly attached to the latter. The Lord himself says that it 
is very rare to get a real devotee. A real devotee is part and 
parcel of the Lord and therefore, the Lord himself is infatuated 
by the unconditional devotion of the devotees. Bhima Bhoi sings, 


dekhi ta niskama bhakati 

ambhé na chhadu tara kati 
emanta bhavé hé Govinda 

ambhe bhakata jadabandha 
Jjaha banchhilé taha pai 

lodilé bhakta na milai 
bhakta amara pranahita 

tenu ta bhavaré mohita.” 
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[ I never go away from the niskama bhakta, for such a 
devotee is rare to find; this devotee is dear to my life, I am 
lured by him.] 


In the philosophy of Bhima Bhoi one discovers a unique 
synthesis of knowledge, action and devotion, even though he 
takes devotion to be the culmination of knowledge and action. 
Indeed the traditional classification of the yogic paths as jfiana 
yoga, karma yoga and bhakti yoga do not hold good here. These 
are not three exclusive paths leading to perfection but are 
mutually complementaries, as one sustains the other. This can 
be seen in the following bhajan where he has expressed the 
quintessence of mahima sadhana. 


kalé niskama chitta gamiba sehi patha 
hélé bhrtryara bhrtya labhiba jiiana tatva.™” 


(With niskama chitta you can tread the path of Mahima. 
You can attain jriana tattva only if your humility is just like that 
of a servant.) 


The devotee struggles to realise the highest state by 
cultivation of the highest knowledge and performance of right 
action. The chief motivation which stands out in and through 
the writings of the philosopher-poet Bhima Bhoi is his utter 
concern and empathy for fellow men and the fervent zeal to 
help them come out of their state of decadence and suffering. 
Every now and then one comes across a couplet expressing his 
deep agony at the state of affairs in his time. He obviously lived 
at a time when society was passing through the most difficult 
trauma. Despite our rich philosophical legacy he bemoans that 
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people have fallen into utter ignorance by forgetting God, the 
Sinya, As a result, people have neither respect for virtue nor 
fear of sin. In fact the polarities of good and evil have thinned 
into insignilicance. Disorder has become the order of the day. 


dinu dina maha anartha heléani 
thaya na rahuchhi dekha 

brahma-ninda kari melechha héléni 
tini bhubanara loka 

papa-punyaku kahdari bhaya nahin 
samasté galeni bhasi.™ 


For Bhima Bhoi, though everything is divine it is not to 
be equated with any of its finite expressions. This makes him 
vocal against the idol-worship and the religious institutions 
thriving on it. An idol is inert and lifeless being made up of the 
mahabhutas. It can hardly satiate the limitless craving of the 
individual. Man is essentially infinite. Therefore, his cravings 
are infinite. A life-less idol can hardly be a saviour of man. It is 
the height of ignorance to make worldly-offerings to God with 
the hope of redemption, 


acheta ré sina janaprani mané karuchhanti deva puja 
padé padi rak244a kara boluchhanti debu k%4iripuri gaja.” 


The ignorant are prepared to have loving fellowship 
with the inert whereas the living gods are ignored. He deplores 
how people prefer to worship idols rather than the one who has 
invested life in them, 
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Jehu gadhi achhi apa a pinda pra a 
taku samarpana nahin 

daru pratima murtiku boluchhanti 
pr¢naku banchaa tuhi °° 


(They donat surrender to the one who has created our 
body and mind; on the contrary they pray to the wooden idol 
for saving their life!) 


There is paradox in the writings of Bhima Bhoi but it is 
only apparent. On the one hand his monistic and pantheistic 
conviction make him say that God is present in every structure. 
But while decrying idolatry he goes on to say that the stone or 
piece of wood, which makes the idols are bereft of consciousness. 
While going through his writings one can easily see that this 
philosopher is against idolatry because in accepting an idol as 
God, the mind of the worshipper is confined to the finite object. 


He was painfully aware and vehemently critical of rigid 
ritualism, which was an unfortunate aftermath of idol-worship. 
In later Hinduism, elaborate rituals are performed around the 
sacred deity. He says that in spiritual pursuit, devotion to oneself 
(atma bhakti) is the true devotion. Observances of rites and 
rituals create obstacles for the realization of godhood. People 
waste their precious life in mechanical rites and rituals forgetting 
that it is only through love of the inner self-devotion that 
immortality can be achieved, 


Japa tapa sandhya homa yajria teji 
dhari niraveda patha 
atmabhagatiré é mrtyu samsaré 
manili mu eka mata”’ 
Source: Author, Digitized by PPRACHIN, SOA 
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Ritualism gives birth to sectarianism and religious 
fundamentalism. People mistake the superficiality of religious 
observances as the essence of religion. A person is said to be 
religious only if he is sincere and meticulous in observing the 
religious rituals. This, according to Bhima Bhoi, is a mockery 
of religion because religious conviction and practice have no 
meaning if this does not help one to share the weal and woe of 
one’s fellowmen. 


His surging love for his fellowmen made him appear as 
a non-compromising crusader against social discrimination. 
Bhima Bhoi wanted to bring home the spirit of unity by fostering 
the vedantic ideals through his writings. Spiritualism admits of 
no distinctions of caste, colour and creed. The practice of 
spiritualism consists in cultivation of cardinal values like love, 
compassion, non-violence, etc. The vision of unity makes one 
see the self in everything. According to Bhima Bhoi, the 
distinction of caste is man-made and does not enjoy the sanction 
of scriptures. He observes that God being one and omnipresent, 
there is only one class and the perceived differences are only 
result of the divine play, 


tini brahmandaré lodi asa tumbhé 
eka jana eka jati 

sehi sabunku sata jati karichhi 
tahara rachila pruthvP® 


It simply means that while everything is one from the 
point of view of essence, one can concede to the fact of 
differences on the basis of one’s aptitude and ability. So the 
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essential unity and the functional multiplicity can go hand in 
hand. 


His concern for fellow human beings did not stem from 
a theoretical conviction of unity but from the innermost core of 
his heart. Devaluation of values, degenerate religious practices 
and social discrimination deeply moved him. He prayed to the 
Almighty to save the humanity from the imminent ruin: 


Jjé aba achha bhagata 
sambhali rakha jagata 

bhané Bhima Kandha pruthvi banchaa 
a kalikalé™” 


[Whatever few virtuous people are there, please take 
care of this world and save the world in these vicious times. |] 


sambhala tumara jagata bhagata 
e dharmareé jé achhanti 

kahari manaré chhanda maya na pasu 
nirmala kardaa mati 


Scholars believe that Bhima Bhoi was trying to champion 
the cause of humanism. Humanism as an articulated system of 
thought has been enunciated by different schools of thought 
according to their vision of man, God and the Universe. Despite 
the differences in detail of their exposition, humanists by and 
large agree with regard to the nature of man in relation to the 
non-human existents. They assume that man is frec, dignilied 
and is the ultimate end and that the non-human existents, i.€. 
animals and plants are the means to have an instrumental value. 
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They have an existential value in so far as they serve the interest 
of man. But Bhima believed in spiritual humanism which does 
not treat man as an end in relation to non-humans who are the 
means. His vedantic vision of unity made him think beyond the 
human species and embrace non-hu mans in the sweep. He prays 
that the A/ekha not only save the human species but also the 
animals, birds, insects as these are kindred selves and 
manifestations of the Lord Himself. 


raksya kara Swami naraloka 
kita patanga jalapoka 
sarana sambhali raksa e jantu jibaka®® 


[Oh Lord! save the mankind as well as the worms and 
insects and all living beings] 


Bhima Bhoi wished for the salvation of humanity. 
Salvation for him implied a life of perfection. He did not seek a 
Vedantic muktui of losing one’s identity in the bosom of the 
infinite, nor did he seek liberation of the Visistadvaitins according 
to which the ultimate human destiny is to live in proximity with 
God in Vaikuntha enjoying His /iJa (the divine sport). His vision 
for his fellowmen was that of a society of men and women who 
would not only share and care for one another but would also 
be imbued with love for the rest of creation. In him there is a 
tension between spiritual optimism and stark realism. The realist 
in him laments that people with eyes are no better than the 
blind and people with intellect are directionless-therefore, he 
only wishes that the Summum bonum of life is to be truly 


human, 
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chaksyu thai kana, buddhi thai bana 
batula heleni samasté hé 

jé heba manusya janiba abasya 
bujhai kahuchhi jeté hé ®! 


His deep agony finds classic expression when he prays 
to God that as he is no more able to withstand the suffering of 
beings around him, he is prepared to court the suffusions of 
hell in lieu of the upliftment of all, 


praninka arata dukha apramita 
dekhu dekhu keba sahu 

mo jivana pachhé narké padithau 
Jagata uddhara heu © 


Though there is an implicit attempt to infuse the 
Vedantic ideal of universality, his writings steer clear of any 
reference to mysticism. The notion of salvation is thought in 
terms of liberation from a degenerate, exploitative socio-religious 
system and establishment of the humanity on the ideals on 
universal love and co-existence. He talks of collective salvation, 
which is paramount to an extent that he would prefer collective 
iberation (sarva mukt/) even at the cost of his own salvation. 


According to Bhima Bhoi, a man cannot claim to be 
human only by possessing human physiognomies. One has to 
have an awakened rationality in conscience in order to be truly 
human. The human values in Bhima Bhoi does not mean the 
values pertaining to the well-being of the human species but 
the values which disclose the real sublimity of human awareness. 
It is the values which bear the characteristic stamp of reason or 
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rationality. It enables man to think beyond himself and see the 
diversity as the multiple expression of the one. That is why he 
prays to the Lord to cause rational awakening in one and all so 
that there is efflorescence of universal love. 


ekoisipura chauda bhuvana jeuntharé 
Jehuchhanti 

sabhu ghaté prabhu hetu cheta dia 
uthu alekha bhagati © 


[Oh Lord! instil the sense of reason and divine devotion 
in all mankind residing everywhere in the universe.] 


In the conceptual framework of Bhima Bhoi the sacred 
is equated with the secular. This is brought out as he contends 
that the sacred core of all religions is one and the same and the 
sacred is constituted by the set of cardinal values, which help 
us to bind everything together. So the truly sacred is truly secular. 
The sacred need not involve reference to the transcendental 
and the secular need not be defined in terms of the profane. 
Since every particular at every core is divine, there is hardly 
any room for social discrimination of any kind. Hence in a true 
religion there is no room for privilege or class consciousness. It 
is open for all irrespective of caste and creed, 


eka janakara nuhanti thakura 
achhi saburi bhaga 
kotha loka heba antara nohiba 
Jjeun mdané bhajuthibeti aga ® 


Source: Author, Digitized by PPRACHIN, SOA 


68 THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 


God does not belong to one man or one group of men, 
everyone has equal claim on Him. He belongs to all those who 
pray to Him without any discrimination. 


This shows how spirituality in the practical domain 
takes the form of socialism. Bhima Bhoi is a spiritualist whose 
humanism does not plead for the excusive cause of the human 
species but pleads for the welfare of all. Bhima Bhoi, a true 
humanist realised this and advocated spiritual humanism. 
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Mahima dharma: A revolutionary 
Religious movement with Empathetic 


Concern for the Suffering Beings 
Ganesh Prasad Das 


The poetic compositions of Bhima Bhoi portray the meta- 
anatomical and meta-psychophysical distinctions in respect of the 
human animal These compositions which are in the form of prayers 
to the prime artist of the universe are popularly known as Sarira 
Bheda Bhajans. | would like to enrich the nomenclature by labelling 
them as Sarira Bheda and Mana Bheda Bhajans. In the Brahma 
Nirupana Gita, the moon among the poets, the mighty poet, Bhima 
Bho, sings, “mana bhedi parile jnadiva tapamana:” (7.109) Brahma 
Nirupana Gita calls it Bhedanta Jnana. (12th Chapter) 

Alekha Mahima Dharma is revolutionary in respect of its world 
view (weltanschuung) and ethical views which are connected with 
the former. It is revolutionary in respect of the world views, in so for 
as it appropriates to itself the world views of Advaita Vedanta and 
Buddhism and goes beyond Bhima Bhoi gives explicit references to 
the Bhagavata, the Bhagavatgita and implicit references to the Vedas, 
specially the Rg Veda, the Upanishads, especially the Isopanishad and 
the works of the Panchasakha poets, especially Yasovanta Das and 
other devotional poets like Bhakta Charan Das. 

The poet Bhima Bhoi (who is said to have lost his eyes 
by falling down into a well because of a sheer literal understanding 
of his works, which is but misunderstanding of their core meaning) 
veritably welds the terse metaphysics of the Rg Veda regarding the 
origin of the universe with the ethical message of the Buddha 
regarding impermanence of the universe. In his magnum opus, Stuti 
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Cintamani, consisting of two thousand cantos under hundred Bolis 
(twenty cantos in each Boli), we find all profound perceptions 
composed in simple Odia with analogies drawn from everyday life 
for the consumption of the ordinary folk. Boli 78.3 up to Boli 80.11 
depict his metaphysical views. The Rg Veda says, 

nasadasin no sadasit tadanim nasid rajo no vyomaparo yat/ 

kimavarivah kuha kasya sarmanumibhah kimasid gahanam 
gabhiram// 

Bhima Bhoi says that it is anama sakti (nameless energy), 
housed in nisabada, the inexprisible substrate (reservoir) which fast 
created sunya, from which every type and every token were created. 

nisabada gharu anama shaktiru janama hoile sunya/ 

sunya sanchararu akara dhaila bahara hoila varna// (78.11) 

It would be interesting then to find that the much discussed 
God particle ‘Boson’ is at much lower level than anama and even 
sunya. Bolis 80.12-14 communicate the message that void is the 
beginning and void is the resultant, whereas Bolis 80.15-19 make 
the appeal to the human kind to exercise the choice to act justly or 
unjustly. 

marigale kehi kichhi na nebaku araji achhanti jete/ 

Jete bele au kehi na achhanti jauchhanti tuchha haste// 


Sara asara samanare karichhi kahaku hejibi dekha/ 
sada budhi gyana hrudare bichara manare kara viveka// 


One has to discriminate between and choose one rather than 
the other between just and unjust, yoga and bhoga, nectar and 
poison, both the alternatives having equal appeal for the ignorant 
and the dogmatic. 


Mahima Dharma, which is Odisha’s own contribution to the 
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commonwealth of spiritual wisdom, is revolutionary in the sense that 
it seeks to explode the dogmas of both Brahamavada and Sunyabada. 
Bhima Bhoi sings that the world is anitya (‘dekha anitya samsara,, 
Bhajanamala, 2.232), and that the worl is activated by maya (‘dekha 
ta mayara riti, Stuti Cintamani, 80.16). He also sings about sunya 
and dukha, ksanikavada, which are the core ideas of Buddhism. Again 
and again, the words ‘kasana’ (suffering), ‘santapa’ (anguish), 
‘dukha’ (grief), ‘sukha’ (delight) and ‘ganjana’ (torture) resulting in 
shedding of tears recur in his verses. 

praninka kasana bheduachi mana jivana ku more badhe (Stuti 
Cintamani, 26.20) 


praninka arata dukha apramita dekhu dekhu keba sahu (Stuti 
Cintamani, 27.7) 

Sorrows would be shed away by Bhedanta Jnana. This is the 
highest realisation which is imperative for every human animal. The 
highest realisation in Advaita Vedanta is ‘aparoksanubhuti, and that 
for Buddhism is ‘prajna paramita’. According to Alekha Mahima 
Dharma, it is ‘sadabudhi jnana’ as Bhima Bhoi puts it Mahima 
Dharma urges on one and all to think, speak and act in accordance 
with, or, better, to live satya dharma. This appears to be an 
Upanishadic idea. This idea is projected in the 15th mantra of the 
Isopanisad: “...satya dharmaya drstaye!” 

A few words by way of clarification about the idea of satya 
dharma are necessary here. Practising of satya and practicing of 
dharma are not two different things. It is one thing, that is, practicing 
of satya and satya dharma. 

satya dharmakara satya karmakara satye kara guru seva 

satyare snahana satyare marjana satyare kara bhojana 

satyare souba satyare basiba satya kara kalabruti 


satyare soiba satye rahithiba satyare jiba asiba 
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Indeed, to speak the truth inwardly and outwardly (to think is 
to speak - thinking is inward speaking) is equivalent to sannyasa 
according to Bhima Bhoi (Stuti Cintamani, 83.4]. The entire 
personality of the seeker must be soaked in satya, so to say; his 
spiritual quotient (SQ) must be cent percent. But practice of satyais 
not for the sake of it; it is for the sake of dharma. If satya is not 
practiced within the parameters of dharma, if it does not subserve 
dharma, then it is not worth seeking and pursuing. Sri Krsna in the 
Mahabharata has clarified in the episode of the brahmin Kausika, 
who was penchant on not telling a lie, that sometimes a lie has the 
status of truth, because that subserves dharma. 

The Vedantin has the vision that he who attains Brahman 
becomes Brahman brahmavit brahmaiva bhavati and the 
brahmavit has the mission for the welfare of all created beings - 
sarvabhuta hite ratah. For the common man, this is enigmatic as he 
is not able to make any sense out of it The vision of Buddha is that 
sorrow and suffering are ubiquitous and his mission is to get rid of 
the same. This is somehow intelligible to the common man, but he is 
at a loss to know how he can help the situation. “The end of kamana 
is the end of suffering” is not that clear, as it is assumed to be, and so 
far as it is clear, it eludes attainment. 

Mahima'’s vision and mission appear sometimes like the 
Vedantic, sometimes like the Buddhist and sometimes as an amalgam 
of the two. Whatever that might be, Mahima Dharma has a 
perspective, which is in conformity with the life of one living in a 
rustic agrarian Indian village. 

There is one-to-one match between metaphysical precepts and 
ethical practice in Mahima dharma as follows. 

If you are devoted to niskarma brahma, you become niskarma. 


If you are devoted to arupa brahman, you bea servitor of arupa. 
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If you are devoted to abhayapada, you be abhaya. 

If you are devoted to satya purusa, you tell the truth. 

If you follow dharma purusa, you follow the path of dharma. 

If you are devoted to anamaprabhu, you would not create maya 
(untruth). 

If you are devoted to aksaya brahman, you do aksaya karma. 

If you are devoted to amara brahma, you do amara karma. 

If you are devoted to nikalanka, you do not bring in confusion 
to matters. 

It is not that the values of living and life (life is larger than 
living) so assiduously emphasised on by Mahimites are not de novo 
despite Bhima Bhoi’s mention of fetching brahmajnana from empty 
domain (sunyamandala) and importing verses from the ethereal 
domain. The values are ageless deposits in the Vedic and the 
Upanisadic tradition of India. But this invaluable deposit is silted, 
during the passage of time with the rigid caste system (jatipratha) 
and priesthood (brahmanyavada). It might be noted here that 
varnavyavastha (which could be translated as class system is 
perverted to (jatipratha) and brahmavada is perverted to 
brahmanyavada with the load of karmakanda. The Gita aimed at 
desilting the tradition, but then the phenomenon is almost twenty- 
five centuries old. Mahima’s attempt is, therefore, quite in place. The 
bleak picture painted by Bhima Bhoi is verily seen here and now. 

acetare sina janapranimane aruchanti deba puja/ 

padepadi raksakara boluchanti debu ksiripurikhaja// 

murtisina sehi jivaatma nahin kahun jacideba bara/ 

visnu natakuta mayaku na jani ajnanare mudha nara// 

yehu gadhichi apana pindaprana taku samarpana nahin/ 

daru pratima murtiki bohuchanti pranaku bancaa tuhi// 

manusya hoi nirjiva sange bhava dekhati kete ajnana/ 
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sunyaru yehun pindaprana gadhila nahin taku anumana// 

durlabha janama biartha heuchi paramesvaraku na cinhi/ 

ajnanare nare sabuku pujile prakrtira sukha mani// 

apana manare yaha vicarile sehi karmamana kale/ 

vrtha karmakande samasta padile nija dharma na janile// (Stuti 
Cintamani, 95.12-17) 

Bhima Bhoi perceives the world in two psycho-social, rather 
than biological divisions into male and female, both of whom have 
lost human qualilites. About male, 

se boile ambhe khaiba piiba kamanira katha janu/ 

pancamana pancabodi ghare thile au kahaku na ganu// (Stuti 
Cintamani, 67.9) 

And about female, 

Aya alankara angare lagai khaiba piiba janu/ 

Taila haridrare sundara disuchi bahiachu yuba tanu// (Stuti 
Cintamani, 67.18) 

The task of cleansing undertaken by a seer, philosopher and a 
poet that Bhima Bhoi is, is by the creation of awareness in the 
people’s minds by enlivening their sensibility and understanding, 
which lies in a dormant state laden with the mayic mire of the world. 
This is but spiritual awakening by a commoner for the commoner. It 
would, I hope, continue to be of the commoner and not go off the 
commoner as some other euphoric cults or cult-like phenomena have 
been in our time have gone off or have turned into fashionable 
avocations. Elsewhere, I have called Mahima Dharma as 
refurbishment of Vedic dharma from within. The sole aim of Mahima 
Dharma is to ensure that there are human animals true to their 
essence, not animals with human frame devoid of this essence. 
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Mahima Dharma and The Marginalia: 
An analysis from Protest Movement 
Perspectives 


Dr. Binodini Das 


The rise of Mahima Dharma is not the product of the impact 
of the Western Philosophy which gave birth to so many socio- 
religious reform movements of 19th century India like the Brahma 
Samaj, Parthana Samaj, Aligarh Movement, Arya Samaj, Ramkrishna 
Mission, etc. The genesis of Mahima Dharma in Odisha during the 
second half of 19th century is traced back to the growing discontent 
of the marginalia, mostly untouchables, lower castes and tribal 
groups who were influenced by the precepts of Mahima Swami 
embodied in social ideology opposed to ‘the religious and worldly 
dominance of upper castes’1. Mahima Dharmais a reinterpretation 
of ideology and polytheism. Some scholars believe that it was a 
ramification of 15th century's ‘Bhakti’ tradition bequeathed by 
Jayadeva, Sarala Das, Rai Ramnanda and the Pachasakha who 
professed egalitarianism, anti-ritualism, anti- hegemonic social 
stability based on moral values, systematic code of conduct and 
absolute faith in Supreme Reality2. A. Eschmann, after long debate 
and analytical evaluation, states that “Mahima movement derives its 
criticism of the Hindu tradition directly from the tradition itself, thus 
standing almost twofold relation to the tradition which it accepts on 
the one hand and rejects on the other”3. Further, she describes 
Mahima Dharma as an ‘autochthonous’ reform movement which did 
not arise as a result of encounter with colonialism or Chrtistianity4. 
Mahima Dharma is paradoxically an anti-traditional movement 
within the tradition. This Dharma is even in a state of continuity 
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and continuum. It drew upon elements present in Odisha’s thought 
and philosophy for centuries, imbuing them with new meanings and 
significanceS5. 

The present article presents the movement of ‘upward 
mobility’ carried by the protests of marginalia to secure equal 
treatment in the societal behavior and religious affairs. It is a study 
on regionalism, denoting a micro-community, based upon folk-lore, 
literature, traditions and recorded history. Different causes are 
analyzed by the scholars with the rise of Mahima Dharma. The origin 
of Mahima Dharma is believed to develop upon 16th century’s 
Panchasakha* ideology the principal tenets of which are the worship 
of sunya, the theory of pinda-brahmanda and the idea of future 
redeemer who would emerge to openly establish the secret doctrine6. 
A. Eschmann'’s theory has been developed upon Malikas*which made 
prophecies about the future. It mentions about apocalyptic wars the 
end of which would begin a new era called Satyayuga(the era of 
virtue), when ‘true religion’ would reign and there would no longer 
be caste distinction and temple worship. A complete ‘deluge’ would 
happen to the present era, i.e., Kaliyuga by the emergence of Kalki 
and another redeemer/messiah. The messiah is no other than the 
Sunya Purusha who decided to incarnate as a human being bearing 
as illusionary body called Avadhuta and He would appear at the top 
of the Kapilas Hill sustaining on fruits, leaves, milk and 
water(Jasobanta Malika); in the Avadhuta form; and, He would serve 
Prabhu Alekha7. 

P.Bahinipati states that the deplorable state of ‘socio-economic’ 
and ‘arrested-religious’ affairs of 19th Century Odisha played a key 
role in the formation of the new religious order, i.e.. Mahima Dharma; 
the frequent occurrences of famines in Odisha from the year 1803- 
1864AD (enearly twelve famines occurred) and finally the Great 
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Famine(Naanka Durbhikshya) of 1866 AD virtually shattered the 
economic backbone of Odisha; the three fold scheme of the 
Missionaries, i.e., to create a congenial ground to increase their 
presence in the destabilized society, the condemnation on the 
malpractices of Hinduism and the numerous superstious beliefs, 
customs, idolatory, pilgrimage, casteism, etc., and the social instability 
caused sue to the practices of sati*, infanticide, animal and human 
sacrifices, etc.8. In the human sacrifices, the victims may be of any 
caste except Brahmanas and Khonds can always be purchased and 
the Panas carried profitable trade in human flesh by providing the 
victims for sacrifices9. The social scientists also ascribe to the rise 
of Mahima Dharma in Odisha. as a reactionary measure to Hindu 
orthodoxy and Brahmanic hegemony. Trilochan Mishra in his keynote 
address in the National Seminar on ‘Mahima Dharma and Minor 
Religious Cults of Eastern India” mentioned that the Mahima 
Movement was sprouted in Odisha by the Sunya(void) and 
Alekha(unwritten)concept propounded by the Panchsakha and the 
minor poets* who followed them; the effort of a sadhu called Sadhu 
Sunder Das, who established an ashrama(monastery) at Kujibar near 
Choudwar in Odisha, around 1800AD, to eradicate idolatory and caste 
system and, to save the society from the threats of religious 
conversion by the Christian missionaries10 is also worth being to 
be mentioned here. 

The founder of Mahima Dharma was a Brahmin by birth called 
Mukund Das11 who later on called Mahima Swami or Mahima Gosain 
after name of the religion. His background was in obscurity. Relying 
on the folk stories, writings of Bhima Bhoi and Viswanatha Baba, it 
is believed that Mahima Swami spent many yugas in the Himalayas 
in atmayogasamadhi after which He travelled many regions close to 
the Himalays and far away bearing the name of Alekha Swami and 
then at last set foot on Utkal (Odisha) as Gupta Prabuddha Sanyasi 
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and made His appearance at Puri in 1826AD12. He roamed around 
the vicinity of Puri like Bhubaneswar, Khandagiri, Dhauligiri and 
Cuttack for twelve years only living on water and was called Nirahari 
Baba. He was also called as Dhula Babaji / Dhulia Gosain by the peopk. 
While at Puri, He was shocked to see the ill treatment of the priestly 
classes towards the lay devotees of Lord Jagannath and started to 
propagate the theory of Advaitavada*and tried to convince the 
learned people through a discourse in the Mukti Mandapa Pandita 
Sabha in the temple of Puri 13. In 1838AD, He went to Kapilas Hill in 
the Dhenkanal district where he remained in swa-atma-yoga 
(unification of human mind with the Supreme Soul) for twenty four 
years living on fruits and roots of the forest for first twelve years 
and then on milk for the next twelve years for which He was called 
Phalahari and Kshirahari Gosain. There he gave up Gota-Kaupina(the 
loin cloth tucked around the waist) and Jata{matted hair) and used 
the bark of the kumbhi tree(carae arborea) and sat down in yogic- 
meditation setting a dhuni(ignited fire) and attained siddhi (Success) 
in 1862AD and was called Mahima Swami. For next fourteen years, 
He started to preach his doctrine “Niskama Lila” of the Satya Sanatan 
Mahima Dharma roaming around different parts of Odisha especially 
in Western Odisha. He left for His natural abode on the 10th day bright 
fortnight of the month of Phalguna (Jan-Feb) in the year 187614. 
Mahima Swami initiated 92 disciples into avadhuta diksha out 
of which 64 attained complete siddhi. Govinda Baba,whose original 
name was Jagannath, was the first disciple who was initiated into 
Mahima Dharma by Mahima Swami15. Bhima Bhoi, who was born 
blind and a Kondh in tribe, was the next covert who virtually 
vedantised the Mahima philosophy. Some other Babas who were 
directly initiated by Mahima Swami were Ramachandra, Nanda, 
Aparti, Achyuta, Nrusingha and Kalu, etc. Mahima Swami instructed 
his followers that they should not believe in other gods and goddesses 
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except Alekha Parama Brahma who is nirguna (without attributes), 
visuddha(pure} and advitiya (single entity); they should neither 
worship the idols of other cults with the utterances of ‘om’ and the 
bhajanas(prayers) performing mantra and yantra(cutting diagrams 
of different sizes); and they should not perform homa and 
yajna(sacrifices), sraddha and pindadana (a ritual observe the death 
anniversary of the family members), vrata(worship through fasting 
for fulfilling the desire), upavasa(fasting) and pilgrimage16. Further, 
a Mahimaites should not eat the left over foods i.e. leaves (tulasi tree), 
flowers, fruits, water, etc. offered to other gods. Foods prepared on 
the occasions of ‘sradha, homa, fairs and festivals, feasts, marriages, 
etc., are prohibited; They should also not receive alms, gifts and foods 
from the houses of the kings, Brahmans, Priests, washer men, 
barbers, astrologers, garlanders, bhatas, beggars, physicians, abbots 
of monasteries and the harlots; and they are not permitted to dine 
in the house of the beef-eaters, the people suffering from cholera, 
smallpox and leprosy17. 

Mahima Swami preached his doctrine in the peoples’ language 
explaining that the worship of idols were nothing else but stone and 
wood, and the worship of these destructible articles was useless and 
of no avail, that the Creator of this Universe was Alekha or Mahima 
(which literally means ‘glorious’), a Spiritual Being without form, 
omnipresence and omniscient and he alone could hold 
communication with him and get his prayer granted18. The new 
faith advocated belief in all powerful, all-pervasive, formless and 
indestructible Absolute who was accessible through the bhakti 
(devotion). Further, Mahima Swami convinced the people that the 
Brahmanas were not the mediators between the gods and men. One 
can be nearer to the god through his absolute devotion and right 
action. The message of Mahina Swami appealed to large sections of 
marginalized men and women. The principles of Mahima Swami are: 
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It denounces the Veda, Vedic rites and rituals; It does not believe in 
anthropomorphism (avataravad), idol worship and sprit worship; 
It professes equality of mankind, man and woman; It rejects 
brahmanic hegemony; It attaches importance to simplicity, honesty, 
truthfulness, non-violence, brahmacharya (celibacy), abheda (non- 
discrimination), tyaga (sacrifice), etc.; It has faith on birth and 
rebirth and karmic philosophy; And, there is no gods, but one and 
He is Sunya Alekha Param Brahma.Mahima explains Param Brahma 
or Sunya as nirguna (witout attributes), alekha (unwritten), abyakta 
({unmanifest), anakara (shapeless) and nirakar (formless) and 
niranjana (colourless). In a nutshell Mahima Dharma believes that 
only jnana will lead to moksha or salvation and this in turn leads to 
freedom from worldly desires. By the whole hearted devotion to the 
Brahma, the atma (soul) gets united with the Parama Brahma. 
Mahima Swami did not compose any sacred literature of his 
dharma for posterity. This led his followers to be torn asunder by 
internal strife and factionalism. But the literary compositions of 
Bhima Bhoi saved it from the wreck. He became the high priest of 
its propaganda. Bhima Bhoi’s principal objective was to release the 
downtrodden classes from the sufferings of ‘identity-crisis’ who were 
looked down, tortured, humiliated and oppressed by the higher 
sectors of the society. He explained to them (the marginals who were 
denied temple entry by the upper caste Hindus) that “there is no 
need of going to the temple for praying the God as the God inhabits 
in each soul (pinda)” 19. His humanistic approach through literary 
compositions appealed irresistibly to the marginalia inclusive of 
aboriginals to such an extent that they became the followers of the 
cult in large numbers especially in the feudatory states of Odisha. 
Apart from the Stutichintamani (The Jewels of spiritual Hymns), a 
magnum opus he is the author of Vrihad Bhajanamala, Brahma 
Nirupana Gita, Ashtabihari Gita, Srutinishedha Gita, Nirveda Sadhana 
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and Chautisa Madhuchakra, etc. Bhima Bhoi claims that Mahima re- 
incarnated in the human form to spread the cult of ‘Nara-Narayana’ 
and to reinstate the people, who became devoid of caste (vijatia), 
into proper caste, i.e., “man should distinguish himself from the 
actions of the animals” 20. The Mahimaites are advised to aim at the 
salvation of humanity at large at the cost self-suffering. It is sung in 
the voice of Bhima Bhoi that: 

“How can one tolerate watching, 

The untold miseries and sufferings of the beings. 

Let my life rots in hell, 

Be there redemption of the world"21. 

The principles of non-discrimination (abheda-bhaba) was the 
cardinal doctrine to be followed by the Mahimaites. The dharma is 
open to all. Hence, it is not wise to ask about the caste of a follower 
by a co-follower of the faith. There is a simple but significant saying 
in Mahima Dharma: “There is no deliverance for a caste conscious 
man and no caste for a seeker of deliverance (Jati Khojile mukti nahin, 
Mukti Khojile jati nahin)” 22. Mahima Dharma admits no class or caste 
distinction and initiate any one whoever eagerly desires to practices 
it Decrying the caste system, Bhima Bhoi tries to convince the people 
that the Absolute Being (Sunya Brhama) has only created man and 
woman as two castes, and there is no presence of a third one as a 
caste23. A devotee must always pray and dedicate his soul, life, wife, 
children and wealth to Mahima and also maintain an utter apathy 
without any desire. What is essential is that one must follow true 
dharma, i.e. caimness(santa), right behavior(sita), kindness (daya), 
forgiveness (kshama), charity(dana), etc. It would be the best religion 
(dharma) in the world to donate the food to the people in need and 
to exhibit kindness to all souls taking refuge in the Nama, ie. Mahima. 
Mahima, the Alekha Anakara, who is omniscient, all-pervasive and 
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present in all souls becomes visible to devotee who renders his life 
for the service of mankind following the principle of truth24. The 
followers of Mahima Dharma are advised to renounce mithya(lie/ 
untruth) completely and must inhabit truth on the tip of the jihva 
(tongue). Violence, stealing, womanizing (paradara) and always 
speaking ill (khachha) of others are the sinful acts leading towards 
‘selfdestruction’25.If one does not have proper knowledge (jnana) 
and could not do mediation (dhyana), but always speaks truth, he 
would get salvation (mukti). One who prays Mahima must feel the 
presence of his soul within the others and treat a man or woman 
other than his family members as father or mother respectively; a 
sincere follower of Mahima finds no difference between pleasure and 
pain (sukha dukha) and he does satkarma (right action) without 
thinking of sin or virtue (papapunya); this type of fellow is always 
blessed with Mahima Alekha26. 

Mahimaites also believe in the theory of ‘karma’, i.e., one is 
rewarded or punished according to the deeds of the previous birth. 
A man who always desires the companion of his own wife, and 
becomes a victim of sexual-appetite (yoni-sakti) will be drowned in 
the ‘kumbhi-kunda’™* in hell after his death27. It is natural that one 
who is born in this material world will be victim of the worldly- 
desires, i.e. , panchabhuta and pachisa prakirti and also suffers from 
untold miseries due to mana(mind)who is root of all illusory- 
desire{maya kalpa-mula). A single desire is the root cause of all 
sorrows and sufferings. A man of knowledge and wisdom realizing 
this truth should have to mediate on akalpana (having no desire) 
concentrating the day and night on the feet of Anadi28. Profession 
of any kind, be it the work of hunting, fishing, flying of the skin and 
sweeping, for the sustenance of life followed in a right way should 
not be considered as a sin or crime, or illegal If the follower prays 
Mahima with a strong devotion, it is obvious that he would be free 
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from the birth and rebirth and ultimately merge with the Brahma29. 

Brahma, explains Bhima Bhoi, is Sunya and moves around 
piercing the womb of Ekadharma and Ekabrahma. The author of 
the Anama Arupa Brahma is an unlettered Purusha (ana-akshara- 
purusha) whose physique is so microscopic that it needs a hair-hole 
for moving hither and thither. Whose chitta(mind)is free from pride, 
anger, jealousy, delusion, etc., will realize the unknowable and be a 
true devotee of Anama Arupa Brahma cognizing his presence in his 
souland mind The Sara Brahma remains far away from all, i.e., twenty 
one Brahmanda; the soft and tender Brahma does tolerate sufferings; 
He stays without companion and the illusion and delusion touch Him 
not; He is free from the birth and rebirth; He is indestructible 
{akshaya) and never dies (amara}; His physique (kaya) is solid 
without hole and ridge; sleep and sense organs do not touch Him; 
this pinda brahmanda exists at His instruction; He lives in great 
happiness without desire, thought, imagination, blood, flesh, 
menstruation, sperm (raja birjya), tension and anxiety. The Brahma 
is undivisible (akhandita)Jand complete; He is called Sunya and 
Mahasunya and he is above everybody; He is nirguna and 
mahanirguna30. 

Bhima Bhoi described Mahima Swami as an incarnation of the 
Budha. His books Vrihad Bhajanamala and Chautisa Madhuchakra 
very often repeat that Mahima was incarnated as the Budhha in this 
transitory world to save mankind and, to show the right path for 
self-redemption31. Bhima Bhoi’s theory of Buddhavatara is found 
to be recognize by Avadhuta Viswanath Baba. He is one of the 
exponents of the Mahima Dharma. His ‘Satya Mahima Dharma 
Pratipadak’ mentions that as self-knowledge is preached by Mahima 
Swami, the intellectuals called him ‘Prabuddha-Avatara’32.After 
making an analytical study on the writings of Bhima Bhoi and on 
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other texts of Mahima Dharma, N.N. Vasu describes it as ‘crypto- 
Buddhism’. His argument was based upon the notion of ‘Sunya 
Brahma’33.Vasu’s theory was contradicted by A. Eschmann who 
upholds Mahima Dharma as Hindu ‘reform movement’34.Viswanath 
Baba clearly differentiated the tenets of Mahima Dharma from those 
of Budhhism. Mahima movement was a resistance movement of the 
non-brahmins against the hegemonic dominance and exploitation 
of the upper strata of the society. 

In Mahima Philosophy, the concept of mukti or deliverance 
attains culmination. Awareness of this Absolute Brahma grants one 
deliverance from miseries of all kind, It was mission to save man at 
large35. The Mahima devotees achieve peace through physiological 
system, especially on irritation, agitation anger, violence, aggression, 
ill-will, submission to sense organs, self-centric display, etc., through 
the prayer to Mahima. For the devotees the malleable and breakable 
body is a receptacle of the Ultimate Reality and therefore can never 
be lulled with care, comfort and luxuries 36. Prohibition on the use 
of mirror, walk on bare foot, ‘bheka’ and ‘bana’ made of bark of a tree 
or the limited saffron coloured cloth as wearings are sanctioned to 
the parapara snyasis where as the lay disciples too practice the body 
being uncovered so far as possible. Pomp and splendor leading to 
the beating of drums, display of gates, garland and gaudy shows, non 
plucking of flowers, putting chitta(a tilak mark) on the fore head and 
the use of mala(beads) are strictly forbidden37. The Mahima Dhrama 
crossed the border land of Odisha. Its followers are found in Bengal, 
Assam, Bihar and Jharkhand, Madhya Pradesh. Inter marriage and 
inter dining are continuing between the Hindus and Mahimaites. 
The Hinds in Odisha considers them as part and parcel of their 
religious faith. The Mahima Dharma liquidates the caste-hierarchy 
to some extent as some of higher caste Hindus embraced this 
religion. Mahima Dharma like Buddhism and Christianity ensures 
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love, kindness, sympathy, compassion, charity and creates an 
atmosphere of equality, fraternity, peace and tranquility. 


10. 
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MAHIMA DHARMA: 
A Protest Movement against the 
Dominent Socio-politicatreligious order 
by the Maginalied groups of Odisha 


Fanindam Deo 


Puni Kali Papabharahoibaprabala 

Ayonisambhuta hebe Budhaavatara 

Yogi besadharithibe Kapilasasthana 

Binaaharare nebe tahuketedina 

Grame grame buli kari jachuthibe jyanal. 

(Again this universe will be overburdened with the sin of 
kaliyuga ,Budha incarnation will come to this world again as 
ayonisasmbhuta(not born out of mother’s womb). He will spend 
some time at Kapilas as an ascetic without food. Then he will roam 
through the villages preaching his knowledge.) 

Such reconstruction and alteration of conventional tradition 
was powerful literary weapon in Odisha to counter the dominant 
narrative. 

In 14th and 15th centuries there was widespread 
discontentment against the brahmanic dominance in Odishan 
Society and the odia bhakti movement began during this period2. 
Most of the bhakti sant poets were non-brahmans. They translated 
all important Sanskrit texts into Odia language. They challenged the 
monopoly of brahmans. A group of five poets commonly known as 
Panchasakha (Jagannath, Balarama, Yasobanta, Ananta&Achyuta) 
flourished between the 15th & 16th centuries. Only Jagannath was a 
brahman and the other four were sudras. Panchasakhd in their 
writings perceived the essence of JagannathVisnu as Sunya, Anddi, 
Nirdakdra and corresponded with Sunyabrahma or Parambrahma. 
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Their individual differences apart, they broadly believed that idol 
worship, pilgrimage and external rites cannot give moksa or 
Salvation, but nirguna bhakti can. It is only through nirguna bhakti 
one can transcend karma and attain Suunyabrahma. They conceived 
this human body as a replica of bréhmanda (Universe). Certain point 
of the body corresponds to certain tirtha of the external world. This 
true tirtha could be reached through meditation and yoga. 

Panchasakha argued,dtmabhakti or brahmajyéna needs 
neither the earthly guru nor the authority of Veda. The real is 
AlekhParam-Brahama and He resides in every human being. It needs 
realization to know this swarupa(real form). In this way they 
negated the authority of Vedas and particularly that of the brahmans 
and their jati system. 

All of them interpreted the tradition and the religious texts in 
their own ways. Specially, Achyutananda, Ananta, Yasobanta 
perceived their precepts as future popular religion. Interestingly, 
through these writings, Known as mdlikas, they predicted the end 
of kaliyuga, whereupon God Budha-Jagannath, the ninth avatdr of 
Visnu would leave his temple of Puri and manifest himself in a new 
form Mahima. They claimed that they saw all these in divinatory- 
apocalyptic visions. They also identified the tenth avatar Kalki with 
Adi-Jagannath or sunyabrahma. They further predicted that Gupta- 
Kalki with the help of goddesses would spread his Mahima and kill 
those who would refuse to accept his precepts. Only true bhaktas or 
the followers of the new precepts would enjoy this world. The true 
bhaktas were nobody other than the incarnation of true baktas from 
the earlier Yuga. The Panschasakha claimed themselves to be the 
reincarnation PanchPédndavas of Tretd Yuga and were working 
together for the new avatdr in the kaliyuga. The new avatdrs would 
stand higher than all his previous avatdr. He would bring about final 
conquest on Vedas and at the same time it would bring about general 
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abolition of jati system and establish Satyayuga. 
I 

Our study elsewhere clearly mentions that by the 18th century 
the ruling rajas of Odisha had absorbed some territories for 
themselves (bhogra), their relatives (Khorak-posak), their God and 
Goddesses (debottar), for brahamanas(brahmottar) and for service 
holders(jagir)3. The rajas demanded the nominal allegiance of the 
adivasi chiefs but, beyond that, the vast majority of the adivasis were 
left more or less undisturbed. However, the very recognition of these 
advasi chiefs led to their status ekevation. This intensified the process 
of social stratification which had an earlier beginning. Various levels 
of intermediaries ap peared and the system became more complex. 
The rajas recognized these intermediaries by receiving even a 
nominal allegiance or tribute, in which, the hierarchical arrangement 
was acted out 

In Orissa, the pre-dominant facet, of the 18th century had been 
marked out by the growing weakness of the central authority and 
regional empire. The emergence of local elite with sufficient control 
over land and growth of their economic, political and administrative 
function also led to the decentralization of authority. This period was 
also marked by the dislocation in the long distance trade and sea 
trade, alienation of land to the brahmanas and the emerging elite in 
larer proportion then before. This phase was also conspicuous for 
the rise of samantas or intermediaries. They were drawn from 
adivasis, outsiders and even from jdti society. Thus, those sections 
having influence over their zone, control over land or had political 
authority at the local and sub-regional level were often successful in 
gradually rising with varna scale. Conversely, as it has been observed 
elsewhere, those who lost control over land or local authority often 
sank in the varna scale4. 


British occupied south Odisha in 1768, north and coastal 
Odisha in 1803 and western Odisha in 1818.5The above areas were 
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placed under Madras, Bengal and Central Provinces respectively. 

British colonial rulers realized the special position of the local 
rajas of Odisha in the relatively unproductive and inaccessible hill 
and forest regions. These rulers were retained under the all India 
colonial policy of protection of ancient families and continuation of 
their dignity and representation. This policy was a political necessity, 
for the colonial administration which paid them rich dividends later 
on. In many adivasi movements like 1817 in Ghumsar, 1830s in 
Sambalpur and during the revolt of 1857, most of these rajas and 
zamindars co-operated with the British and helped them in 
capturing some of the leaders of the movements6. 

This policy of colonial rulers had other far-reaching 
consequences also. In the 19th century the British wrested power 
from the Marahattas in Odisha. In the changed circumstances the 
local rajas realized that the colonial rulers were powerful enough to 
protect them against both internal and external dangers. The British 
wanted alliance with local rajas for their own reasons. So the alliance 
was struck between colonial rulers and local rajas. The rajas agreed 
to pay a certain annual tribute, and the former agreed to help as and 
when required so long as these raja’s loyalty to British crown was 
assured. In the emerging situation, a four-tier stratification followed: 
(1) the elder branches of Raj families as feudatory chiefs (2) the 
younger branches and a few tribal chiefs as Rajas and Zamindars, 
(3) umrdo, mdjhi, gahatia, muthdhead as gdotia/thekeddrof the 
villages and (4) the general mass, both adivasis and non-adivasis as 
peasants and landless labourers7. Secondly, the rajas and zamindars 
enjoyed police and magisterial power under the protection of the 
regime. This upset the previous balance. Previously, these rajas had 
not dared to antagonize the adivasis, there was no sustained 
displacement of adivasis and the rajas had never transgressed the 
limit of acceptability. 

The rajas, no more dependent on the support of the adivasis, 
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invited skilled cultivators from outside, settled them in adivasi villages 
and initiated regular revenue collection from each village. For the 
regular realization of revenue, villages were given on thekd or 
auction.Now that the rajas felt more secured and protected, they 
took repressive measures in case of adivasi resistance. Not merely 
the rajas but the zamiddrs and their officials also exploited them.The 
gradual transformation of what had been gifts into dues by the 
feudatory chiefs under British protection and finally the concept of 
zamindars and raiyat relationship, alienated the adivasi headman 
from his fellow adivasis in the 19th century, the thekeddri system 
eroded the adivasi agrarian relation further8. 

Under the new system the adivasi headman were forced to 
collect more revenue from their territory to compete with the non- 
adivasi thekeddrs who entered these parts as horse-traders, 

Wine distillers and moneylenders. Moneytization spread with 
the introduction of the new system of taxation and commutation of 
feudal dues and services into cash. The colonial ruler’s bureaucratic 
capabilities had an unprecedented and long reach. The system's 
administrative fingers spread to the heart of many formerly 
unadministered areas. All this had its direct impact on the society 
affecting its social structure, economic and agrarian institutions and 
political system. Everybody felt that they were losing their grip over 
their resources and environment, as the encroachment of the land 
and forest mounted. 

Under pressure different groups responded in different ways 
at different times. Some of them accepted a low position in some 
places; as some others aspired for high rank and became part of the 
feudatory estate. Yet other groups could not cope with the external 
pressures and withdrew to the inaccessible areas and at other times 
revolted against exploitation. 


The people thus came to be divided into four groups (i) a vast 
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majority of small and marginal farmers and landless labourers (ii) a 
few zamindars/garjatrajas (iii) a group of gdotia/thekedér, protected 
and unprotected and (iv) those who chose to withdraw themselves 
to interior. 

In the 19th century there were movements against the system. 
In some places the advasi aristocracy actively participated with the 
non-adivasi aristocracy seeking a better political dispensation for 
themselves. They also use their traditional ties to bring the 
dissatisfied adivasis, peasants and other groups also to the 
movementAt other times and places a particular adivasi group in 
general under their own leadership, who were not necessarily chiefs, 
revolted. In some places adivasi groups revolted against the emerging 
social system and the lowly placed jdtis actively participated in it, 
and the pdiks or local militia gave tacit support 

The alienation of land, breakdown of mutuality, restriction of 
forest rights, and extraction of cesses affected the community as a 
whole to rise against the sarkdar-rdaja-thekaddr nexus. Prior to colonial 
rule, local deities guaranteed and represented vertical solidarity’, 
which was most simportant condition for legitimacy in the society. 
Under British protection, this became unnecessary. On the other, 
rigid caste society strengthened around the Garjats. 

British capture of Odisa was a severe blow to the position of 
Gajapati Raja of Odisa. Mukunda Deva II,theGajapati, was defeated 
and Khurdha territory was confiscated He was confined to Puri and 
was made the Superintendent of Jagannath temple. This was the 
bottom of political power the Gajapati of Odisa could retain, It has 
rightly been called a King without a kingdom’9. The successive 
Gajapatis tried to compensate their loss of political power through 
monopoly over Puri Jagannath temple. They withdrew all the 
privileges, enjoyed earlier by the local rajas known as gadjat rajas 
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and on the other hand, to counter the monopoly of the Puri Gajapati 
and to enhance their status and independent position the gadjat rajas 
started constructing temples and palaces. Each Garjat chief, 
zamindars and even in Some cases the gaotids started constructing 
temples and buildings. This political ideological conflict had great 
Socio-economic impact on Garjat Up to the 17th century there were 
only 5(five) Jagannath temples in Orissa but by the 19th century 
hundreds of Jagannath temples were built by Gadjat Rajas10. For 
that they needed Brahmans. As the Brahmans of the Garjats were 
looked down as halua, cultivator Brahmans, and jhddua, from the 
forest, the Utkali Brahmans were invited to western Odisa1l 1For the 
Brahmans and temples the rulers granted land at the expense of 
aadivasis and peasant With the increase of family members of the 
rajas, new lands and villages were acquired. In some places the rajas 
put tax on everything which was ‘susceptible of taxation’. The people 
had to carry additional burden of beth-begar or forced labour. 

In the 19th century Jagannath cult was under the iron grip of 
raja-brahman nexus. The sabara-devta (Jagannath) had been 
hijacked by the ruling classes of Odisa from the Adivaisis and was 
used as tool of exercising authority over the latter. Dinabandhu or 
the friend of the downtrodden (another name of Jagannath) had been 
brahmanized as Badathdkur or the great God beyond the reach of 
the downtrodden. The downtrodden in general were not even allowed 
to enter the very temple dedicated to theirGod. This went against 
the basic principle of universality; the cult of Jagannath represented. 
Jagannath cult in 19th century had come to be identified with those 
who wielded power and authority. Coincidentally, in 1865-66 there 
was a great famine in Orissa in which lakhs of people died12. A 
section of the society started thinking that it was due to the pdpa or 
sin committed by the ruling classes. 
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However, it would be wrong to assume that under such 
pressure all groups revolted en masse against the exploiter, As a 
matter of fact, we find that the reaction of each group in Orissa arose 
out of its own historical context The meaning people give toan entity 
or an event arising out of the range of meanings and options available 
to them at the time of their particular experience of that entity or 
event prevailed. 

When the lower strata of the society was chafing under the 
emerging system, one of the adivasi poets, Bhima Bhoi, came out 
with his work13. He preached that the final deliverer had already 
appeared in Odisa in the form of MahimaSwamy. God Jagannath of 
Puri has left his temple and became a disciple of MahimaSwamy. He 
saw the system responsible for the miseries of the low caste people 
and adivasis. This attracted the aidivas peasant and allied caste 
groups who felt themselves incompetent to counter their loss of land 
and social status by open revolt It also attracted the adivasis who 
were socially and culturally in the lower levels of jdati society, and the 
untouchables and downtrodden who saw a possibility to enhance self- 
image and social status. In all these cases membership of Mahima 
Dharma embodies an element of protest against the prevailing socio- 
political-religious order. Bhima Bhoi predicted establishment of 
Mahima empire where all exploiters would become servants and the 
exploited would become masters. This reflects a millenarian ideology 
in a colonial situation. Within eight years of its existence it could 
attract thirty thousand people in Odisa in its fold. 

It has been observed elsewhere that religious ideas have long 
been the language of protest, innovation and expression of 
individuality and separate identity14they provide vast scope for 
interpretation in order to legitimize the aspirations of various 
sections of the populations and justify changes in the existing social 


relationship. 
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HI 


Let us now focus on the writings of Bhima Bhoi. His earliest 
work was Nirbeda Sdadhana15. The entire text is in a dialogue form. 
A dialogue between MahimaSwamy and GovindaBAaba; Guru and 
sisya.The latter is putting queries while the guru (Anddi) is explaining 
and teaching. According to Bhoi, AlekhParamBrahama and Lord 
Jagannath of Puri, appeared in his vision as MahimaSwamy and 
GovindaBaba, when Bhoi was sixteen years old. In his vision Bhoi 
saw MahimaSwamy teaching NirbedaSddhand to GovindaBaba. In 
the process Bhoi learned NirbedaSddhand and tenets of Mahima 
Dharma in revelation. the bhakti marga to reach them. But Bh”ma 
Bhoi said MahimaSwamy is the final and last menifestation of the 
unmenifest. People are unable to recognize him due to Kali Yuga, but 
he will «definitely establish Satya Yuga. He prescribed duties to the 
followers to prepare themselves. He appealed them to follow right 
path and devotion. 


So far, we have seen that BhimaBhoi’s God is both nirguna and 
saguna. He resides in all human body irrespective of caste and gender. 
Evil impact of kali has blocked our knowledge to realize Him in our 
body and foolishly we are searching Him in temples, pilgrimages, 
sdstras, rituals and Vedas, etc. Whoever will realize and follow the 
Mahima rules will mingle in mahasunya irrespective of caste or 
gender. Bhima Bhoi creates better chance for woman’s emancipation 
but under the patriarchal value system. 


In Odissan tradition we come across instances of sadhus or 
mystics claiming yogic power and the PanchasakhAa with their bhakti 
marga counterpoising their powers of seeing the devine or Adi 
Jagannath against Brahmanic claim to textual knowledge. Mahaima 
Dharma is one step forward in this matter. They claim the visual 
experience of the divine everyday. The nature of bhaktais in itself 
pure and therefore nothing can pollute him.Bhoi, being an adivasi 
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desia kandha and a cowherd boy, was familiar with the sweat and 
pain of toil In his compositions he expresses his anguish, injustice, 
poverty, inequality, exploitation and hopes that all this would come 
to an end with the victory of MahimaSwamy and the subsequent 
establishment of Mahima Empire. Therefore, he claims the creator 
is amongst the people in sakdra form, which is superior to textual 
knowledge and even spiritual darshan.Param Brahma is available at 
the doorstep, along with the guardian deity of Odisa, Jagannath. They 
are available for every ordinary sufferer in this world. Perhaps this 
was to valorize the life of the peasants, artisans and adivasis etc. In 
this we also infer that physically seeing and meeting are held to be 
superior to hearing and reading. So physically having MahimaSwamy 
amidst them and seeing him from a close quarter has been held as 
the highest spiritual experience. 


The peasants, artisans and adivasis with oral tradition could 
claim devotional equality if not superiority over the orthodox ruling 
classes. The latter had almost monopolized not only property but 
also the sdstras and temples considered to be the path of salvation. 
Meeting and listening from a close quarter with MahimaSwamy 
generated straight, gratifying results like the day to day works of 
peasants, artisans and adivasis. In Bhima Bhoi we see a step forward 
than that of the Panchasakha of the mediaeval Odisa .refered in 
beginning of this paper.The. Nineteenth century was the prime time 
for economic exploitation by the Garjatrdjds and zamindars of Orissa. 
They imposed taxes on whatever was susceptible to taxation15. They 
constructed réjéuasa or palaces and temples at the expenses of the 
common men. To make the ruler’s act of taxing rightful an aura was 
created around the ruler as divine representative on earth. They 
needed extra revenue to satisfy the demands of the officials, 
administrators of the estates. Patronage of tantricpithas and shrines 
of adivasi deities in the outskirts of the new capitals of the rulers 
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were no longer suitable to legitimize the elevated position of the new 
GArjat chiefs. RajAas as khyatriya kings in the brahmanic model needed 
temples at the capital town of the estates, in front or even inside the 
palace. This served the religious as well as political purpose. It also 
had social impact Communities were assigned various services to 
perform in these temples. Big temples, may be of the local deity or of 
Jagannath with landed property and their daily rituals, in a way, were 
to legitimize the new status of the Garjatrajas as the divine 
representative on earth called rajd-mahdprabhu. Against this we 
come across adivasil-peasant uprising in 19th century Orissa. It was 
against rdja-sarkdar-thekeddr nexus. The rebels’ main targets were 
land alienation, new taxation, thekeddrs, and exploiters of forced 
labors. Therefore, legitimization of their position was crucial for the 
rulers to counter the rebels.Rulers of Orissa utilized the ideology of 
raja-mahdprabhu,thdakur-rdjabased on the principle of loyalty and 
allegiance.The power of the ruler, obtained through loyalty to a deity, 
was ideologically designed as a manifestation of deity on earth. The 
raja was deputy of the deity on earth as well as the Lord of the land 
(kingdom), and the subjects subservient to them. 


Bhima Bhoi in his writings counters the claims of these rulers. 
Trapping from the Odisssan rulers concept of political authority 
Bhima Bhoi depicts Mahima Swamy as living and loving Lord who is 
personally looking after everybody and attending to even the 
neglected one. Therefore, Bhoi asked mahimad followers to surrender 
everything to Mahima Swamy instead of the rajas or the rulers. In 
this, he countered the claim of the rulers and challenged the authority 
of the temporal kings. He questioned the authority of the king to 
impose restrictions. According to him the land and country is the 
creation of God and Mahima followers roam there by the grace of 
God and not by the mercy of the king. 
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When the lower section of Odishan society were chafing under 
the emerging system Bhima Bhoi, came out with a work Nirbeda 
Sadhana. He saw the system responsible for the miseries of the 
adivasis and lowly placed jatis.To counter the system in a innovative 
way he declared that the final deliverer had already appeared in 
Odisha in the form of Mahima Swamy and the Lord Jagannath of 
Puri has left his temple and become a disciple of Mahima Swamy. 
Nirbeda Sadhana, the entire texts is in a dialogue form—dialogue 
between Mahima Swamy and Govinda Baba; Guru and sisya.The 
latter is putting queries while the guru(Anadi) is explaining and 
teaching. In the first sarga(chapter) of the text Alekh Param Brahma 
and Lord Jagannath of Puri ap peared in his vision as Mahima Swamy 
and Govinda Baba, when Bhoi was sixteen(16) years old(Around 
1860s C.E) . In his vision Bhoi saw Mahima Swamy teaching Nirveda 
Sadhna to Govinda Baba.In the process Bhoi learned Nirbeda Sadhana 
and tenets of Mahima Dharma in Revelation.(Bhima Bhoi, Nirbeda 
Sadhana,Il). 


In the last sarga(chapter)of the text Govinda inquired,’ What 
would happen in future?How will be the Satya Yuga? How could all 
eat together”. Anadi replied, “innumerable sadhu sant would emerge 
in this world, sixty-four sidhas and other sadhus are already there in 
human form,both men and women to enjoy the future state to come. 
All will eat together. My bhaktas will blossom with brightness. The 
chhatras and flag of one lakh rajas will be destroyed and buried on 
earth. I will be the emperor, one lakh chamars, one lakh chhatras 
will be unfolded in my service, one lakh khanjanis,one lakh ginis one 
lakh sankhas,one lakh madalas and talas will vibrate at a time.My 
lila will spread and my bhaktas will enjoy. Fourteen tanks will be 
dugged,golden steps will lead to the water of the tank.My flag will fly 
high,flowers will rain from sky.King will loose their power and 
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authority.All will sit and take food togrther” “How can this be 
possible, when you are roaming like a vikshyu ,and when nobody 
even your devatas are not aware of it, how will the common man 
know?” Anadi replied, “listen Govinda,all these present rajas will 
obey my angya. They will construct temples for me and will serve as 
servants. They will surrender all their wealth, sons, daughters and 
administration and serve me day and night Wealth will come from 
four directions. A golden alter will be constructed, lamps will be 
lighted, and people will come from all directions. For seven days and 
nights mahanitya play will continue, coronation ceremony of me, as 
emperor, will be solemnized. One lakh rajas will serve as samsntas. 
They will grow jata ,I will recognize them as my samantas and will 
distribute pata, and wealth.People will chant the name of sunnya 
purusa. My followers in crore will come from four directions.Donot 
be impatient,wait for the right time.” 


Religious ideas have long been the language of 
protest,innovation and expression of individuality and separate 
identity. Bhima Bhoi’s writing provided vast scope for 
interpretation in order to legitimize the aspirations of various 
section of the population and justify changes in the existing 
social relationship. In Nirbeda adhana Bhoi predicted 
establishment of Mahima empire where all exploiter would become 
servants and exploited would become masters. This reflects a 
millenarian ideology in a colonial situation16 


Bhoi’s composition attracted the adivasis,peasants and allied 
caste groups who felt themselves incompetent to counter their loss 
of forest resources, land resources and social status by open revolt. 
Bhoi ,being a desia kandh and a cowherd boy, was familiar with the 
sweat and pain of toil In his compositions he expresses his anguish 
against injustice, poverty, inequality, exploitation and rest hopes that 
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all this will come to end with victory of mahima dharma and 
subsequent establishment of Mahima empire.Bhima Bhoi trapping 
from the colonial and garjat rulers concept of political authority 
depicts Mahima Swamy as living and loving Lord who is personally 
looking after everybody and attending to even to the neglected 
ones(Nirbeda Sadhana). Therefore, Bhoi asked mahima followers to 
surrender everything to Mahima Swamy instead of rajas. In this, he 
countered the claim of the rulers and challenged the authority of the 
temporal kings. He questioned the authority of the rulers to impose 
restrictions. He declared that the land and country is the creation of 
God and the mahima followers roam there by the grace of God and 
not by the mercy of the temporal rulers. 


IV 


From the foregoing it is clear that under pressure, subjugation 
and exploitation different groups responded in different times in 
Odisha. Some of them accepted a low position in some places; as 
some others aspired for high rank and becamea part of garjat estate. 
Yet some groups could not cope with external pressures and 
withdraw to the interiors and at times to counter the subjugation 
and exploitation utilized religious ideas to express their separate 
identity, independence and denounced the authority of the temporal 


rulers. 
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Vedantic Tradition of India and the 
Mahima Cult 


Dr. D.M.Praharaj 


Brief sketch of the Vedantic tradition of India 

Throughout the period of the Upnisads, including the 
Bhagavad Gita, the philosophy of Advaita had its very strong foot hold 
in the ancient Indian philosophical climate. But it was found to be 
very dormant for subsequent eight to nine centuries. It could not 
grow when Buddhism, Jainism, Vaiseshika, Samkhya had their impact 
at various regions of India. Again Sankara could able to revive the 
vedantic vigour in the Indian soil which was followed by a number 
of stalwart vedantins like Ramanuja, Madhva, Nimbarka, Vallabha, 
Swaminarayana, Vivekananda, Aurobindo, and Bisvanatha Baba. 
Probably for this reason the philosophy of Vedanta is treated as the 
cream of Indian philosophy. 

The foundation of the vedantic philosophy has been led very 
strongly by the ancient Indian seers in the various Upanisads of the 
four Vedas, which are the most ancient philosophical documents of 
the world. It seems that according to them the primary aim of the 
knowledge seekers is to know the ultimate reality. In this perspective 
they have taken attempt to know the status of the self or the atman 
which is supposed to be the only eternal and permanent element 
before us. Almost all the Upanisads have arrived at the absolute 
monistic view in this perspective. The expressions differ but those 
all stand for one message that the reality is one and that is Brahman. 
Although mostly the expression Brahman has been used but in some 
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few places it is named as Tadjjalan, or as Bhumaa, etc. It has been 
pointed out that the eternity of the atman is admitted in the 
Upanisads and in the same platform Brahman is treated as the 
ultimate reality. So in the surface level the apparent problems came 
up: Does it not lead to a dualistic account of the reality of atman and 
Brahman and how are they related or what is the relation between 
atman and Brahman? The apparent problems are problems for the 
common ignorant people but not for the knowledge-holders of the 
reality. The relation between them is ‘Advaita’ (non-duality). The 
expressions holding this view are treated as mahavakyas (great 
sayings) and the four classic mahavakyas from the four Upanisads 
of the four Vedas as emphasized by Vidyaranya Swami are as follows: 
(i) Prajnaanaam Bhrahma or Consciousness is Brahman. (Aittarya 
Upanisad of the Rg. Veda), (ii) Tattvam Asi or That Thou Art. 
{Chandogya Upanisad of the Sama Veda), (iii) Aham Brahmaasmi or 
I am Bhahman. (Bhrhadaranyaka Upanisad of the Yjur Veda), (iv) 
Ayam Aatmaa Bhrama or | am Brahman. (Mandukya Upanishad of 
the Atharva Veda). It may be noted here that the number of 
mahaavaakyas are not restricted to these four only. Besides these 
four statements many other ontologically significant statements of 
different Upanisads are also treated as mahaavaakyas by many. In 
the Siva Puraana 22 statements are described as mohaavaakyas and 
some of them are not from any Upanisad. However, it is seen that 
scholars, both classical and contemporary, have attached maximum 
emphasis on the mahaavaakya, Tattvam asi which denies the duality 
between ‘that’ and ‘thou’. This is how with the philosophy of Advaita 
Vedanta a strong foundation of Vedanta doctrine was established in 
the Indian philosophical tradition from the period of Vedas and 
Upanisads. 

What it appears that the knowledge of Vedas and Upanisads 


was confined one class of people who were preaching oneness of 
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the soul but practicing strong inequality so far as social living was 
concerned. As a revolt, other new schools of thought accumulated 
prominence and popularity in this soil until Sankaracharya revived 
the vedantic vigour during very short period of his life in the ninth 
century. With the use of the sharp reasoning he re-established the 
Upanisadic view of reality with partial modifications and 
developments. Though the Advaita Vedanta of Sankara is very vast 
but it can be expressed very briefly in the following manner. 

So far as Sankara’s Vedanta is concerned it constitutes four 
important concepts which act as four pillars of his ontological stand. 
Those four concepts are namely, Brahman, Isvara, Jeeva and maayaa( 
hence forth it will be written as maya). Brahman is qualityless 
(nirguna} or unqualified. The qualified Brahman is ISvara or saguna 
Brahman who is the object of devotion and the creator, destroyer 
and sustainer of the world. The world is illusory and has 
vyaavahaarika sattaa. The jeeva or the individual self is non-different 
from Brahman. The relation between the two is advaita or non-dual 
Jeeva thinks himself to be different from Brahman because of the 
cosmic ignorance or maya which is inherent in Brahman. The 
removal of maya is possible only with the knowledge of the Brahman. 

This impact of the vedantic view of Sankara is found to be 
reduced to some extent when the theistic Vedanta of 
Ramanujacharya gained its popularity in some of the parts of this 
country. Not only in the case Ramanuja it is seen that there is the 
attempt to bring a synthesis between absolutism and personal 
theism, it is also seen with the other vaisnabite vedantins, like 
Madhva, Vallabha and Nimbarka. 


Ramanuja advocated in support of the Visistaadvaita Vedanta 
that advocates in support of the ultimacy of Saguna Brahman. In 
this framework the relation between jeeva and Brahman is conceived 
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as ansha and anshi or part and the whole. The most important factor 
with this system is that it does not consider the world to be illusory 
and also denies the possibility of the effect of maya. This is how in 
this system the metaphysics is blended with theology. Of course as a 
whole it is difficult to see the entire tradition to be free from 
religious /theological impacts. But in some cases it is quite 
conspicuous and Ramanuja’s stand along with the stands of 
subsequent vedantins, Madhva, Vallabha and Nimbarka come under 
it. 

Madhva’s Vedanta is known as dvaita vada as he advocated in 
Support of qualified dualism and has criticized Sankara’s advaita 
doctrine to be a kind of sunyavada (by treating him 
yachchhuunyavaadinah). Madhva accepts five types of differences 
in the following manner. Those are the differences between God and 
soul, God and matter, soul and soul, soul and matter, and matter and 
matter. Although he attributes status of reality to God, soul and 
matter but for him God is independent and others are dependent on 
God. On this point Nimbarka holds the same view with Madhva. But 
his vedanta is treated to be bhedaabheda vada. Nimbarka’s view 
resembles to great extent with Ramanuja’s view but he differs from 
Ramanuja on the ascription of reality to identity and difference. For 
Nimbarka identity and reality are separately and equally real while 
for Ramanuja identity is primary and difference cannot exists 
separately from identity. So Ramanuja’s ontic stand would be identity- 
in-and-through-difference and Nimbarka’s stand would be identity 
and difference. 

Shuddhaadvaita or Pure Non-dualism has been advocated by 
Acharya Vallabha in the15th century. For him Srikrishna is the single 
ultimate reality Brahman. Souls and matter are His manifestations 
as His parts. It is real manifestation which is neither vibarta nor 
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parinaama. It is called avikrutaparinaamavada. So for him world is 
the real manifestation of God and cannot be unreal 

Sri Chitanya’ view is treated as a modification of Madhva’s 
standpoint and Baladev Vidyabhusana has named it as achintya 
bhedabhedavada. No written work of Sri Chaitanya is there. His 
followers, Jiva Goswami, Rupa Goswami and Baladev Viyabhusana 
have given shape to his standpoint For them SriKrushna is Brahman 
and Sacchidananda. He is the God who is free from all differences. 
He is unthinkable. He manifests Himsef to world and souls. He is 
available through intense spiritual love and deep devotion. 

After a big gap Vivekananda’s metaphysical stand has been 
treated as a different version of Vedanta being named as Neo-vedanta. 
Vivekananda subscribes that Brahman is real and Absolute but world 
is not illusory. Brahman from religious point of view is God who is 
the object of devotion. By saying that God is everywhere and in 
everything he shares a pantheistic stand. For him maya exists and it 
is a convenient name for the contradictions like good-evil life death, 
happy unhappy, smile- weep, etc. but it is neither anirvacaniya nor 
represents a doctrine concerning the explanation of the world. Thus 
Vivekananda holds theistic absolutism cum pantheism. 

In the same century, that is the 19th, Purnadvaita vada was 
established by Sri Aurovindo. His vedantic stand is unique in the 
sense he begins with the Upanisadic stand by considering Supreme 
reality to be Sacchidaananda but proceeded with a completely new 
stand that “ the Absolute is neither Being or Becoming, neither One 
or Many, but is beyond both Stability and Movement Unity and 
Multiplicity are, in fact, our mental representations of the Absolute.” 1 
The Absolute may appear as ‘Pure Existence’ as well as ‘Force’, which 

are not opposed to each other. For him Force has to be consciousness 
and the consciousness by nature is force. This consciousness is not 
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human consciousness but the Cit the consciousness-force which is 
the basis of the principle of creation. He has conceived that the single 
reality expresses itself as the cords of Being from the point of creation 
following the two-fold principle of unity and multiplicity. The eight 
principles come under this process are Existence, Consciousness- 
Force, Bliss, Supermind, Mind, Psyche, Life, and Matter. The first four 
belongs to the higher and the later four belongs to the later lower 
hemispheres. The Supermind gets the unitary picture of the reality 
but mind essentially creates the division of knower, known and the 
difference between the various knowable objects. 

According to him the denial of the reality to the material world 
is responsible to think of the possibility of cosmic illusion or maya. 
This mistake is committed by those ascetics who consider the world 
to be illusory. With a denial of the possibility of pure-matter and pure- 
spirit he has emphasized on two negations that is, ‘The materialistic 
denial and the refusal of the ascetic’ which leads to the position that 
although the reality happens to be supremely spiritual, yet it 
accommodates matter within it. He has attempted to bring a 
synthesis among all that is considered as integral monism. 
Vedantic stand of the Mahima Cult 

Mahima dharma is named after Mahima Gosain (formerly 
Mahima Swami before his transformation) treated to be the 
incarnate of the ultimate reality Alekha Sunya Purusa or Alekha 
Parama Brahman and is supposed to be the founder of this religious 
movement It is originated and flourished in the nineteenth century 
in the soil of Odisha. Bhima Bhoi, even though was born-blind, had 
the direct glimpse of Mahima and received his blessings. He happens 
to be the main propagator and practically treated as the founder of 
this cult who is supposed to be entrusted by Mahima Swami to do 
this work. He has expressed his thoughts in the form of poems 
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specially as bhajans (prayers) in the odia language which has been 
published in several volumes. Out of his compositions his 
metaphysical stand has been articulated. Scholars have found strong 
influence of Advaita Vedanta and kin resemblance with the 
Madhyamika Sunyavada in his metaphysical ideas. Biswanath Baba, 
the chief disciple of Bhima Bhoi, has given a systematic account of 
Vishuddhédvaita Vedanta subsequently. 

So far as Bhima Bhoi’s view is concerned his poems are not 
mere prayers. Those contains expressions like Anaadi Purusa, Sunya- 
Brahman, Nirguna, Nirakara, Niranjana, Pinda-Brahmanda, Jiva- 
Parama, etc. show that he has given his specific view about the 
ultimate reality and its nature. His view that ‘the ultimate reality is 
sunya’ is most significant for which his metaphysical stand is 
considered as sunya-centric metaphysics. 

The metaphysical stand of Bhima Bhoi: 

He accepts Mahima to be the Absolute. The other name of it is 
Alekha. He is considered as Anaadi Purusa (Eternal Being). It should 
be remembered that here Mahima has been used denotatively and 
Alekha has been used connotatively. The world is His creation. His 
view can be treated as Mahama parinaamavada. The jiva is maya or 
nescience because of its transitory existence. The world and jivas 
continues to exist till dissolution. After dissolution all merge in the 
Sunya like the rivers merge in the sea. Jivaatman merges in the 
Paramaatman. In this respect the view differs from Sankara who 
maintains Jiva to be identical with Brahman and Ramanuja who 
maintains that there is absolute distinction between jiva and 
Bhrahman. Here it is maintained that the distinction is there which 
can be over-ridden by the grace of Mahima. When the reality is not 
realized there is distinction and when the realization of the reality 
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takes place the distinction evaporates. In this way here the middle 
stand is followed between Sankara and Ramanuja. 

Absolute: In his framework Absolute is considered as nirguna 
(attribueless) Brahman. He is Sunya (void) or Mahaasunya (great 
void). No one is higher to Him. (Sunya mahaasunya boli 
taahaankuhin kahi, Taanka uparaku naahin aau kehi.)2 He is Alekha 
who is niraakaara (fomkess). Heis also called Niranjana. The Absolute 
is treated as God. The practice of worship and prayer is offered but 
there is no idol worship. Mahima is incarnated Absolute. He is the 
avataara. The avataara has no past life and not subjected to reap 
the consequences of the past life. Heis to perform the role of a master 
to guide the ignorant mass. 

Individual self: The individual because of his ignorance unable 
know the Absolute. This is the reason for which the individual 
undergoes different types of suffering. Suffering is not there for the 
realized persons. Soit is suggested that in order to become free from 
sorrows and sufferings it necessary to worship Mahima and seek 
His grace. The worship is offered to the Brahman to be merged in 
the Bhrahman. (Brahma ku bhajile loke Brahme honti leena). Jiva is 
neither identical with Brahman from the beginning nor permanently 
different The jiva is not a daasa or sevaka (servant) of the God. As 
Jiva Brahma, Parama Brahma is present with everyone irrespective 
of good or bad, criminals or virtuous, and man or inhuman. Bhrahman 
is also shared by wicked, evil-persons and demons. (dusta, 
duraachaare, daitya daanabare sakala ghate vishraama) The 
temporary difference between the two can be dispelled along with 
the realization of the absoluteness of Mahaasunya. There is the 
gradation of the self. Mahima is the witnessing self and jiva is the 
bound self or the lower self. Here the relation between the two is 
supposed as the relation between panda and brabhmaanda. It is 


Source: Author, Digitized by PPRACHIN, SOA 


114 THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 


because Mahima contains the universe as well as the individual self 
within it In the vedantic tradition the inexpressible Bhrahman is 
attempted to be described negatively as not this, not this, (net, neti). 
The poet philosopher has attempted to describe Mahima through 
negative predications. For example, He is neither preceptor nor 
disciple, neither comes under higher caste nor under untouchables, 
neither master nor servant, etc.. He does not belong to any caste or 
clan and not having higher and lower considerations; soul and mind 
both of them forming the unity running the universe. Naahin taanka 
jati, naahni taanka gotra nathai vaachha vichaara, Veni jana eka 
aatmaa mana hoi karuchhanti samsaara.3 

World: For Bhima Bhoi the world is not unreal as admitted by 
Sankara. Of course he considers that world is the product of the 
nescience. But for this reason the world of objects which has name 
and form cannot be treated to be completely unreal Those also cannot 
be real because the reality cannot bear name and form. The reality 
is inexpressible Sunya. Neither the world is described as having 
vyaavahaarika sattaa like that of Sankara nor as coming under three 
realities (God, soul and Matter) like that of Ramanuja. The world 
has some realities but ‘what is it?’ has not been made clear. 

Sunya as the Reality: The consideration that the ultimate reality 
to be Sunya is found in some other cases prior to this cult It is 
sometimes seen with the Vaishnavism of Odisha, with Kasmir 
Shaivism, Tantric Buddhism, Dharma cult of Bengal and also with 
Naatha dharma. In these cases though the ultimate realty is 
attributed to Sunya the same status of ultimacy is also attributed to 
their object devotion having some name like Shiva or Vishnu or 
Krushna, or Jagannatha, or Buddha. In all these cases referring to 
the names idols are formulated given some forms. But in the 
framework of Bhima Bhoi no idol or image is conceived referring to 
the ultimate reality, either Sunya or Parama Brahman. Sometimes 
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the name Mahima is found to be used for it but no form is given to it. 
Rather they have tried to grasp it connotatively through the 
expression “Alekha Sunya Purusa’. 

Visuddhaadvaita Vedanta of Biswanath Baba: Identity and 
merger of Jiva-brahman with the Parama-brahman happens to be 
one of the key considerations of his vedantic stand. The life element 
of all the living forms has come out the Parama Brahmna and shares 
its essential nature. The other important factor is the denial of the 
influence of maya in the context of the reality and creation of the 
world. His argument is that the admittance of the principle of Maya 
affects the purity of non- dualism (Advaitism) in the sense two 
principles are accepted here, namely, Brahman and Avidya or Maya. 
In this perspective he considers Sankara’s Advaitism to be 
Nirvishesadvaitavada. He considers that Brahman alone is the cause 
of creation of the world. The creation of the world comes under His 
greatness (Maheemaa). Further in his framework it not the 
knowledge but the deep upaasanaa of the Nirguna, Nirakara 
Brahman is the method of obtaining the grace of the God for the 
merger in Him. Here a minor inconsistency is apprehended that if 
greatness is attributed to the ultimate reality does it not affect the 
‘Nirguna’ aspect of Brahman? 

Epilogue: From the above elaborations it has been seen that 
Advaita philosophy of the Mahima cult is related with the Vedanta- 
tradition of India like that of the relation of family resemblances. 
One aspect resembles with one variety and another aspect resembles 
with another variety. The starting point the resemblance appears to 
be the resemblance of the concept of ‘Bhumaa’ of the Upanisad with 
the concept of ‘Mahima’ of this cult4 by referring to ultimate reality 
by both the terms which can be considered as a loose resemblance. 
But a great deal of resemblance is there with the theistic 
Shuddhaadvaita Vedanta of Vallabha and on many aspects it resembles 
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with the theistic Visistaadvaita Vedanta of Ramanuja excepting the 
strong difference regarding idol worship which is strictly prohibited 
in the Mahima cult 

Vallabha’s Vedanta is treated as pure non-dualism on the 
ground that it rejects the reality of maya and grants reality to the 
world. In this sense it is claimed to be suddhaS5 (pure). Biswanatha 
Baba has also denied the real status to maya and termed his Vedanta 
to be visuddha. This term visuddha has also been translated as ‘pure’ 
by one of the illustrious scholar of Odiaha, Sarbeswar Das6, while 
translating the some of the Odia writings of Biswanatha Baba. In 
this perspective both the varieties of Vedantic stand of Vallabha and 
Biswanatha Baba are treated as ‘pure non- dualism’. Here I would 
like to point out that though in both the varieties there is the 
similarity on the issue of disallowing the real status to maya but on 
other fronts there are significant differences for which reason it 
would be highly improper to use a common expression, that is ‘pure’ 
in both the cases. It is to be remembered that the original expression 
used by them is different One is suddha and the other is visuddha. 
Though the two words are very often used synonymously but a 
distinction can be perceived between them in the following manner. 
The former is to be used in the sense of ‘pure’ and the later can be 
used in the sense of ‘sanctified’7 or ‘unalloyed’. In fact Das has used 
the term ‘unalloyed’ in the sub-title of his book, Philosophy of Mahima 
Dharma. But I would like to stick to my former suggestion8 that 
Visuddhadvaita can be better understood as “sanctified non-dualism’”. 
It is because of the reason that sanctity has been highly emphasized 
in this cult It has been maintained that the Jiva only when sanctified 
by making him free from sins and vices becomes eligible to merge 
in the Alekha Parama Brahman. Thus Vishuddhadvaita is unique in 
the sense it emphasizes on sanctity and should be understood as 
‘sanctified non-dualism: 
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A famous scholar, Vasu9 considers this cult to be revival of 
Buddhism or “New Buddhism” to which the chief disciple of Bhima 
Bhoi, Bisvanatha Baba had no agreement Another scholar, Patnaik10 
in well articulated manner pointed out that Mahima philosophy of 
Bhima Bhoi, despite few resemblances with the brahmanicalvedantic 
views of different systems has its originality and it is a radical form 
of the sant (santha) philosophy that has been developed 
conspicuously in Odisha during 15th to19th century. I would like to 
conclude that the vedantic stand of the Mahima cult, along with a 
strong influence of the Sunya-centric metaphysics of the Santh 
tradition of Odisha, is an attempt to bring reformation on classical 
Advaitism by making it a sanctified one in emphasizing on moral 
aspects. 
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SYNCRETISM IN MAHIMA DHARMA 


Kharavela Mahanti 


In the past Religion has taken innumerable form and new 
manifestations continue to appear. The world's major religious 
traditions have both reflected and shaped the values of the societies 
of which they have been an inseparable element. Religious leaders 
have historically been influential in setting rational, moral, social 
and political agendas and this remains true in many countries even 
today. Thousands of years ago, long before the invention of writing, 
human beings appear to have been engaged in the practice of 
religion. Beautifully cafted figures, carefully executed cave paintings 
and elaborate burial customs can be inerpreted as evidence of 
religious activity. Since prehistoric times, therefore, a belief in the 
existence of a reality greater than the human has served as definer 
and creator of cultures. 

Though political and economic history have their own 
importance, it is equally important to delve into the historical 
development of religious thought and belief in India. One needs to 
have a proper understanding of the genesis and ideology of major 
religious traditions, so as to formulate ones ideas related to various 
issues arising out of religion. It becomes imperative to develop an 
integrated understanding of the nature and philosophical basis of 
various religious traditions. It is equally important to understand 
how religion influences and is influenced by historical, social and 
cultural contexts in which religious systems function. For centuries, 
Philosophers have argued about the existence and nature of God. 
Often a question is asked whether we need God to explain the origins 
of universe or even, can there be morality without a divine source of 
goodness. Why has the concept of God become so integral to 
humanity ? These issues still dominate the philosophy of religion. 
All religions of the world are closely connected with man's place in 
nature and his quest for a meaningful.existence and this quest takes 
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different forms and appearances. The word “religion”, however, does 
not carry the same meaning for all people. Some people use it to 
mean belief in God and Gods, while for others, religion means total 
commitment or total dedication to something not necessarily God. 
The cause to which one dedicates himself becomes "his religion". 
Sometimes also religious ideas become the language of protest, 
innovation and expression of individual and distinct identities. 
Such ideas offer wide scope for reinterpretation so as to lend potency 
to the aspirations of different sections of the population to justify 
shifts in the existing social relationships. 

Indian Reneaissance in the nineteenth century heralded an era 
of socio- religious reform movements. While the Brahmo Samaj and 
Arya Samaj cast an indelible imprint in the minds of people 
desperately seeking release from the caste - custom oppression, 
Odisha, the land of Jagannath, witnessed the birth and growth of a 
new religious philosophy in the form of Mahima Dharma. Odisha's 
outstanding contribution to India in the realm of religious 
philosophies has been the nurturing and mourishing of Mahima 
Dharma. Eschatologically though, Mahima Dharma confirms to the 
idea of being religious in matters such as prayer, membership in a 
religious organisation, thought and meditation about religious 
matters, dedication to a way of lifeand emotional involvement and 
religious ideal, yet it did have a uniqueness that made a forceful 
appeal to the deprived, downtrodden and marginalised section of the 
society with its own rituals, mythology, ethics, philosophy and 
spirituality. The keynote of Mahima eschatology was the realisation 
of "Sunya" - void. The scope for "Mukti’ - salvation, liberation - was 
extended to all the human beings in Mahima Dharma irrespective of 
his / her social position. Emancipation was now within reach of even 
the lowest strata of 'Jati' society. For the adherents of Mahima 
Dharma, as for the adherents of Buddhism, Christianity and Islam, 
the origin of their faith lies unequivocally in the teachings of a single 
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revered individual, whose lifetime can be precisely fixed historically 
with a considerable degree of certainty. With this self - revelation 
during the first - half of nineteenth century, Mahima Swami placed 
Mahima Dharma - "One of the latest Faiths for Mankind", not only 
for emulating, but for raising mankind from all things mundane, from 
a 'mere form of flesh and blood’, to the realisation of an eternal soul 
that vibrates within. The origin of the Mahima Dharma is singularly 
attributable to Mahima Swami / Gosain and this Dharma is so called 
as it is ‘Swe Mahimni Pratisthita'’. Mahima Swami drew inspiration 
from different available religious philosophies and provided a new 
and separate identity for people chocking under existing unequal 
system. 

The key component of religion is what may be termed the 
"divine" or a reality greater than the human. To analyse the Aspects 
of the Divine, one needs to question whether this divinity is personal 
or impersonal it is within or without, far or near, transcendent or 
immanent. Though each religious tradition has a different ap proach 
to such questions, yet on a broader perspective, their answers have 
many points of similarity. Thus the ‘impersonal’ or the eternal 
"Sunya" is personally manifested in Mahima Swamy from the 
transcendent to the immanent Mahima scriptures mention Mahima 
Swami had spent aeons as Gupta Prabuddha Sanyasi in the Himalayas 
living on air only and came dawn to Utkala Desa for the welfare of 
mankind and initiated the Mahima Movement at a time when 
anarchy and chaos prevaild. He had manifested to eradicate the 
suffering of the suppressed classes Shrushtinisebdha Geeta says, The 
unwritten Lord without beginning hailed from the great void to 
bring relief to the Earth overburdened with worries, afflictions and 
illusions. Hence He revealed Himself of His own accord. And to 
redeem the world from the erosion of human and spiritual values 
Mahima Swami took the form of wisdom Incarnate and spread the 
principles of life beyond Vedic rituals. Mahima Literature lays stress 
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on the fact that He is one from whom originates the many. He is the 
creator of all creations. He preserves the created. The dissolution of 
the created takes place at his behest The question of His creation 
and the question of His parentage do not arise. He is non - made as 
he is primordial The concept is that He is the one creator preceding 
the first creation. He is omnipotent, omnipresent and all pervading. 
He is the highest of the high and at the same time he is detached. He 
is omniscient He is within and without He is the nearest and the 
farthest He generates, He organises and He destroys. 

He is the Guru and none- else, the Guru Brahma Mahima 
Alekha. Mahima is Guru, Mahima is Brahma and Mahima is Alekha. 
‘Guru is God' implies that a true Guru is perfect in all ways. He being 
the 'Realised One’. His physical form of body, mind and personality 
are always an expression of manifest perfection. Like all major 
religions Mahima Dharma offers a deep, underlying, fundamental 
unity amid apparent diversity. Inherent in this philosophy is Sri 
Shankarcharya's doctrine of Advaita Vedanta - non dualism. Through 
his teachings Mahima Swami invoked the Upanishadic principles of 
Ahm Brahmasmi, Tat Tvam Asi - | am Brahaman and so are you - " I 
am that” (That Thou art). Everythingis that The ultimate wisdom is 
that. This is the pinnacle of realisation and end of wisdom. Mahima 
Swami made this principle the foundation of his egalitarian teaching 
of social equality and universal brotherhood. 

Sacred texts are one of the ways in which the divine is made 
accessible to humans. These texts are often divinely inspired 
scriptures and other writings. Every literate faith community has 
brought forth collections of texts composed, collected and codified 
and complied and edited within either a relatively brief span or over 
a centuries. Such texts are used in worship and religious education 
and articulate the central ideals. Sometimes also they narrate the 
history of the tradition. Religious scriptures are the repository of 
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its essential principles and the keystone for its formulations of 
doctrine. In many religions sacred texts are considered to be 
"revealed", that is of divine inspiration or authorship. Sacred 
literature while shaped by an evolving tradition also contributes to 
the subsequent stages of development through its use in ritual and 
study. 

The sacred texts pertaining to Mahima Dharma were the stutis 
Jananas and bhajans of Bhima Bhoi. Entwined with the intensity of 
personal communication with the Master of the world who was also 
Bhima Bhoi's own Guru, made him and his works immensely 
accessible. Bhima Bhoi, the ardent poet sang out his praises to the 
Lord. Bhoi's bhajans and jananas reflected an inventive mix of 
precepts of Mahima Swami and different religious - philosophical 
traditions of Odisha. Hence it becomes difficult to define this 
iconoclastic, blind, poor, Kondh poet in relation to the dictates of a 
single faith. Lacking formal education, Bhoi nevertheless had 
recourse to "traditional" modes of education, like listening to the 
readings, recitations and interpretations of epics and puranic texts 
at communal gatherings in the village. Devotional songs that brought 
to life the love of Radha and Krishna attracted him towards Vaishnava 
and Bhakti Philosophy. The influence of various other religious 
traditions too, had a major significance in shaping Bhima Bhoi's 
thought and ideas. Throughout his life, he steadfastly remained 
rooted in the rich oral tradition of Odisha. He both drew upon and 
enriched this tradition. His words spoke of an Alekh [Undescribable], 
all - pervading Nirguna [beyond attributes]. Absolute-the Creator 
of the world - as the only object of devotion. Pure devotion made this 
distant and difficult to comprehend "Supreme" attainable by all. He 
at once transformed high philosophy which was incomprehensible 
to the ordinary and common masses, into an easy to attain message 
of hope. His works, a blend of the oral and Subsequently written, at 
once discarded social discrimination and dismissed idol worship 
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and the mediation of Brahmans between diety and devotees. He 
guided his devotes along the path of Nirveda Sadhana, which if 
followed diligently and purpose was to lead to salvation. Bhima 
Bhoi's simple massage of salvation in Kaliyuga through pure devotion 
to the Supreme held a wide appeal for subordinate, marginalised 
groups of men and women. 

The scriptures so distinctly inherent to Mahima Dharma were 
produced by Bhima Bhoi after the ‘'relvelation’ he received when 
conferred with the Eye of Knowledge Ignorant, with no knowledge 
of letters, Bhoi could recite the glories of Alekh that the Guru had 
preached. The precepts of Mahima Dasa and the essence of his faith 
bore fruit in Bhima's heart in the form of 'Prakruta’ songs. He only 
recited and the scribes were to commit them to writing. Mahima 
Dharma gained fame and popularity through Bhima who spent his 
life serving the feet of the Lord. He became the poet - Philosopher of 
ordinary, subordinate group of men and women and his message 
remained a source of solace, support and strength for the subalterns. 

The other scriptural aspects of Mahima Dharma are to be found 
in the writings of Biswanath Baba in the Mahima Dharma 
Pratipadaka. The work was geared towards an exposition of the 
teachings of Mahima Swami, and the main tenets of the faith. The 
pratipadaka was followed by Satya Mahima Dharmara Itihasa, the 
first formal official history of the sect The itihasa discussed the self 
- willed leela [sport] of the divine guru in a chronological sequence. 
It explained the very essence of the faith he preached, codified his 
teachings and demonstrated the norms. In every sense the Itihasa 
provided the followers with an ‘authentic’ past in the old style of 
Western rational historiography and adonned the Guru with the 
dignity of chronology and temporality. Yet, at the same time drew 
copiously, from Puranic traditions to establish the diversity of the 
preceptor. Biswanath Baba's scholarly outreach and command of 
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Sanskrit gave him the advantage of mastering the Hindu scriptures. 
The Pratipadaka carried a long list of stutis and shastras and it guided 
the followers along the path of salvation. It also laid down the norms 
the followers needed to strive to attain and the different stages in 
the path of self - realisation. Brahman - Jnana - Bhakti of Biswanath 
Babain the 20th Century was popularised over Bhima Bhoi's 'bhakti' 
of the 19th Century. Ascetics were ranked according to the spiritual 
standard they had attained and promotion came as a reward for the 
attainment of spiritual superiority. Hierarchy became an integral part 
of the Mahima Monastic order. 

The intellectual background of the Mahima movement was 
provided by wide- ranging features. Thus it included Pre - colonial 
dissent and protest that were primarily concentrated around the 
costal tracts of Odisha. This can be traced back to Sarala Dasa who 
lived in the second half of the 15th Century. Sarala Dasa was a Sudra 
peasant cultivator who wrote Mahabharata in spoken Odia. This shift 
to the spoken language unleashed a distinct rebellious tradition of 
protest and dissent It implied challenging the Brahmins who 
monopolised Sanskrit and involves making it accessible to the 
common people. Sarala Dasa's ideas on inequality, women and the 
tribal folk resonated among the lower strata and his effort to turn 
the epic - Mahabharata 'upside down' by making it inclusive was 
aimed at dislodging the Brahaman's of their monopoly of owning 
and interpreting the epic. 

Sarala Dasa was followed by the Pancha Sakhas in the first 
quarter of the 16th Century, by which time the Bhakti Movement in 
Odisha had gained popularity, particularly after Shri Chaitanya's visit 
to Odisha. The Panchasakhas included the Sudramunis and 
interestingly enough not all of them were Sudras. One among them, 
Jagannath Dasa was a Brahman, but the power of the movement 
initiated by Sarala Dasa swept them to sympathise and identify 
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themselves with the poor and downtrodden. All of them were from 
Puri and Cuttack, implying that the movement largely remained 
confined to the coastal tract, even though we are told that the 
Sudramanis travelled to different places. The rebellious tradition 
associated with them advocated a crusade against the system that 
hierarchised people on the basis of their birth, idolatory, rituals and 
the need for mediators between humans and God. The Panchasakha 
Bhakti poets translated all important Sanskrit works into Odia 
language. Bhakti Movement in Odisha was essentially a challenge 
against Brahamanic dominance and monopoly. Panchasakha in their 
writing preserved the essence of Jagannatha Vishnu as Sunya, Anadi, 
Nirakara and corresponded with sunyabrahman or Param Brahma. 
They broadly believed that idol worship, Pilgrimage and ceremonies 
were no paths towards moksha or salvation. It was but through 
Nirguna Bhakti that one could transcend Karma and attain Sunya 
Brahman. They conceived the human body (pina) as a replica of the 
Brahmanda [Universe] and the real Alekh Param Brahma insides in 
every human being and it needs realisation to know this Swarupa 
[Real Form]. And for this realisation one need not depend upon any 
earthly Guru or the prescription of the Vedas. It was in fact a forceful 
negation of the authority of the Vedas. Traces of Buddhism, and Islam 
as well as Vaishnavism left their imprints on the worldview of this 
precolonial movement of social protest Christianity and missionary 
activities introduced a discourse of equality and humanism in 
colonial Odisha. In case of Mahima Movement, the pre - colonial 
rebellious tradition was synthesized with new features that came 
with the process of colonialism; while the claim of Mahima Dharma 
being an off shoot of Buddhism would be far - fetched, that there was 
a philosophical continuity between Vajrajana Buddhism in Odisha 
and Mahima Dharma can not be denied. Madhymika karika of 
Nagarjuna of Mahayana Buddhism had a considerable impact on 
Vajrayana Buddhism in Odisha. Though Buddhism declined in Odisha, 
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its philosophical and social basis survived at the subterranean level 
amongst the tribal and lower caste population. Madhyamika Karika 
of Nagarjuna speaks of the idea of Sunyata / void and this idea 
continued to have its relevance for these marginalised communities. 
When Mahima Swamy conveyed the massage of 'Sunya' and ‘Bhima 
Bhoi carried the massage forward he was readily accepted by the 
poor, opressed and downtrodden. 

Thus the social base of Mahima Dharma was essentially the 
lower strata of the society suffocating under the emerging social order 
of orthodox caste system, championing an unholy nexus of Raja 
[Khshtriya] Brahman, combine. Against this a tribal [Sudra] poet 
delivered his message of Humanism and that the Deliverer had 
appeared in Odisha in the form of Mahima Swamy. Bhima Bhoi's 
Stuti Chintamani elaborates the idea further when he depicts Alekh 
Param Brahma as formless and shapeless who lives on the Sunya 
Mandira, and Adi Brahma Bhagawan who was all pervassive in the 
Mahasunya, was however the property of the poor. Irrespective of 
man and woman, He was attainable only through Bhakti. 

Each religion recognizes the special significance to its tradition 
of one or more individuals. Sometimes they are termed as "founders", 
venerated and said to be responsible for certain cardinal aspects of 
the tradition, or, infact for its very existence. As embodiments of 
Godhead, these figures are revered, as in the case of Krishna and 
Jesus. Sometimes they are haloed as recipients of a special divine 
revelation, such as Moses and Mohammed or even as persons who 
have experienced extraordinary fundamentals insights such as 
Buddha or Laozi, Either through their writings or the narratives of 
their lives, these individuals often form the crux of the religious 
canon of sacred texts. The revered founder of Mahima Dharma, 
Mahima Swami's actual background, like that of most such founders 
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is shrouded in mystery, surrounded by myths and legends. The 
followers of Mahima Dharma believe that founder was a pure 
incarnation of Alekha [indescribable] Parama [transcendent} Brahma. 
They also believe that Mahima Swamy was Ayoni - Sambhuta [not 
born of a womb]. He is believed to have manifested on this earth 
first in the Himalayas and later in Odisha, the holiest land in India. 
However, his physical presence renders him a historical personality 
who believed and preached the meaninglessness of stone and 
wooden idols. He despised rituals and was staunchly against 
Brahmanic interpretation of dharma. 

Apart from the founder figures, there is in most religions a 
range of individuals who are respected and venerated for their pious 
lives and teachings. These persons are also sometimes understood 
as having attained extraordinary degree of holiness and 
enlightenment and thus a cosmology of saints, sages, gurus, monks, 
mystics are venerated by the entire tradition. Mahima Dharma in 
addition to Mahima Swamy, is linked with the names of Gobinda 
Baba, Narasingha Baba etc., Krupasindhu Baba, Bhima Bhoi and 
Biswanath Baba. They were the preeminent disciples instrumental 
in making the teachings of Mahima Dharma available to all It was 
through their diligence and commitment that Mahima Dharma 
matured into a forceful movement during the later part of the 19th 
Century and the 20th Century. 

The Mahima movement was rather broad based if one takes 
into account the geographical area it influenced. One could include 
here the diverse regions that together constituted colonial Odisha - 
including the coastal tract and western interior. From pre-colonial 
urban and coastal centric Odisha, Bhima Bhoi gave Mahima Dharma 
a pan - Odisha character when he left Jorandra in Dhenkanal for good 
to set up his own ashram in Khaliapali, Sonepur at the edge of 
Western Odisha. Bhima Bhoi stayed very close to the lay disciples of 
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Western Odisha, who turned to him again and again for comfort, 
consolation, encouragement and action. The Mahima Dharma 
appeared in the early part of 19th Century as a religion in the Hindu 
reform movement and within twenty years it gathered around it 
the support of 30,000 people and had enough conviction and power 
to challenge the dominant Raja Brahman combine and their 
associates. The Dharma at once revolutionary and humanistic 
initially began as a socio spiritual renaissance movement, 
transcended the boundary of Odisha state and spread to the 
neighbouring Andhra Pradesh, Bihar, Madhya Pradesh, West Bengal 
and Assam. 

It would be pertinent to observe that a careful study of the 
Mahima Dharma in the 19th Century would show that the new 
religion drew inspiration from the tradition of Odisha which itself 
was influenced by the existing realities of the time. Odisha was a 
crucible wherea menagerie of religions lived and thrived. To the 
new Mahima Dharma ideals from Hinduism, Buddhism, Nathism, 
Tantiricism, Dharma Cult, Jagannath Cult, Chaitanya's Nirguna 
Bhakti, Panchasakha concept of Sunyata, adivasi religion, Jewish 
principles of communal eating and confession in the form of satsang 
gosthi, Islam and Christianity, were available. In their interpretation 
one comes across reflection of all such tradition. But Mahima 
Dharma's uniqueness lay in the fact that their Alekh Param Brahma 
was both nirguna as well as saguna. In this indeed we find the 
reflection of Vaishnava concept of Avatar, Mahima Swamy, being the 
last and final Avatar. Unlike the Islamic concept of Mohammad being 
the last prophet, Mahima Swamy is nota prophet He is God - Himself 
- and more powerful than the Hindu Avatars, he is Avatari. Eclectism 
in Mahima Dharma being evident, its synertism can not also be 
discarded. In the 20th century the scriptural context of the Mahima 
Dharma encapsulated Jnana [knowledge], which now became an 
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important companion of Bhakti [devotion] in the attainment of 
solvation ! 
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THE MAHIMA MOVEMENT: 
A CRUSADE FOR SOCIAL REGENERATION 


IN NINETEENTH CENTURY ODISHA 
Dr. Priyadarshi Bahinipati 


The nineteenth century was a period of transition from 
medievalism to modern times in the history of India. With the 
withering away of a national empire i.e., Mughal Empire, in the 
preceding century and the consequent alter-action and struggle for 
supremacy wrought havoc throughout the century. Civil wars, 
political unrest, social bickering ruled the roost which corrugated 
the socio-political atmosphere and stalled the process of 
development Innumerable battles were fought, which sealed the fate 
of many rulers and brought the British to the forefront of power 
politics, and the process changed the course of Indian history and 
laid the foundation of colonialism. The various economic and 
administrative policies of the British brought about conspicuous 
changes in the entire political, social and economic fabrics of the 
country. 

The Britishers occupied Odisha in 1803 and at that time the 
people were virtually living in a benighted age where ignorance, 
poverty, squalor, corruptions were the order of the day which left 
the region in a state of limbo. Religionism, shamanism, sorcery, 
human and animal sacrifices, the brutalities of the ruthless 
potentates and their minions had taken entire society and its people 
hostage, and there was utter chaos in every sphere of activity. The 
British administration also brought no immediate relief to the people 
because at first they remained foreign to a foreign region in their 
thought and action. 

Odisha represented a hotchpotch of principalities in the 
nineteenth century. It was divided in to Mughalbandi, ruled by the 
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Britishers directly and Gadjat, ruled by the native rulers under the 
British protection and these areas are famous for their widespread 
autochthonous population spreading over a sizeable portion of the 
state that lived within their areas in serenity and contentment But, 
the British administrative set up penetrated in to their areas, 
disturbed and unsettled the close-knit socio-economic balance and 
threatened their very existence. 

Further, the administrative arrangements leading to the non- 
interference of the British in the administration of the Gadjat areas, 
prompted the rulers to unleash a regime of terror and exploitation. 
The Rajas were the head of their governments and their undisputed 
absolute authority prompted them, to treat their states as private 
estate . Exorbitant and arbitrary taxes were imposed on the peasants 
and in case of failure who were subjected to severe and cruel 
punishments like flogging immurements etc. 

The society was afflicted with various malaises like sati, 
infanticide, Mariah sacrifice, casteism etc, and these practices were 
more rampant in the remote regions inhabited by the tribal entities 
than in the plain areas. 

Another debilitating force in the nineteenth Odisha was the 
natural calamities. Famines were a regular feature during this period. 
Between 1803-1864 near about twelve famines occurred in Odisha. 
Then came the great famine of 1866, which had broken down the 
moral of the people in general and the cultivators in particular. These 
were the results of the laxities of the government towards the 
economic needs of the people and various faulty measures that were 
in operation for quite some time which badly affected the traditional 
industries, agriculture, trade and commerce. The Britisher's prime 
concern was to accumulate as much revenue and raw material as 
possible, which was the pernicious aspect of British in Odisha 
However, of late when the situation had blown out of proportion, a 
commission was appointed in 1866, which in its report of 1867 
pointed out the weakness of the officials and advocated a series of 
measures to improve the condition. 

Thus, in the nineteenth century Odisha chaos, confusion 
reigned supreme. The entire region witnessed a sloth in every field 
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of activity. But despite this colossal misery there was sufficient faith 
and vision left within the society, which enabled it to recover. In this 
hour of all round confusion, when belief contradicted law, when 
religion took the form of superstition, when humanism justified 
inhuman acts, when roguery, chicanery pervaded all walks of life, 
when spiritualism became a puppet at the hands of the manipulators, 
as in every age, a movement was born to unmask the 
pretentiousness of the religious propagandists, engaged in 
safeguarding their narcissist interest and prestigious position. And 
that was the Mahima Movement 

The illustrious Mahima Swami, the founder of the movement, 
had taken cognizance of the prevalent deplorable conditions of the 
Society and people, tried to restore the much needed equality, truth 
and justice. By revealing himself at Puri and establishing himself as 
an expositor of the shastras, he moved around Khandagiri, Dhauligiri 
for twelve years living only on water. Then he moved to Kapilas hill 
in Dhenkanal and spent around twenty four years there, meditating 
and initiating disciples like Govinda Baba and the Raja of Dhenkanal 
From 1862 onwards, he started his journey for the propagation of 
the new faith, Mahima Dharma among the people, ordained a number 
of disciples and entrusted them with the task of spreading the 
message of love, piety, truth and justice among the lowly, deprived 
and desolate people. Heinspired Bhima Bhoi, a prodigy of the Kandha 
tribe of Odisha to compose poetry in the encomium of Brahma and 
spread the message. 

Mahima Swami expounded the various concepts of Brahma, 
Sunya, Mukti, and Ahimsa etc., which eventually formed the kernel 
of the Mhima philosophy and led the ideological foundation of the 
Mhima Dharma. The most significant was the fact that, he spelled 
out the inner meaning of those concepts in a language, simple and 
understandable to be grasped by the ignoramuses. After an eventful 
life, he departed this mortal world in 1876, leaving behind a great 
task to be fulfilled by his followers. 

However, as he had neither named a successor nor did 
institutionalize the faith, a sort of confusion followed his death. His 
followers organized a council at Joranda where the Guru was given 
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samadhi, to decide upon the future course of action. It was decided 
to construct a mandira in memory of the Guru at Joranda, which 
gradually developed into a pilgrimage of the Mahimites. They flocked 
in large numbers to pay homage to the Guru and participated in the 
religious congregation held annually on Guru Purnima. Various ritis 
and nitis were enunciated to be observed in the Samadhi Mndira 
which laid the foundation of an internal bickering and differences 
of opinion among the sanyasis. This was made a prestige issue 
between two groups of followers of the faith as to who should be 
entitled to perform the rituals at the mandiras- the balkaladharis 
(wearer of the bark of Kumbhi tree [careya arborea]) and the 
kaupinadharis (wearer of saffron coloured loincloth of 2 cubits) 

The followers of the respective factions came out in their 
support openly and as such, a clear line of distinction and division 
appeared among the followers of Mahima Swami. Thus, this was the 
beginning of an incriminating journey of Mahima Dharma, marred 
by distrust, race for supremacy, allegations, concoctions, court 
intrigues, which Mahima Swami kept at a bay, as these are the 
cancerous elements of the society. 

Bhima Bhoi, one of the trusted lieutenants of Mahima Swami, 
attended that council but, remained neutral and unhappy with the 
developments, and with the indulgence of the followers in framing 
out the meaningless rituals and technicalities. He left Joranda (the 
main seat of the Mahima Dharma) with disgust and established his 
own asrama at Khaliapali, in Bolangir He, as per the Guru's 
command composed innumerable bhajanas, stutis, jananas in the 
colloquial language in the encomium of his Guru and Brahma and 
also accounted for the common folks, the righteous path to 
deliverance. His Stuti Chintaimani, Bhajanamala, Brahma Nirupana 
Gita, Astakabihari Gita, Chautisa Granthamala are a repertoire of his 
intellectual genius, humanism and sublime spiritualism. He 
completed his master's unfilled tasks with utmost devotion, 
dedication and with a sincerity of purpose. He saved the faith from 
being nosedived at that critical juncture and provided scaffolding to 
the nascent faith. He breathed his last in 1896 and with him an 
eventful era of Mahimaism came to an end. 
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The movement marched through the tumultuous time in to 
the twentieth century and the first quarter of it marked the 
emergence of a sanyasi, Biswanath Baba who hogged the limelight 
through his wit and erudition. With an intellectual bent of mind he 
tried to establish an umbilical cord between Hinduism and 
Mahimaism by giving the latter a Sanskritic and shastric touch. The 
basic idea of his behind such interpretation and experimentation 
was to break into the academic and intellectual circle to attract them 
and arrest their attention . His corpora included a number of works 
totaling around twenty-six, which are lasting creations, which have 
gained recognition as authoritative texts and stand supreme in 
explaining and interpreting Mahima Dharma to the east and west. 

Biswanath Baba has written the first official history of Mahima 
Dharma, Satya Mahima Dharma Itihasa by collating the scattered 
events and references regarding the faith. He had also penned the 
philosophy of Mahima Swami, which is a co-relational presentation 
of Mahima Dharma and Hindu Dharma. In his lifetime he attended 
many seminars and conferences within and outside Odisha and 
presented the various facets of the faith in a classical manner. His 
eventful life ended in 1992. 

A faith cannot rest only on bare expressionisms sans proper 
textualisation of its ideas and ideologies and from this standpoint, 
the role of Bhima Bhoi and Biswanath Baba in the progress of the 
faith holds prominence. Their works operating in tandem gave 
enough exposure to the faith at different times. Therefore, a 
comparative analysis of the methods, techniques and approach of 
these two personalities towards the faith by juxtaposing their works 
will unfurl the impact of their contributions. 

Bhima Bhoi, the Kandh prodigy, acting on his Guru's command 
created literary marvels in the style of medieval bhakti literature , 
which were popular among the common, pre and semi literate 
masses because of their simplicity and understandability. He was 
the man of a mission i.e. spiritual and social welfare and deliverance 
of the oppressed populace. His methods were emotional appeal, 
hosanna and hallelujah,, cautioning and fore warning, and 
prognosticating. He touched almost all matters from Sociological to 
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spiritual and the most important fact about him was his 
consideration that it was his responsibility to utilize all his ability 
for the regeneration of the society and present the realities without 
fear or favour. He was of the view that spiritualism and social 
upliftment are complementary to each other and cannot march 
forward in isolation and therefore should proceed pari passu. His 
cosmopolitanism, humanism, spiritualism, devotionalism, Guruism, 
Brahmaism is quite limpidly presented in his compositions. His 
works went a long way in shepherding the faith through to the 
twentieth century. 

After him until Biswanath Baba no such large scale efforts were 
undertaken to magnify the faith's ideologies. It is Biswanath Baba, 
who took up the task of face lifting the faith albeit in a classicist 
manner. Unlike Bhima Bhoi, he tried to alchemise the tenets of the 
faith with that of ancient Hindu scriptures to prove it as pure 
Hinduism (Visuddha Hindu Dharma). 

His assuming of the helm of affairs affected the structural legacy 
of the faith as he introduced changes such as the para, apara concept 
in the gradation of the sanyasis and streamlined the order by 
codifying the rules and regulation on a firm basis. And this action of 
his led to the division of the sect into Balkaladharis and 
Kaupinadharis with the latter not ready to accept a subordinate 
status. Thus, the hitherto petty intrigues and war of status developed 
into a full blown and open struggle for supremacy and the matter 
was dragged to the court of law. Now the road was open for the 
interference of an external force, which dictated and pronounced 
the status and position of both the factions and authenticated some 
of the events to establish the historicity of the faith. 

However, unfazed by these developments Biswanath Baba 
went on with his plan of action and received applauses for his re- 
interpretation of the faith from the intellectuals and almost 
dominated the affairs of the faith till the last decade of the twentieth 
century. Thus, two divergent approaches by the two great 
personalities of the faith, separated by a generation, took it in to 
two different directions. But in spite of that, the differential 
approaches certainly affected the health of the Dharma, which was 
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created to serve the despised, oppressed and neglected. 

Various apprehensions have been raised as to the survival and 
continuity of the faith in the changing environment and 
circumstances. Only intellectualization of it will not serve the purpose 
and various people-centric and social welfare activities have to be 
undertaken by the Mhimaites on a large scale to secure their avowed 
position in the society, envisaged by the great Guru Mahima Swami. 
It has to be adaptable in the changing circumstances in the face of 
the challenges posed by the speedily changing social fabric. 

The Mhima Dharma of Mahima Swami is characteristic of a 
cultural revolution and through it, Mahima Swami wanted to 
engineer a cultural renaissance in the subaltern society by energizing 
and honing the old and forgotten values with newness in effort and 
approach. It could be termed as an attempt at cultural renaissance 
and Mahima Dharma as Mahima Culture from the point of view that- 
"Culture interposes, between the ordinary and the religious life, a 
total vision of possibilities, and insists on totality- for whatever is 
excluded from culture by religion or state will get its revenge 
somehow. Thus culture's essential service to a religion is to destroy 
intellectual idolatry, the recurrent tendency in religion to replace the 
object of its worship with its present understanding and forms of 
approach to that object. No religious or political myth is either 
valuable or valid unless it assumes the autonomy of culture, which 
may by provisionally defined as the total body of imaginative 
hypothesis in a society and its tradition . 

Mahima Swami's efforts can be viewed from this perspective, 
and the present day sadhus and sanyasis should adhere, subscribe 
and adapt to such reality in order to continue the Mahima Culture in 
the changing environs as per the Darwinian concept of ‘survival of 
the fittest’. 
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GURUTATTVA IN BHIMA BHOI 


Prof. K.C. Pradhan 


Gurus have been provided highest as well as respectable 
position in the spiritual and cultural heritage of India. Sadgurus play 
a vital role not only in shaping the way of life of certain individuals 
by offering their blessings but also in building a society of moral 
health and aesthetic values. In the world of sins and evils, the blessing 
of Guru help us in discovering the light in darkness and provide 
deeper insight to realize the truth of this world and the reality of our 
life. Therefore, in Indian spiritual tradition, since time immemorial, 
the concept of "Guru" has assumed found significance. 


The basis of all kinds of excellent consists in our faith in Guru. 
Brahma, Vishnu, Maheswara and even Parambrahma (the all 
pervading universal consciousness) are embedded i the being of 
Guru. His utterances reveal the essence of the vedas, the holy places 
visited by pilgrims abide in his feet and the glimpse of Guru brings 
heavenly bliss. The seekers of spiritual knowledge feel it necessary 
to listen to their Guru, who has assimilated the essence of all holy 
scriptures. Thus the Kathopanisad affirms that self relization cannot 
be achieved through reading the lines of wisdom or having visions 
or through contemplations. Without the assistance of the Guru, it is 
difficult to attain self-relization. The lines of the Kathopanisad sum 
up this very idea: 

"Naibabaca no manasa praptam 


Shakyo na chakshyusa 
Astiti brubato nyatra kathaim 


tadupa labhyatae." 
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"Gakaro gnana sampatyere pamstatwa- 
prakasha 
Ukarat Shiva tadamtam dayaditi 
gurusmruta.” 

In every sphere of life, the assistance and the guidance of Guru 
is essential After the poets of "Panchasakha Era", the concept of 
"Guru" has been highlighted by a few others, and among them Bhima 
Bhoi is a quite significant poet The philosophical and poetic texts, 
the devotional songs and hymns composed by him enliven and glorify 
the concept of Guru. He had absolutely no doubt about the 
omnipresence of the Guru. His writings indicate the fact that the he 
was an adrent follower of his Guru. In the true sense of he term, one 
isa perfect Guru, who is absolutely free from the worldly attachments. 
He may be in the world. He is capable of transcending the limits of 
the world. He is above the conventions provided by the systems of 
"Varnashrama"” None can be equated with him, non is superior to 
him. In view of Bhima Bhoi, such Sadguru is highly objective the best 
and unparallel among all munis and He is Sunyapurusha (One who 
is identified with infinite space.). His glories are endless and He has 
neither a beginning nor an end (Anadi). This concept has been 
developed by Bhima Bhoi in the following lines : 

"Se Gurudeva Swami Anasesha Mahima 

Mu Kisa Samartha barnibaku upama 

A koisa puro jara na jane gunasima 

Abana Anakshyara Aname kare thana 

Kahe Bhima arakhita ki rupaku barnima 

Se je mahashunya purusa Anadi." (Song No.-178) 


This formless "Shidnya Purusha” Grants salvation which is 
beyond the theories provides by both dualistic and non-dualistic 
philosophy. Perhaps, for this reason, Jalandhara invokes Him as the 
manifestation of dwetadweta : 
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"Bande Tanmathatejo bhabana/timiraham ba 
Tatkartrue byapkama tya pabana 

gatikaram byoma barniharam ba 
Mudrananda bishulair bimala ruchidharam 
Dweta ba adwaita rupam dwayam 

Utparam joginam shankaram ba." 


Ananta bajra, in his work "Prangopaya Binischaya" holds the 
view that the concept of infinite space or universal consciousness 
cannot be expressed in words, but it is something one can intuit 
and perceive within his self : 


"Idam taditi tadbaktam naiba 
shaktam janairapi 

Pratyatma bhedya rupatwat bahyartha 
na ca guhyate.” 


Bhima Bhoi develops his view in his celebrated poetic text Stuti 
Chintamani that the concept of "Shunyapurusha" can never be 
expressed in words : 

"Achintya purusa shunyamaya desha 

jahinre nahin baitana 

Nirupana kari sahasra pathare ke 

pariba barna chinha.” 

Bhima Bhoi indicates that Guru is Brahman himself and He is 
the creator, preserver and the destroyer of this universe. He is devoid 
of any guna or definite traits. No words can appropriately and exactly 
describe Him. The idea of embodied in him is beyond any linguistic 


analysis. Bhima Bhoi elucidates this idea in his another poetic 
creation "Brahma Nirupana Gita” : 
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"Mahashunya se je nirguna sharira 

Ekakshyana na basai base Anakshyana 

Anakshyana anamatra and Nishabada 

Shabadana bheda nahin Brahma nijapada." 

There is no contradiction of dwaita and advaita, when Brahman 
abides in the form of the infinite space. Perhaps, for this reason, the 
knowers of the shastras (holy texts) describe Him as synthesis of 
bhava and lack of bhava. It means, He is entirely incomprehensible, 


but at the same time, comprehensible. In "AbadhutaGia” we come 
across the oft-quoted lines, which sum up this idea : 


"Advaita rupa makhilamhi katham badami 
Nityamhyanitya makhilamhi katham badami 
Satyam hasatya katham badami 
Gnyanatmakam samara sam gaganopamamhi." 


In another well known text "Chayalish Patala", Achyutananda 
Das states that this Guru is in the form of absolute void manifests 
himself for the welfare of the human community. He writes : 

"Nirakara rupa shunyare 

Prakasha manaba hitare 

Sri Guru rupe Avatara 

Hoichhi Ei kali jugara." (Patala : 30) 

Bhima Bhoi's guru was "Alekha Niranjana" He links the 
concept of his Guru with the mysterious process of the genesis. In 
this way, the poet unfolds the mystery of creation. When nothing 
was clear about the form and shape of this universe. He gave it a 
visible and tangible shape. Everything originated from "Abana 
Anakshyana" The space gave birth to the phenomenal work is an 
automatic way and the utterance "Swaha" was heard. The sound 
"Aum" sprang from "Swaha” and then the mystic syllable "Ra ra", 
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out of which came Rama. There was no presence of the sea waves or 
any flame of light at this time. All of a sudden the wind ap peared and 
its place gave birth to fire, water yielded the flash of light. Past and 
future came to existence in successive stages. Future produced the 
shape of desire and imagination. Then the Earth was crated. A couple 
of flames appeared on the Earth and they were characterised by 
certain states of mind as sweetness, peace, forgiveness fidelity and 
mercy. These five mental states gave rise to twenty five other traits. 
These distinctive traits produced distorted feelings and emotions 
and then laughter, love and watery elements or fluid qualities of love. 
This gave rise to the rajas qualities. When the ocean of emotion was 
full, the space descended below, yielding lightly different colours 
including yellow and white, which took the shape of female 
principles. From them came, the microcosm and macrocosm and its 
components were the vedas. From the left and right thigh originated 
Rig and Sama vedas. From below the arm appear Yajur and Atharva, 
from the body the Dhanur Veda and from the face emanated 
Shishuveda. The sun flashed on the brow. One manu consisted of 
one crore areas. Above him, Alekha Guru constructed his abode in 
the space and continued to held the Heaven, the Earth and the Hades. 
The universal father represented such elements as semen and the 
bone structure, while the universal, mother represented the female 
raja, blood, flesh, hair and skin. All these unfold the mysteries of the 
creation of human as distinct species and their traits. 


Guru is the roto cause of creation and everything is manifested 
due to the exercise of His will power. His grace may enable the dumb 
to chant the four vedas. This also helps even a person of low caste to 
attain the highest state in which he becomes one with the Brahman. 
A stupid fellow may turn down to a scholar, a cripple may cross the 
mountain, the blind may get back the power of sight and an issueless 
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person is blessed with a son. This is never a fantasy. Thus, Bhima 
writes : 


"Mahima dekha, jara nahin rupa rekha 
jada kahe chariveda 
Sudra hoi Brahma pada prakasha 
heuchhi mukha 
Murkha hoile pan dita 
Pangu giri langhi jaye 
Andha chakshyu dana pai 
Aputrika putra hoi ethu ki 
neba parikshya (song : 164) 
The holy feet of Guru liberation us from the bondage in life 
after. The Guru is obviously in an astral form, yet He may assume a 
physical form and takes the incarnation to redeem the sorrows and 
sufferings of His devotees. He abides all the beings. The worldly 
illusions can not affect Him, even if He lives in this world His dramatic 
enactments, reveal the nature of the Truth and true religion. In the 
era of falsehood, the holy feet of Guru are the only resort for us. Bhima 
writes : 
“Kali Kshya jiba, satya helani udaya 
Sansara sagara jala bahuachhi anangala 
Maruchhi Lahari theli karauchhi bhaye 
Chhanda mande na bihara gurupada 
padama-dhara name Brahme laye.” (Song: 246) 
The glories of Guru are highlighted in Bhima Bhoi's devotional 
songs and prayers. In his opinion, it is not possible for a common 
man to know either the origin or the end of Guru. The post attempts 
to illustrate the glories of Guru in four eras such as Satya, Treta, 
Dwapara and Kali (the era of falsehood), yet he failed Therefore, 
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describes his Guru as "Alekha". He abides all beings and all objects. 
He has neither a beginning nor an end and therefore describes Him 
as "Ananta" He happens to be the master of fifty sixty crores of living 
creatures. He brings welfare to each one and is therefore, known as 
the master of the universe. 

He can alone rescue us from this ocean of the world (bhava 
sagara). He grants redemption on, when we please Him by our service 
and devotion. He is the cause of all effects (Anadi Karana) and 
therefore, the initiator of all events. 

After the child is born, he falls into the trap of worldly 
attachments and illusory peceptions and forgets the purpose and 
goal of his life. Man is unable to unravel the mysteries of the universe 
because of his faith in technology. In such case, the blessings of 
Sadaguru should be the only object of pursuit Guru can only rescue 
the man who is in the processes of falling into the hell But for this, 
one must have the sense of absolute self-surrender and that too, 
without any desire. The wife, the son and the daughter - each one 
is an epitome of illusion. One has to keep him fee from the familial 
attachments and surrender himself completely at the feet of the Guru, 
who profects him from the evils of this illusory world. Bhima writes 


"Jamara Bhubana Najibu Darshana 
Hoile prasarnna Phediba kasana 

E pinda parana kari samarpana 
Biki thile prabhu srichhamure.” 
Dara suta Bitta chhadie samasta 
Gurupade tattwa kaa drudhibhuta 
chitta dei diba nishire 

E maya sansara tarineba Guru 


Laya karithibe nikamane." (Song: 254) 
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The followers of Alekha cult worship "Shunya Niranjana". He 
does not any distinct form and appearance and a such, He is formless 
(Arupa). He is also beyond all causes. The Parambrahma is 
omnipresent and all pervasive universal Being. He does not have 
any distinctive traits. But He can assume any form He wishes. Thus, 
the ardent believers of Mahima cult do not worship any specific God 
and invoke "Shunya purusa" as their Guru and offer their devotional 
prayers at His feet. For this reason they do not conceive of any specific 
form or image of their Guru. In fact, parambrahma Himself is 
formless. Perhaps, for this, the followers of this cult are against the 
idea of worshiping any idol To imagine the presence of the infinite 
Brahman, in the idol is just not possible. The path of salvation 
becomes quite clear once a person offer his prayers to the Brahman 
with a sense of absolute self-surrender such believers think that one 
tends to be egoistic when he worships certain deity in the form of 
idol Therefore, they resort to the idea of worshipping the Guru as 
limitless Paramabrahma. But in true sense, this Guru is not conceived 
as having a body. 


The Guru is absolutely free from the wordly illusions and 
attachment. Thus, offering of prayer at the holy feet of the Guru is 
the most fundamental doctrine of this cult In the writings of Bhima 
Bhoi, the glory of the Guru happens to be a major thematic strand. 
The bhajans composed by him emphasize the fact. The examples are 
many and some are cited below : 


(1) "Padi Srigurunka Pada tale" (Bhajan : 15) 
(Which means prostrating at the feet of Sri Guru) 
(2) "Guru pada padme dyhai bande Bhima." 


(Bhima Bhoi composes the verse mediating on the lotus feet 
of the Guru.) 


(3) "Bhane Bhima hina pamara 
Agyana guru pade chitta rahu." (Bhajan : 24) 


Source: Author, Digitized by PPRACHIN, SOA 
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(4) 


(5) 


(7) 


(8) 


(9) 


(10) 
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{Thus Bhima composes the lines whois as insignificant being, 
a stupid and a knave. Let my kind reside at the feet of the Guru.) 


"Lagaichhi laye guru padma paye." (Bhajan : 25) 

{I have continued to concentrate on the lotus feet of the guru.) 
"Bhane Bhima Hina, pamara agyana 

guru pade dei mati.” (Bhajan : 26) 

(The insignificant poet Bhima composes the verse, who is 


devoid of knowledge and a knave, applying him mind at the 
feet of Guru.) 


"Guru charanare rahu mo mati" 

{Let my mind rest at the feet of the guru) (Bhajan : 48) 
"Guru-pada binda ate sara" (Bhajan 50) 

(The essence of lie is realized at the feet of the Guru.) 
"Sriguru charane dhyai” (Bhajan : 62) 

(Meditating at the feet of Guru) 

"Bhane Bhima kandha, Guru pada binda" 


(Thus Bhima composes, who is a kandha (a category of 
scheduled tribe) at the feet of Guru). 


Mahima Dharma is a distinct cult that upholds the tradition 


and value of service at the holy feet of Guru. The mind is stable and 
tranquil once a devotee surrenders himself entirely at the feet of 
Guru. The pure and noble thoughts only abide the mind. The ego, 
pride and violence are eradicated and one is concerned with 
bringing welfare to the human community. The service rendered to 
the guru is transmitted to the service of the humanity. Service to 
mankind is service to God - this becomes the dictum for the followers 
of Mahima cult Therefore, Bhima Bhoi writes. "Let me perish in the 
Hell, but the human beings be liberated.” The evil thoughts are 
sacrificed at the feet of the guru, giving place to the noble thoughts. 


Source: Author, Digitized by PPRACHIN, SOA 
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No self-interest but motive for human welfare becomes the only 
goal. Thus, in Indian spiritual tradition, the significance of the guru 
has been extensively highlighted Service rendered to the guru paves 
the way for rendering service to the humanity, which leads to the 
final destination of salvation. This is the essence of Mahima cult 
From this point of view, Bhima Bhoi's poetic compositions focus on 
the importance of service to Guru and cultivation of humanism. The 
philosophy incorporated by Bhima Bhoi in his poetic creation was 
not only relevant for his time, but also it appears to be profoundly 
significant for all times to come. 


Source: Author, Digitized by PPRACHIN, SOA 
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PHILOSOPHY OF 
PANCHASAKHA AND BHIMA BHOI 


Dr. Anjali Mahapatra 


Odisha has been the fertile soil to absorb and enrich many 
cultural trends. The culture of Odisha is represented by Jagannatha- 
cult. The Jagannatha-cult incorporates in it all the ideologies and 
traditions of different sects, philosophers and preachers. The 
Jagannatha cult is universal in the appeal is clearly evident from its 
acceptance by the different religious sects like Bauddhas, Jainas, 
Saurahs, Saktas, Saivas, Ganapatyas, Vaisnavas and Vedantins which 
appear to be contradictory. All the different religious sects visited 
Lord Jagannatha to impose their own ideologies in Jagannatha-cult 
but returned with culmination of their ideology in the Lord. 


Different religious cults identified their deity as Jagannatha. 
Jainas treat him as Jina, Buddhists as Buddha, Ganapatyas as 
Ganesha, Saktas as Bhairava, Saivas as Rudra. Gaudiya Vaisnavas a 
Krishna, Utkaliya Vaignavas as Buddha-Jagannatha. Indrabhuti, a 
Buddhist, treated Buddha as Jagannatha. In the opening verse of 
Jiiana Siddhi Indrabhuti writes ‘‘Lord Jagannatha, who is the same 
as all Buddhas and who is all-pervading as the sky is worshipped by 
all wiseman.”’ 


This view can also be seen in the Dharma Cult of Bengal 
where it is stated in Dharma Puja Bidhana as follows 


‘Jn the ninth incarnation, God (Hari) was born as Jagannatha, 
who was none but Lord Buddha and he settled in his residence at 
the sea-coast where he has relieved the whole world by distributing 
to all the prasada irrespective of caste and creed.” 
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This is also accepted that Jagannatha is the avatari or the 
incarnating supreme rather than the incarnated one or avatdra. 
Dibakara Dasa in Jaganatha Charitamruta writes 


Jagannatha ye solakala, tahun kalae Nandabala 
(Jagannatha has the sixteen talents but Lord Krishna 
has only one of these talents) 


Panchasakhas termed Jagannatha as Buddha-Jagannatha, Sarala Dasa 
who is prior to Panchasakhas says 


Samsara jananku taribe nimante 
Bauddha rupare bije Jagannatha. 

(Sarala Dasa, Madhya Parva) 
(Jagannatha, you are present here as the 
Buddha for the deliverance of the world.)? 


Achyutananda Dasa claims that he has received the following 
message from the Siinya Purusa as Buddha. 


‘Here me oh Achyuta! I shall reveal myself 
as Buddha in the Kaliyuga. I shall keep my 
true form hidden and appear as Buddha.” 


Another cult that was deeprooted in Odisha is the advent of 
Sri Chaitanya. Chaitanya’s visit to Puri and his propagation of Gaudiya 
Vaisnavism through namasamkirtan attracted the common mass 
emotionally saying that the bhakti is the means as well as the end. 
For him it is not possible to follow the path of karma, jjiana and 
yoga without bhakti. His importance was on suddha bhakti where 
there is complete surrender to Saguna Brahman. Panchasakhas were 
influenced by Sri Chaitanya. The term ‘Panchasakha’ refers to the 
five great scholar-saints, namely, Achyutananda Dasa, Jagannatha 
Dasa, Balarama Dasa, Yasovanta Dasa and Sisu Ananta. All these 
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were initiated by Sri Chaitanya. The relation between Panchasakha 
and Sri Chaitanya is clearly mentioned by Achyutananda in Sinya 
Samhita. Chap.-1 


Jagannatha Dasa gheni Panchasakha udaya hoile tahin 
ghare ghare hari dhvani uchhulila Chaitanya agyan pain. 


Inspite of being followers of Sri Chaitanya, Panchasakha could 
not accept Sudhabhakti Saguna Brahman of Goudiya Vaisnavism. 
They deviated from Goudiya Vaisnavism and were termed as Utkaliya 
Vaisnavism because of their basic tenets like Sinya-Purusa, 
Jrianamisra bhakti. This shows how they accepted Buddhistic doctrine 
of Sinya. Inspite of the influence of Gaudiya Vaisnavism the 
Panchasakhas would not forget the basic tenets of the metaphysics 
of Sinyata. Adherence to their own metaphysical and religious view 
is clearly expressed by Divakara Dasa in his book Jagannatha 
Charitamrta-1I 


Sakala Vaisnava pujiba, apana suha na chhadiba 
Samasta sange priti haba, nija bhavare drdha thiba. 
(Have respect for all forms of Vaisnavism, but never 
reconcile with your own stand. Treat others views with 
Jove but be firm on your stand.) 


The Panchasakha might not have been recognized as system- 
builders, but their metaphysical tenets, religious practices and literary 
excellence is unparalleled in the annals of culture of Odisha. 
Panchasakhas were influenced by Buddhism, Natha cult and 
Jagannatha cult. 


The voluminous works of Panchasakha like Jagannath Dasa’s 
Tula bhinda, Gupta Bhagavata, Achyutananda Dasa’s Chhayalisa 
Patala, Sinya Samhita, Gurubhakti Gita, Balarama Dasa’s Brahmdanda 
Bhigola, Birata Gita, Amarkosa Gita, Yosavanta Dasa’s Prema Bhakti 
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Brahma Gita, Sisu Ananta Dasa’s Hetu Udaya Bhagavata have exerted 
profound influence on the social, religious and cultural life of the 
man. 


The Santhas who followed Panchasakha meticulously 
developed and contributed to the philosophy of Panchasakha are 
Chaitanya Dasa, Dwaraka Dasa, Dibakara Dasa, Araksita Dasa. The 
most important works are Dwaraka Dasa’s, Prache Gita, Araksita 
Dasa’s Mahimandala Gita, Chaitanya Dasa’s Nirguna Madahatmya. 
All these Santhas used vernacular language in a very simple manner 
that could easily be accessible to the common man and who can 
apply these principles in their spiritual sadhana. 


The purpose of providing a comparative estimation of 
Panchasakha and Bhima Bhoi is to highlight similar religious and 
social views of both. We find some key concepts like Alekha Siinya 
Purusa, Jiana-misra bhakti, pinda-brahmanda tattva, Guru tattva is 
highlighted by both. Similarly Panchasakha and Bhima Bhoi may be 
termed as protestant faith against rigid religious view like idol- 
worship, casteism etc. This has clear evidence found in Vishnugarbha 
Purana by Chaitanya Dasa, a follower of Panchasakha. 


bolai Sanaka tumbhe pacharila jaha 
adya anta kahinuhen alekhara maya 
ichhasukhe tahar mahima vikasai 
arupa deharu tara ripa prakéasai. 


Mahima Swami is the founder of Mahima dharma. In Mahima 
dharma we find a unique blending ot theory expounding alekha 
purusa and practice which consists in living a life of simplicity and 
humility denouncing all rituals and worshipping sun under the open 
sky. It was Bhima Bhoi, the disciple of Mahima Swami who preached 
the essential tenets of Mahima dharma through his writings that 
reached the common man. 
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Bhima Bhoi was born in a Kandha family in Western Odisha. 
He faced hardship in his childhood and worked as a cowherd and 
was not getting food twice daily. He was sitting outside me Bhagabata 
Tungi and listened to the Bhagabata Purana of Jagannath Dasa. One 
day Mahima Swami blessed him and asked him to write about Mahima 
dharma and be the spokesperson of this unique dharma. Mahima 
Swami asked Hari Panda and Basudev Panda to be the disciple of 
Bhima Bhoi and assist him in writing. With the grace of Mahima 
Swami he wrote a large amount of literature on philosophy of Mahima 
Dharma. His writings include Stuti-Chintamani, Brahma-Niridpana 
Gita, Nirveda Sadhana, Srutinisedha Gita, Astaka-Bihari Gita and 
numerous bhajanas and Jananas found in Bhajanaméala. 


His social philosophy is based on the metaphysical world- 
view that Siinya Purusa has manifested in every form present in this 
world who is both transcendent and immanent resulting in cosmic 
love for all. His mission was salvation of the humanity from the 
eternal suffering. This is expressed by him in Nirveda Sadhana where 
he says “‘let my life suffer eternally in the hell, but the entire world 
be salvaged” He points out that alekha purusa is niskama, so he 
propounds that the three fold sadhana should be niskama. His views 
on pinda-brahmanda tattva, jiana-misra bhakti, avatara, nama-tattva, 
Guru-tattva and other concepts similar to the views of Panchasakha 
is discussed in detail in this article. 


Sinya-Mahima-Alekha 


Siinya-Mahima-Alekha are the three concepts used protusely 
with having the implications that is not found in other systems of 
Indian philosophy. The concept Sinya is found in Bhagabatam, 
Mahopanisad, Kashmir Saivism, Virasaivism, Natha dharma etc. 
But the concept of $Sinya is very much recognised in Buddhism. 
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The concept of $inya was fully developed by Nagarjuna saying 
that it is the highest /attva and ‘“‘can be directly realized, which is 
calm and blissful, that where plurality is merged, that where all 
cries of intellect are satisfied. In other words, it is the non-dual 
harmonious whole’ 


Siinya is essenceless and beyond categorisation. Siinya does 
not mean that it refers to void or emptiness as the etymological 
meaning of ‘Sinya’ is ‘to swell’ As mentioned by Nagarjuna, Sinyata 
is non-dual harmonious whole (pirna). Therefore the terms ‘$inya’, 
‘Brahma’ and ‘Pirna’ connote similar meaning. 


Vajrayana, the tantric method of Mahayana Buddhism 
explained Sinyata not as a tattva or metaphysical principle but as an 
object of devotion. The embodiment of Siinyata is called Vajrasttva 
who transcends all categorisation as he is the God unparalleled and 
potential ground of the phenomenal world. Vajrasattva is not exactly 
a personal God but manifestation of Sinya and wherever there is 
manifestation, it is Sinya in essence. 


In Panchasakhas, we find a unique synthesis of Advaita 
Vedanta, Buddhism and Vaisnavism. According to Panchasakhas 
the ultimate Reality is of the masure of Siinya. This view is explicit 
in the following lines of Achyutananda 


Siinya itself is the form and basis of discriminating 
knowledge. Look at the whole world from the pedestal 
of $Siinya and you will find everything manifested in the 
Sinya. Everything arises out of Sinya and everything 
flourishes in $inya.” 


Siinya purusa is indescribable. The only way to describe 
Brahman is by taking recourse to negative predications. Jagannatha 
Dasa explains the nature of Sinya purusa as follows: 
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He is unmanifest, without any activity and change, 
Neither subtle, nor gross, neither short nor long 

- . - . 6 
Just know him to be without any determinations. 


Like Upanisadic way of describing the highest reality as neti, 
net? and Nagarjuna’s view of reality as nihsvabhava, Panchasakha 
saints also describe Sunya Purusa in contradictory terms. Following 
lines of Yasovanta Dasa throws light on such description. 


He has no feet, 

but moves far and wide. 
No eyes but sees all. 
He has no ears, 

but listens to far off voices. 
He has no knowledge 

but wisest of all.’ 


Last one may be misleld by such characterisation, Panchasakha 
clearly point out that ultimate reality transcends all forms of 
contradictions which can be revealed from the declaration of 
Balarama Dasa who says: 


He (the Highest Reality) can be described as neither of 
the nature of Sinya nor nisinya, neither pure form nor 
impure form, neither ripa nor aripa, but as pure tattva.® 


Siinya Purusa is the source of creation according to Panchasakha. 
Achyutananda clarifies this in this manner 


All these forms are creation of the formless. All 
manifestations of forms will ultimately realise in the 
formless.’ 


The term ‘Sinya Purusa’ is a unique concept of Panchasakha but it 
must be made clear that the term ‘Sinya ’has some kind of Buddhistic 
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influence and Purusa is identified with Brahman. Surprisingly both 
in Buddhism and Advaita Vedanta Highest Reality is not admitted 
as saguna or personal God. For Panchasakha, bhakti is the important 
factor, so for them Siinya Purusa is the personal God who can be 
worshipped. 


Panchasakhas as well as Bhima Bhoi try to reconcile the 
formless, ineffable highest reality with personal God. This is made 
possible by devotce’s vision of God. Though He is formless, yet he 
assumes the form his bhaktas. But we should not confuse with the 
view that Sinya Purusa is personal God. In this context personal 
God is very much different from Hindu theism. That so why they 
say that God is Sinya and Sinya is God. Therefore by refusing 
traditional tenets of Hindu theology, they revolted against idol- 
worship. Odiya santhas have bridged the gulf between nirguna and 
saguna aspect of reality. By coining the concept Buddha-Jagannatha 
they incorporate Brahminical view and Buddhistic view. 


Sunya as a principle does not accept any form of intellectual 
categorisation or conceptualisation as any attempt to describe it by 
predication implies negation of its opposite. Any kind of determination 
leads to duality which is against the nature of reality that is non- 
dual (advaya). Its indeterminateness cannot be explained by words. 
So Achyutananda says 


“Most devout persons and even gods fail to know him. 
How can they? For, He is nothing. He is just himself. If 
at all we search for a parallel then he himself is his own 
parallel, only option left for wise people is to describe 
him as $inya purusa.!® 


In Mahima cult Sinya is not an abstract concept but a concrete 
reality. The term Sinya has unique signifcance according to Bhima 
Bhoi. In Bhajanama/a, Bhima Bhoi explains the different ramifications 
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of Siinya. He calls him $inya dehi (embodiment of Sinya), His abode 
is Sinya mandira, He is Sinya vihar as he moves in Sinya and 
further he is also Sinyavasi as he resides in Siinya. Therefore to say 
that the term ‘Sinya’ is non-connotative is wrong. He is also called 
as Siinya- Brahman. To define Sinya as void or nothingness is 
mistaken as he is self-complete and requires no addition of any 
qualities. Bhima Bhoi inorder to justify this says that the ultimate 
reality is Sinya-purusa brahma and pirnananda. 


piurnananda purnabrahma atanti sehi 
chinha tahanku dhyayi.”’ 


Mahima is Piurnabrahma and he is the dharma 


mahima namati jehu saksate se dharma 
agadha gabheer se atai pirnabrahma’® 


Mahima’s nature is such that there is no growth or decay. He has no 
beginning, so he is termed as anadi. 


aksaya mahima se nuhai ksaya bruddhi 
anadi tharu mahima atanti se adi.’ 


Mahima is so gracious that the devotee who sincerely prays him 
becomes Brahman and if mahima is pleased then the devotee gets 
redemption from all worldly suffering. 


alekha bhagat hoiba jeu jana, 
mahima bhajile sina brahma hebe lina.!* 
X Xx X 

mahima prasanna hele ki kariba roga 

e tini bhahmande nische kariba se bhoga.” 


Achyutananda Dasa also expresses similar views regarding Mahima. 
He says in Sinya Samhita 23rd canto as follows 
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Those who take resort to mahima have no fear of danger, 
this I have heard directly from the Lord. 


In Bhima Bhoi’s writings there is the mention of the terms Sinya 
mahasinya etc. In a similar vein we find the terms Sinya, mahasunya 
in the writings of Achyutananda who says that there are three levels 
of Sinya-Sinya, mahaSsinya and jyoti Sinya where as Yasovanta 
talks of four levels viz. Siinya, Jyotir§unya, mahaSinya and chetand. 
In Brahmanirupana Gita Bhima Bhoi talks of three grades of Sinya. 
The abode of nirakaris called sthula Sinya. Siinya itself is the abode 
of Mahima Gosain which is the second grade. The final grade of 
Sinya is the abode of alekha. The worship of sun by Mahimites 
reflect jyoti or the inexhaustible light. Chaitanya Dasa also says that 
Sinya is the abode of the ultimate reality who moves in it. 


Sinya se téahara nija ghara 
Ssinyare thai $unyare kare vihar.’® 


Alekha does not have a determinate form. So Bhima Bhoi describes 
him like Upanisadic technique ‘neti, neti’ Alekha is neither the guru 
nor the disciple, neither the master nor the servant. 


nuhanti se guru nuhanti se Sisya 
nuhanti saanta sevaka.!’ 


Reality is beyond comprehension. The infinity of a/lekha can not be 
described by language. 


se ripaku barnibaku bahuta kathina 
aksara no base jehu na sphure bachana.!® 


As the ultimate reality is incomprehensible, he is called as 
‘mahima’ Literally, mahima means the glory, the divine and the 
highest. The greatness of mahima cannot be conceived. This can 
only be stated that he is the greatest who roams in three worlds. 
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mahimanka tharu kehi na samsare 
mahima hi ata jata tini jagatare.” 


Alekha and Mahima are two vital concepts in Mahima philosophy. 
The ultimate reality cannot be described, so it is called alekha. 
Chaitanya Dasa explains alekha very clearly 


lekha karina yenu saméapta na hoila 
Alekha bolina tenu nama se bahila.®? 


Achyutananda also uses the words Alekha and Mahima by giving 
importance on the nirguna sadhana. 


Alekha darSsane niscihinta 
ante alekha garbhe sthita 
xX xX X 

Nana svaripa barnacara 
Mahima nigame gochara.®! 


Bhima Bhoi also expresses the inability of poets and philosophers to 
write about the attributes of the ultimate reality. Therefore the only 
option is to describe him as alekha 


chariyuge kabi lekhina parile 
alekha bolina tenu nama dele.?? 


It is impossible to describe about alekha purusa, so who can 
describe him? 


Alekha purusa nama lekhi na huai 

kehun pdariba kahi 

X xX xX 

Alekha purusa sehu lekhare na base sehu. 22 


Describing about the incompetence of writing about ultimate reality 
Kabir says that the qualities of the Lord cannot be written even if 
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we make the whole earth as paper, the ocean water as ink and all 
the trees of the forest as pen 


Saat samand masi kari, lekhni sab banrai 
dharti sab kagad karun 
tau thani likhna na jai 


Alekha, mahima and Sinya is clearly mentioned by Bhima Bhoi, 
Panchasakha and in the santha tradition. 


Pinda-brahmanda tattva 


We find in both Panchasakha and Bhima Bhoi Pindga- 
brahmanda tattva or identity between world and individual body. 
The individual self is the microcosm and the world is 1. ~rocosm 
which are two aspects of the same reality. Balarama Dasa explained 
the identity and pointed out that there is no difference between the 
two as what is in brahmanda is already there in the pindga. 


pinda-brahmanda eka jana 
tattvare nuhanti se bhinna 
Jjaha dekhucha e brahmande 
samasta achhi ehi pinde.®” 


That ultimate reality which becomes merciful for the devotee finds 
all those in himself. Achyutananda says 


arUuparu nana ripa hue sina 
swarUpa aripa mise.” 


Balarama Dasa also says that pinda and brahmanda are one, there 
is no distinction as pinda and brahmanda are the same organs. 


tume ambhe duhen ekatra angati 
bhinna bhinna au nahin®® 
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Achyutananda says that though pinda and brahmanda are one 
there is eternal /i/a between the two: 


ekasthalare rahichi beni 
parama rahichi jivaku gheni.”’ 


He further explained that Brahman existing in the body is engaged 
in all types of action. 


kari karau thau seh, 
antare antaryami hoi.®® 


Achyutananda experienced Brahman with in himself and in all 
beings. He has imagined the presence of Brahman in every being 
and tells that Brahman being present in him tells others and is listened 
by himself also. 


dekha tohar hrude sehi 
sakala sunai sunae, 

mo hrude thaina kahanti 
to hrude thaina sunanti.”? 


Explaining the relation of pinda and brahmanda Sant Kabir 
says: 


Jjalme kumbh kumbh me jal hai 
bahar bhitar pani, 

phuta kumbh jal jalhi samana 
ihi tattva kahyo jrani. 


When a pot is dipped in water, there is water both in the pot 
and outside it. If the pot breaks, then both the waters mingle and 
become indistinguishable. Similar is the case with pinda and 
brahmanda. Nanak also talks of pinda-brahmanda identity : 
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Jo brahmande se pinde 
Jo khoje se pawo 


Similar analogy is also given by Balarama Dasa in Amarkosa 
Gita Chap.VII, p.7 as follows 


sahashra ghate eka kari 
sakala ghate jala piri 
Shata bhangile jala gala 
se jala Sinye lina hela. 


For him existence of brahmanda inside pinda makes our spiritual 
sadhana easy. 


Bhima Bhoi also accepts pinda-brahmanda identity. It may be 
admitted that this tattva has a history of its own as found in Natha 
dharma and Tantric Buddhism, who have explicitly pointed out that 
we should worship our body rather than the idols. Bhima Bhoi say 
that- 


“Though not ordinarily visible, the bodiless is hiding 
within one’s own body” 
adehi dehe achhi, se je na disuchi.”? 


Pinda and brahmanda are manifestations of mahima which 
exists because of his own control and he looks at these with his 
gracious look. 


E pinda brahamanda taar agyanre rahichhi 
basilathare asesa brahmanda disuchhi 
pinda brahmandaku krupanetrare chahinchhi.” 


Identity of Pinda and Brahmanda as stressed by Panchasakha 
is also found in the philosophy of Bhima Bhoi. The ultimate goal of 
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perfection can be attained when the aspirant realises this identity. In 
Brahmanirupana Gita, he says Brahman is with in jiva. 


As the water is within the kernel similarly the Brahman 


is within your body.” 
ଏ Xx X 


Jjiva is relentlessly pining for parama with true realisation. 
You find both of them at the same place.” 


Here we find that Sankara in his Advaita Vedanta clearly 
accepts the identity of jiva and Brahman but he points out that 
knowledge of this identity is possible through jjiana-marga, but Bhima 
Bhoi says that that this identity can be realised by jnana-mi$ra bhakti, 
where bhakti is generated by jniana. Bhima Bhoi is very vocal in 
pointing out that body is like ghata or pot which can be taken as the 
medium through which this identity can be realised. 


In Bhajanamala, II. 192 he says that searching for Brahman 
outside is futile, which can be realized within the body itself. 


bahyare khojile kebe nahin mile 
Zhata bhedantare bheta pai 


He clearly says that Brahman is present in the body in the 
same bhajana 


e deha sikhare brahma achhi, 
abhaya mandale biharuchhi. 


In a similar manner Achyutananda says that $siinya purusa is 
embodiment of perfection. Though he is present in everybody but is 
surrounded by illusion of lust and attachment. Though appears to 
be in prison he is both saguna and nirguna. 
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ekoisipura pinda brahmanda ye sari, 
Jyotimandalara madhye bije narahari.”*® 


Alekha is omnipotent and omnipresent reality viewed 
objectively, but subjectively considered it is the indwelling self, the 
pinda or jivatma. In this light, Bhima Bhoi says to meditate on one’s 
own self and realise every existence (brahmanda) in yourself. So his 
saying is- Sarirartha jiana kara, tebe paiba gochara. Jagannatha 
Dasa also says in a similar spirit: 


Realise it constantly that I am the indwelling spirit in 
everyself. Go on worshipping me in body and mind as 
long as the supreme realization does not dawn upon 
you. Once this is dawn upon you, leave aside all rituals.” 


Body as the seat of the Divine 


The human body is rare and the most precious gift of the 
Lord as it is the only gateway for liberation. But those who misuse 
the body and orientate it for the gross physical existence invite hell. 
God has chosen the human body as his proper abode and through 
the realization of the supreme in the body helps in attainment of the 
state of bliss. Body should be fit enough to be a seat of divinity. This 
theory is kaya sadhana which follows from the pinda brahmanda 
tattva. 


Though kaya-sadhana is important but if we simply concentrate 
on our body ignoring the presence of adeha, akaya or presence of 
the divinity in our body then we shall be indulging in sukhavada or 
hedonism. In order to know the brahmanda pinda is the medium. If 
we cannot conceive the infinite nature in our finite body our sadhana 
will be fruitless. No amount of scriptural study or empirical knowledge 
can calculate the identity of pinda in our body and brahmanda inside 
the pinda. One has to purify the body and mind which are to be 
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treated as a temple. If we think that body is maya or illusion, then 
sadhana is not possible. Panchasakhas have accepted all forms of 
sadhana, but mere citta-vrtti-nirodha is not the goal, the goal is 
dtma-yoga or realisation of Brahman inside the body which 
Panchasakhas call it as hetu. 


Panchasakhas point out that ultimate reality the anadi karana 
resides in every body. Jagannatha Dasa says 


sakala dehe narayana, 
vasanti anadi karana. 

xX X X 
manusya sarira durlabha, 
tenu govinde kara bhava. 


One can cross the world of suffering by having the human body. 


dekha manusya kalevara 
kevala mukatira dvara, 
e deha pai mahitale 
hele taranti bhavajale.?® 


Sisu Ananta also remarked that Brahman and Sinya can be 
realised through one’s body. Similarly Achyutananda says that true 
Jana is possible only through the body. 


In Tattvabodhini (Ist chapter) Achyutananda clearly says that 
by dispelling maya if you can penetrate your body you can attain 
andadi or alekha who is permeated in your body and select the alekha 
or atman in your body. 


maya chhadai tu kayaku bheda, 
tebe tu paibu anadi chhanda. 
deha madhyare to prakasi achhi, 
atmaku jebe tu paribu bachhi. 
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In Chaurasi Yantra he further clarifies this view by saying that those 
who do not see al/ekha in the body, how can they know Him. 


The person who has not penetrated the body. His wisdom 
is of no avail. Those who do not see me within the body 
how can they know me? 


The Panchasakhas treat Jagannatha as Sinya purusa and claims 
that the temple is his body. Balarama Dasa says 


bada deula boli jaha 
nischaya e tohar kaya.” 


Bhima Bhoi says human body is the abode of mahima and human 
being is as omniscient as Siinyapurusa, so human birth is most 
valuable birth in the whole world. 


manusya janma sara, e dehe hetu kara 
durlabh janma au paiba néhin.”® 

xX xX xX 

mahima namati jehu pratyakse manusya 
durlabh janmati ate sarbajnia purusa.” 


Kabir says that we also find the value of human birth as precious 
gift which we cannot attain for the second time just as once the ripe 
fruit which falls off a tree can never be rejoined with the tree again. 


durlabh manish janam hai 
hoi na dujibara 

pakka phal jo gir padya 
lage na duji baar 


Bhima Bhoi also says that Lord Jagannatha is within ourselves, so it 
is not necessary to worship the idol of Jagannatha. In Stutichintéamani, 
95th boli, he speaks out 
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Jagannatha is with in your body 

You unnecessarily worship his idol 

His idol is made after all, with dry wood 

Can the worship of such idol take you to Vaikuntha. 


Human body is the potential womb of all divine qualities and is 
complete in itself therefore do not nurture any egoistic feeling with 
regard to the body 


sarvagune paripiurna kariachha abhimana, 
manav tanu ti e samsare sara.’ 


Bhima Bhoi says that brahma-jfiana is possible when we are eligible 
to know alekha through the knowledge of the body. 


nirguna je brahmajnana, 

ebe svadehare chinha.*! 

xX X xX 

sarirarthe jriana kara tebe paiba gochara, 

se alekha anakara achhanti sarva ghatare he.” 


The treasure of supreme knowledge is present in the body. It is 
through experience and by controlling the mind, one can attain it. 
Once the body is lost, it is impossible to nurture a-mana and shall 
miss to experience the Brahman. 


ei ghate thile sabu achhi jnana dhana, 
anubhava pathe thua amanare mana. 

e deha chhadile kichhi jiana au nahin, 
ana hetu hele brahma paibu tu kahin.”? 


The body is the seat through which perfection can be attained. 
If we misuse our body, we may not regain it again. Chaitanya Dasa 
in Nirguna Mahatmya points out the divinity present in our body. 
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pindaru chhadigale prana 

se ghata heba mahasinya 
sUunya purusa sange jiba 

khojile au na paiba 


Bhima Bhoi also says in similar tone that human birth is most 
valuable and cannot be regained again. 


manusya janmasara e dehe hetu kara, 
durlabh janma au paiba nahin.** 
X xX X 
e deha chhadile janma nahin 
Jebe janma hebu hetu nahin. 


This body is indivisible (akhanda). So Bhima Bhoi says that donot 
attempt to divide it 


durlabha sarira gota pinda, 
kimpa karuchha khanda khanda.” 


Avatara 


The concept of avatara is important in metaphysics of mahima. 
Avatara means descendent of ultimate reality taking the human form. 
The purpose of theory of incarnation is to indicate that the infinite 
who is nirguna as well as limitless assumes the form of the finite for 
destruction of the evil and preservation of righteousness. If the Divine 
does not incarnate himself he will remain unknown and unknowable 
and thereby the Divine will be beyond the reach of human beings. 
The Lord takes the human form and the ways of the Lord are 
beyond the comprehension of finite intellect. He assumes different 
forms with a view to set models for the ignorant folk and sometimes 
to quench the spiritual urge of the devotees. His desire is upliftment 


Source: Author, Digitized by PPRACHIN, SOA 


168 THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 


of humanity who are groaping in the darkness of infatuation and 


delusion. 


Panchasakha takes Guru as the incarnation of Siinya Purusa 
for the well-being of humanity. In the words of Achyutananda avatara 


is due to this spiritual mission. 


nirakara ripa Sinyare, 
parkasa manava hitare.*® 


Similarly Achyutananda also says that Lord has appeared as Buddha 
for fulfilling the aspiration of the devotees 


Sree Nilakandare bije kariachha Bauddha ripa dharicha, 
bhakatnimante tumbhara e sabu bhiana prabhu sree batsa.”? 


Bhima Bhoi accepts Mahima Gosain as the incarnation of Sinya and 
alekha. It is because of welfare of the devotees and finding dominance 
of evil over good, Mahimaswami as avatdara preaches abadhoot 
nirveda dharma without taking rest any time and moves throughout 
by taking only milk and water. 


bhagatanka hite bije kale martye 

deekhya abadhoot nirveda sambhita, 

dekhi aniti ana achara, na bisrame dande bulanti, 
brahmande kheer neer kari ahara.”® 


Bhima Bhoi further says that ananta purusa has taken the 
form of avatara for welfare of the devotees: 


ananta purusa sehi adianta ta na pai 
bhakata hitare martye avatara.”? 


The alekha, anakara Brahman becomes embodied on the earth 
when aripa becomes ripa and avyakta becomes vyakta by his own 
will. 
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anakara brahma sehi adi avatara hoi e bahya martyaku, 
ripa arupa samana nahin tanka chinha barna ichhavihar manaku.”® 


Although he creates the world and appears in human form, he is 
unaffected by actions and their consequences as he himself is creator 
and transcends the world of particulars or finites which are wrongly 
assumed to be maya. Bhima Bhoi clarifies this by saying 


apana mayanku ape achhi jini, 
tenu ta pakhire na lagai pani.”! 


The Lord assumes the embodied form for restoration of values 
and liberating the suffering humanity and to bring wellness of the 
Jagat and welfare of all. This is his cosmic sport or 1i/a which he 
wills to play by establishing satya dharma. 


ichhare asanti brahma parakase satyadharma 
XXX 

khela kariba nimante Asi vijaye jagate 

Sarnsara tariba pain sarva subhe.” 


Theory of Creation (Srusti-tattva) 


Philosophy starts with knowing how the world is created. Most 
of the philosophical systems try to offer different theories regarding 
the source of creation. The creation theory tries to find out the 
ultimate principle from which the universe emanates and sustains. 
We find such theories from Nasadiya Sikta of Rg Veda to Samkhya 
and explanation of different philosophers. The causal theory tries to 
find out the cause of everything but we must stop somewhere to 
avoid infinite regress. The reality which is the cause is causa-SuUuI, 
self-created and self-active. Achyutananda attributes different 
qualities to Sinya purusa who manifests himself in the void. He is 
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the source of creation. He is the origin of world through maya and 
lila. He is the manifestation of perfection. 


Sinya purusa udasare rahe, 
Sinya purusa sabu maya bahe. 
Sinya purusa dayalu atai, 
Sinya purusa sabu ghate rahi.” 


He transcends time, space and beginningless. Though he creates 
everything but is eternal and uncaused. 


se anakara mandala nirakara jana, 
rupa rekha nahin tara ape nirimana.”* 


For Panchasakha the welfare of all is the goal of their dharma. 
Being influenced by Karuna (compassion) of Mahayana Buddhism 
they thought that the universe is created by compassionate nature of 
Sinya purusa. Balarama Dasa says: 


emanta kotikalpa ante, 
daya upujila mo chitte. 
srusti karane banchha hela, 
mo angu bindu uchhulila.” 


Achyutananda says that the utpatti and pralaya of jagat is created by 
his wish and the chronology of creation is nirakara-$inya-andahata- 
nada, ekaksara and lastly deha or akara. 


ichha sukhare se sarmsara srujai ichhare karai laya 

xX X xX 
mane ketekhyani atiadbhite janam hoila Sinya 
tahinru je anahata nada jana sinye prakasila jiana.’® 


Yasovanta Dasa says that srsti is created, by the will of sinya: 
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ana aksara nirakare, 
budbud praya mu Sinyare. 
tahun mo srstli ichha hela, 
mo dehu prakrti janmila.”’ 
(Premabhakti Brahma Gita, Chap-1) 


Another aspect of theory of creation is the emergence of prakrti. 
When Purusa desired to be more than one, prakrti was created. 


In Chhayalisa Patala, Achyutananda explains the nature of 
Sakti-tattva. 


Adyaru svyam ek brahma thila, 
tahinru prakrti jata hela. 
prakrtiru sabu hoila jata, 
ekoisipura hoila khyata.”® 


Panchasakha explained the theory of creation by different 
symbols and myths. All the theories of Vedas, Buddhism and Tantrism 
have been accommodated to offer a synthetic view of creation. 


Panchasakha and Bhima Bhoi are of the view that the 
phenomenal! world is not maya or illusion. Siinya Brahman is concrete 
and is the potential ground for the manifestation of the universe. 
Therefore jagat is as real as Sinyapurusa. Yasovanta clarifies this in 
Atma Prachee Gita by saying ‘‘He has no definite abode, so he is 
inside all created beings.” 


Bhima Bhoi says that the world of diversities have their origin 
from mahima. 


mahima tharu hoichi alekha brahmanda, 
alekha purusa sehu purusa akhanda.” 
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According to him mahima has the infinite potency which he 
term as mahima-garbha out of which every thing is created. He 


says 


Everything arise from mahima-garbha, including day 
and night, sun and moon, vice and virtue, good and 
bad, life and death, the process continues incessantly. oa 


Though mahima is uncaused and uncreated he is ultimate 
source of all created beings and things 


Jonire janam nuhen garbhare na rahe, 
samastanku gadhiachhi, ténku gadhi nahin kie.®? 


Life and death, good and evil. Crores of living beings are created 
from the womb of mahima. 


mahima garbharu jata janama marana 
asiba jiba heuchi kebe nuhen S$inya, 
mahima garbharu jata chhapnakoti jantu 
sancharita hele nija sakatira hetu.®! 


Bhima Bhoi further says 
asesha brahmande jete deha dharichanti, 
mahima sakatitharu sarbe utapatti.? 


Now, the question is, if $inya-Brahman is one, why did he 
manifest himself in the world of multiplicity? We cannot find out 
the reason why Siinya purusa wanted to be many as he is beyond 
our rational limits. The whole creation can be traced to the will of 
mahima which Bhima Bhoi says as ichhavihara. 


thularupa dhari ichhare bihari srujai brahmandaku.®? 


Apart from ichhavihara, mahima is compassionate and wants to be 
subservient to the will of devotees. 
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ichhavihari karata karunabilasa, 
ki boli thaba karibi bhakta bhave basa. 


He manifests though non-dual becomes many as an act of self- 


limitation. He is the casual rnatrix of the whole world. 
Jiiana-miSra bhakti 


Philosophy of Panchasakha and Bhima Bhoi offer a 
comprehensive view of theoretical metaphysics as well as practical 
means to reach the goal. The moral practices can be grouped under 
the broad concept sadhana which signifies the form of discipline 
meant for realizing spiritual perfection. Both philosophies accept 
Jjiiana, karma, bhakti and yoga which are blended together in such a 
way that it is difficult to treat them independently. 


According to these philosophers very rigorous moral discipline 
is essential for treading these spiritual paths. It implies that not only 
the control of the sensory and motor activity by the mind but also 
disciplining the mind itself is essential. For Bhima Bhoi as the intimate 
reality is niskama, the different paths leading to it must be niskama. 
So he coins the terms ‘niskama karma, niskama jiana and niskama 
bhakti. All these three are blended together by niskama. So the says 


kale niskama chitta gamiba sehi patha, 
hele bhrtryara bhrtya labhiba jriana tattva.® 


He explains this how niskama is most vital in sadhana 
niskama karmaku jebe a$sra kara apane niskama hua.®® 


Alekhasadhana is the most difficult path and the aspirant must 
posses moral quantities like truth, non-violence, love, compassion 
and must be free from egoism, temptation and infatuation. The 


Source: Author, Digitized by PPRACHIN, SOA 


174 —mTHE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 


uniqueness of mahima dharma lies in the fact that this is more 
difficult than other dharmas. So he says. 


naganti yoganti dikhya nue ehu 
tahinru ahuri Anta.” 


Further he says that by moral perfection and by being niskama you 
have the vision of supreme reality. 


niskama hoile mana, drsya hebe bhagabana.®® 


Therefore Bhima Bhoi says that any one who desires to practise 
alekha bhakati is not capable enough if he has not purified his mind. 
This is very rare and atleast one among one crore of aspirants is fit 
enough to tread on this dharma. 


alekha bhakati kehi na paranti 
kotike gotie sara, 

Jehu ichha sehu samartha nuhanti 
suddhamanare bichara.® 


This dharma is also called Satya Mahima Dharma. Truthfulness is 
the norm of true bhakti. Bhima Bhoi explains 


Bathe in truth 

May you feed yourself on truth 
Your actions if pure and true 
Will please the Lord.” 


Both Bhima Bhoi and Panchasakha warn us that the sadhana of 
Jjiiana and bhakti are not to be taken superficially. They should have 
intense commitment requiring ardours practice. Theoretical 
understanding of bhakti and jriana is far removed from its genuine 
practice. Bhima Bhoi says everyone talks of jjidna but they are 
unaware of the fact that this can be attained through stupendous 
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suffering. Similarly all persons fluently talk of bhakti but can never 
recognise Brahman. 


Jjriana boli utchar karanti sarva mukhe, 
taha na jananti kehi mile kete dukhe. 
bhagati boliba katha samaste kahanti, 
bhabi kari brahme Jeena hoi na paranti.”’ 


Highlighting bhakti as the most difficult path of sadhana Kabir 
says 


bhagati duheli Ramki, jaise khande ki dhar, 
Jo dole to kati pade, nahin to utare par. 


Explaining the above Kabir says that the path of devotion is not an 
easy path. It is just like walking on a razar. If you are not cautious Or 
virtuous, you will fall on a razor and shall be cut into pieces but if 
you are morally perfect, then you shall attain salvation. 


The exponent of Panchasakha, Ananta Dasa discussed how 
uncontrolled and impure mind shall not help the sadhaka to attain 
perfection. He compared our empirical mind as mad elephant who 
roams to destroy everything which needs to be controlled. In a 
similar manner our mind has to be disciplined otherwise all our 
spiritual paths shall be frustrated. He says 


manati ate matta gajja, 
tini bhubanare tara 1ajya. 
e mattara gajaku ankusha, 
hetu atai suna batsa, 
manare ayatta nohile, 

ki yoga sadhi pare bhale.” 


This path of sadhana is highlighted by both Panchasakhas and 
Bhima Bhoi. Gaudiya Vaishnavas accepts suddha bhakti or pure 
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devotion for saguna brahman as the only means to attain liberation. 
Utkaliya Vaisnavas believe in nirguna brahman through saguna. It is 
obvious that they admit bhakti sadhana as well as jiana sadhana. 
For them jiiana and bhakti are not opposed to cach other but they 
are complementary to one another. Achyutananda says that it is 
through jnidana we attain bhakti and through bhakti we attain jriana. 
As a bird flies with two wings, similarly a sadhaka performs his 
sadhana with both jriana and bhakti. 


Jjriana bhedile bhakti pai, 
bhakti bhedile jiana pai. 
paksi yesane dui mata, 
dui denare ude seta.” 


He says that jfana is present in our heart which should be searched 
for always. In Brahma Sankuli, Ist kalpa he says 


to hrude madhye achhi jnana, 
to tote khoji kara sthana. 


According to Jagannatha Dasa jridna and bhakti are not 
exclusive paths of sadhana. The difference between jriana sadhana 
and bhakti sadhana are superificial. He says 


Jjrianayogare tanku pai, 
bhaktiyogare labhya sehi. 
kebala marga matra bheda, 
na bujhi pae bahu kheda.”* 


(The Lord is attained by jiiana as well as by bhakti. This mere 
difference if not properly understood causes sorrow and suffering.) 


Jagannatha Dasa further says that it is by nama-bhakti or 
devotion of nama that helps the devotee to attain supreme knowledge. 
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Harinama bhajithile brahmajniana pai, 
asesa brahmanda Partha Harinama kahi.” 


The Panchasakha are of the opinion that Yoga is an integral part of 
bhakti. According to Balarama Dasa, Yoga is a practical process by 
which the aspirant realises cosmic self in the individual self through 
bhakti and jnana. 


atma chihnile bhakti hue, 
bhaktiru yoga je udaye. 
ye bhakta yoga ye jnani, 
sakala Atma se jani.”® 

This view is similar to Socrates who pronounces ’know thyself’ or 
Upanisadic statement ’ Atmanam biddhi’ There is nothing mystical 
about it as these concepts cannot be explained by logic or dialectic, 
it is the process through which one realizes the ultimate reality with 
in oneself. 


Bhima Bhoi talks of jridéna yoga in a specified manner. He 
speaks in clearest terms that knowledge of a/ekha is not empirical 
knowledge but sadjnana or experiencing the ultimate reality in one’s 
own self which is called atmopasana. While analysing spiritual 
knowledge he says anamikadhyaku amanare dhyai pratekara which 
means that anamika has to be understood through a-mana. The 
concept a-mana plays a vital role in Bhima Bhoi and Panchasakha. 
Without a-mana it is not possible to realise Brahman. A-mana is the 
foundation of all yogas. It is through a-mana that mind or mana 
dissociates itself from any thing related to the external. This allows 
the sadhaka to experience the ultimate reality. Panchasakha terms it 
as awakening sleep or jagrat nidra. Balarama Dasa says that be 
involved in this so that you can have sadjnana. 


Arjun tu ethire majja, jagrat nidrare tu heja.” 
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Further it is corroborated by the statement that this state of a-mana 
is a kind of alert passivity where you can find vidya in avidya. 
Achyutananda says 


manaku amana jebe kariparu tuhi 
avidya madhye vidya purichhi tale kara tuhi.® 


Bhima Bhoi treats a-mana as a-mana purusa, so he says that by 
surrending to him as a-mana purusa, you can have sadjniana about 
him. He says 


amana purusa atai se brahma 
amane asra kara, 

amana bhitare mana galaeile 
Jjaniba mahima tara.” 


So a-mana is beyond categorical distinctions as he is invisible 
(akhanda). Therefore there is no scope for philosophical discussion 
or logical hair-splitting. 


As discursed earlier, Bhima Bhoi is against scriptural testimony 
as such knowledge leads to vanity. But now the problem is, how to 
have intellectual intuition which is different from intellectual 
erudition? Bhima Bhoi solves this issues in simple terms and says 
that without grace of God and sincere devotion spiritual knowledge 
is an impossibility. 


Jjriana ghara katha aSruta avyatka 
bina bhaktire ki labhibu, 

to hrudapadmaru jnana jata hele 
tebe sina tuhi taribu.®® 


While distinguishing between empirical knowledge and spiritual 
knowledge, Bhima Bhoi rejects kalpana and pratekara. By kalpana 
he means a kind of psychologism and pratekara, a vital concept 


Source: Author, Digitized by PPRACHIN, SOA 


THE PHILOSOPHY OF BHIMA BHOI & MAHIMA DHARMA 179 


referring to immediate experience with amanare dhyayi relating to 
meditation on anamika which is beyond all distinctions. This view 
can be substantiated by following two verses of Bhima Bhoi. 


Sinya brahmaku he, dekhiba jemante jrianadole. 
kalpanakukati janmamrtyu menti ekwispuraku jinigale.®! 


anamika padaku amanare dhyayi pratekara.®® 


Bhima Bhoi says that with out jriana, bhakti is not possible. 
The bhakta must have the knowledge that alekha purusa is the inner 
self of all and the entire universe is born out of him. He is immanent 
in all created beings. A brahmajriani is devoted to the Lord 
spontaneously. Bhima Bhoi’s comments on this important view is 
that it is jjana which generates bhakti 


kehuni thabare nahin sabuthare thanti, 
atmajnani bhaktaku se drusya hoichhanti, 
ekaksara pada chinhi bhajuchhanti brahmajnani.®”’ 


The ultimate goal is realisation of absolute. In jiana marga, 
the subject or the sadhaka tries to know the ultimate reality of its 
infiniteness. But bhakti marga gives importance on the object i.e., 
Infinite as the object of consciousness and there is the duality between 
Lord and the devotee. The devotee realizes the all-merciful nature 
of God, so he surrenders everything to the Lord. His surrender is 
prompted by his unshakable faith in the Lord as the redeemer. In 
jiana marga the devotee has atmajnana that reality is 
incomprehensible but in bhakti, the Lord is transmuted as loving 
and personal god. In true bhakti, bhakta forgets hisown creature- 
consciousness and Lord also forgets his /svaratva and seeks the 
bhakta as his life and love which is rare to find in three worlds. 
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emanta bolanti alekha purusa, 
niskama bhaktaku chahin. 
toha moha baba jeman pirati, 
tribhubane jana nahin.” 


This arises when there is absolute self-resignation to the will of 
God. In its highest form the devotee is not conscious of his self- 
surrender. When the devotee reaches through his love at the apex 
of the pyramid of bhakti the so called distinction between jnana and 
bhakti, saguna and nirguna is dissolved. Intense devotion surpasses 
everything and in the ultimate analysis what dazzles alone is Sinya 
purusa who assimilates and overcomes all distinctions. 


Nama-Tattva 


According to Indian spiritual tradition nama sadhana opens 
the spiritual door of all aspirants irrespective of caste, knowledge 
etc. We find namasamkirtana of Goudiya Vaisnavism as the only 
method of practising bhakti. Nama is the foundation out of which 
saguna is formed. Achyutananda says 


daaghun je namathila ripaku gadhila, 
rupara bhitare nama puri prakasila.®’ 


First there was nama who created ripa and nama was revealed 
through ripa. Again he says that as he is arupa or nirakara brahman, 
he simply play the role of nama-svaripa. 


prakruta mora nama néhin, 
aripa brahma mu bolai. 
arupun rupabanta hoi, 
nama svarupee mu khelai.®® 


If he is sinyapurusa and alekha how he can acquire nama and riipa? 
Balarama Dasa answers this question through the Lord himself. 
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Lord says that he takes rest in mahaSinya therefore there is no 
possibility of having a nama as he is ariupa brahman. 


mahasinyareli bisrama, 
sethare kahin achhi nama.’ 


Nama exists prior to Brahma and is the source of everything. 


age hela nama pachhe hela Brahma 
namati saburi mula.®® 


The omnipotence and loving nature of nama has been discursed by 
Jagannath Dasa in Tula-bhina. 


namare achhi sarva Sakti, 
namare labhe hari bhakti. 


Achyutananda says that nama is the only way of liberating 
oneself from worldly suffering and boundage. He says that without 
recognising nama, none should move here and there because saguna 
cannot be worshipped with out nama. 


namaku chinhile jiva parame misai 

xX X xX 

nama gale ripa kehi na chinhibe aau, 
namaku na chinhi enetene kimpa dhaun.” 


Now, the issue is, if the Lord is anama, nirakara and nirguna how 
can we reach him through nama and saguna? In spiritual sadhana 
both are equally important. Saguna or nama is the first step and 
after reaching that step we have to ascend to the second step which 
is aridpa. They are like two wings of a bird. It is by both we can have 
sadjfiana. Achyutananda has made a unique synthesis of both ripa 
and aripa. He says that ripa shall be revealed from aripa and both 
are inseparable and similar aspects of the reality. 


Source: Author, Digitized by PPRACHIN, SOA 


182 THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 


ariparu ripa prakasa heba, 
ripa jaina ariupare misiba 
ripa arupa saména karithibu, 
samata ripare sabu paibu.?® 


But Panchasakha is very clear that if we limit ourself to rupa bhajan 
or saguna worship and do not ascend to the higher stage aripa, all 
our devotion is worthless. Nirguna upasana is our goal. He says 


ripa bhajana je karai, 
kebehen tari na parai.?’ 


Bhima Bhoi though talks of sinyapurusa and anama, he also gives 
importance to the nama of mahima for the devotees who can 
comprehend the nature of reality. He says that you surrender yourself 
in the nama of mahima and be kind to all because that is the best 
spiritual dharma in this jagat. 


namare sarana jaa, jiva pare daya baha 
e dharmaru sara au nahin na samsare.?”? 


The mahima nama is equivalent to dharma. Though very 
incomprehensible to understand the depth of him, treat him as pirna 
brahma. 


mahima namati jehun saksate se dharma, 
agadha gabheer se atai purna brahma.”” 


Bhima Bhoi also says that nama is like a valuable jewel which should 
be in the mind of devotee continuously so that he can be relieved 
from all the sufferings of birth and death. 


mahima namati sara sarvajana dhara dhara...”* 


svami nama alankar sarvekar nirantar, 
tebese janma kastaru hoiba para.” 


X X xX 
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Again he says that nama is so powerful that by bhajana of nama, 
the stone can be transformed to water, dry wood is bloomed and 
the fools become wise by getting true knowledge about alekha. 


namaku bhajile chinhi pasana huanti pani 
kastha pallabita go,... 
murkha huanti pandita, paanti jiana hetu cheta...?® 


Bhima Bhoi warns again and again that mere mechanical repetition 
of nama without complete devotion and complete surrender shall 
not receive grace of the Lord and devotee leads a life of fake devotee 
resulting in sins. Mere repetition of nama shall not remove your sins 
as mere repetition of word ‘rice’ shall not satisfy your hunger. 


rama rama boile ki ksaya heba papa, 
bhata bhata boile ki palaiba bhoka. 
ahara bhakhyile sina atma bodha heba, 
namaku bhajile sina mukati labhiba.?’ 


While highlighting the glory of nama, Bhima Bhoi says that nama iS 
inseparable from Brahman which is hidden so that we cannot see 
him with normal eye. He is nearest to us in such a manner that we 
can see him through our intuitive eye. 


brahmapase nama achhi ghodai kari rakhichi, 
charmanayanaku na dise kahaku. 

Jjriana nayane disai dure nahin pase thai, 
chinhi parile kahanti sudaye go.” 


He appeals to all that everyone can do the household work but one 
can get perfection by meditating on the nama of mahima with devotion 
in heart 


puni kahuachhu he purushamane, 
mahima namaku japa. 
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badi brutti karma karuthaa pachhe, 
hrudapadme nama rakha”® 


Mahima nama is the only nama that is saviour and unique in four 
Yugas which gives us mukti and make us immotal. 


suniluki nirakara mahimanka reeti, 
mahimanama ti jehu jibara mukati. 
mahima namati jehu eharijuge sara, 
mahima prakash hele huanti amar.’ 


So for both Panchasakha and Bhima Bhoi nama japa (meditating on 
nama) is the best kind of dharma which can be performed by all for 
attainment of jivanmukti. 


Guru-tattva 


Guru-tattva is most vital in sadhana and is accepted by all the 
systems of Indian philosophy. Hence it is necessary to analyse the 
role of guru or the spiritual guide. For both Bhima Bhoi and 
Panchasakha guru is not an ordinary teacher but he is the Lord 
himself. Though the intense love for the supreme is the easiest path, 
guru is necessary for obtaining self-purification as well as self- 
knowledge. The guru opens new horizons of spiritual upliftment of 
the aspirants. He also guards the aspirant against the pitfalls or 
perverse dispositions. The most significant aspect of a spiritual guide 
is that he is in the constant habit of purifying the heart of the devotee 
and showing him the proper direction. The duty of the aspirant is to 
take resort to the grace of guru by discarding all immoral dispositions. 


Now Jet us find out the views of Panchasakhas regarding nature 
and role of the guru. Jagannath Dasa says that guru is Lord himself 


gurunku na maniba nara, 
guruhin saksat is$vara.!® 
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Balarama Dasa says that by serving guru one can attain sadjfiana: 


guru sevaru jrianapai, 
andha kiparu uddharai.!%2 


In Gurubhakti Gita Achuytananda Dasa explains in detail how guru 
is gracious enough to offer mukti to the devotee. 


guru mukati gati data, 
guruhin jiva uddharanta.!®” 


Similarly Yasovanta Dasa says that without the grace of guru it is 
not possible on the part of individual to overcome ignorance and 
miseries of the world. 


gati mukati hi karata guru, 
guru na sebi ke samsare taru.!® 


So guru being the Lord himself becomes an instrument as the 
preceptor and mediator between the Lord and devotee. It is important 
to note here that the guru shows the path but the devotee by his 
spiritual practice has to tread the path alone leading to perfection by 
himself. In Tattvabodhini, Achyutananda says: 


apana manaku ape dekhiba, 
guru sina bata batai deba. 
Jjahar jepari viswas thiba, 

se nara separi phala bhogiba.!®’ 


Ananta Dasa emphatically says that without the worship of 
guru, the jiva cannot be liberated from the cycle of birth and death. 


bandai sree guru charana, 
guru jivara paritrana..! ® 
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Panchasakha is of the view that the guru has to be respected 
in high esteem as he is the only medium through whom sadjnana 
can be attained. 


Bhima Bhoi accepts Mahima Swami as his guru. For him, 
guru is not an embodied person or a human being. He is anakdara, 
ariipananda, alekha and Sinya. He confesses in the beginning that it 
is by the grace of guru he has received all the virtues of the world. 
He admits that he is ignorant and bereft of any creativity. His poetic 
genius is attributed to the grace of guru or the Lord. He commanded 
him to write about the essence of mahima dharma 


sriguru kruparu mora kavi pana, 
balaka vayasa buddhi nahin mo jnana. 
guru ajnare karichhi mo kavikrutya, 
mu kisa karibaku je samartha.!®? 


As there is no distinction between pinda and brahmanda, there 
is no distinction between guru and Sisya. He says 


guru Sisya dehen ekatva atanti, 
antara maniba nahin.’ 


He loves so much the guru that he feels as if they are they 
parts of the same body. The relation is such that as devotee worships 
the guru, in a similar manner guru also is devoted to the devotion of 
Sisya. 


Bhagat angati prabhu angajana, jiba rape kari bije, guru 
charanaku Sisya bhajuthai, sree guru sisyaku bhaje.!® 


Devotee is worried when there is pain or suffering in guru. 
Similarly guru is also concerned when devotee is in the bondage or 
suffering. 
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Srigurunka anga byatha heuthile, 
bhaktaku Jagai chinta. 

bhagat dukha phéandare pasithile 
sree gurunku lage byatha.!!? 


The nature of the guru is that he always wants to shower his 
grace on the devotee as the devotee wants the mercy of the guru. 
This organic relation is so intense that both are one and the same, 
therefore Bhima Bhoi says that one should not think of any distinction 
between them 


Sree guru lodai daya karibaku sevaka lodai daya, 
benijana tahin ekaprana hoi na thae antare maya.’ 


Bhima Bhoi accepts alekha purusa as his guru so he prays the 
Lord to relieve him from the suffering as he is not worthy enough to 
plead and express anything in detail 


alekhapurusa sree guru mohara mu atai tuma sisya, 
budiachhi muhin chhaninia mote adhika kahibi kisa.!!? 


Bhima Bhoi says that both devotee and the Lord as well as 
guru and Sisya have been created from the womb of mahima. In this 
sense the ultimate one has become the two. 


Mahima garbharu jata bhakta bhagabana, 
Gurusisya samsare hoile beni jana.!!? 


As alekha is nirveda, guru being alekha transcends the Vedas. 
Therefore Bhima Bhoi points out repeatedly that in order to know 
alekha, don’t waste your time in study of Vedas. The only way to 
attain spiritual perfection is to search for the guru who can fulfil 
your aspirations. 
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chari sahastra veda, nahin se guru pada, 
. Wy = 114 
sadguruku khoja, vedare kisa karya. 


One can find out the significance of guru when the aspirant 
serves his lotus feet so that he can know alekha, anarupa Brahman. 


sadguru pada padma seva thiba jara, 
a aa - a $ 
se anariupa brahmare paiba bichara.”! 


In BhajanamaJla 1.16 he says that without surrendering and 
serving guru it is not possible for any one to cross the the world of 
suffering although each one has a divine body. 


e durlabha tanu guru seva binu, 
bartiba samsare keun jana.!!° 


Social and Humanistic philosophy 


Panchasakha and Bhima Bhoi did not propound their 
philosophy in the sense of being a metaphysician or a religious 
preacher or a moral philosopher. Their mission was to establish a 
classless society by bringing out a social and moral philosophy 
accessible to all for their upliftment. Their philosophy is to explain 
a way of life meant not for a particular group but to plead for a kind 
of spiritual humanism. According to them too much obsession with 
the ostentious aspects of religion make us blind to the essence and 
spirit of it. Their purpose was to purge our religion of the unnecessary 
and harmful excrences in form of superstition and dogmas preached 
by exploitative priests who claim to be the guardians of religion. 


Both Panchasakha and Bhima Bhoi appeared at a time when 
the human civilization was at cross roads. There was degeneration 
of values where people were evil-minded, making no distinction 
between virtue and vice. So they were concerned and prayed the 
Lord for overcoming the crisis. Jagannatha Dasa says 
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kaliyugara jete prani 

alpa ayusha parimani, 

svabhave mandamati honti 

praninka upadraba chinti. 
xX X xX 

kaha samsare praninkara, 


kemante mayaru nistara.1!? 


In a similar sense Bhima Bhoi describes the evil manner in which 
kaliyuga passes through 


dinu dinu maha anartha helani, 
thaya na rahuchhi dekha. 
xX X X 
papa punyaku kahari bhaya nahin, 
samaste galeni bhasi, 
X X X 
apana dukhasukhe sarve majjile, 


dharmare na kale chinta.”® 


Bhima Bhoi is very unhappy as people donot have faith in 
alekha dharma. They have become inert. In order to be truly human, 
each one has to distinguish between virtue and vice and choose the 
virtue for discovery of innate divinity present in man. 


bujhaili jete na gale parate, 
bharasa nahin na mora. 

e jagat jana sarve hata jriana, 
heleni mati pathara.” 


sara asara samana rahichhi, 
bachhile sina hoiba. 
manusya hela matrake kisa hela. 


punya kale sina heba.!?° 
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Panchasakhas revolted against the caste-rideen social order. 
In our traditional caste-system Sidras belong to the lowest category. 
Panchasakha saints preached and practiced a caste-less society and 
tried to establish the view that Sidras are as important as so-called 
Brahmins. According to them a real bhakta who is bereft of ago is a 
Sidra. All the five saints preferred to call themselves as Sidras 
(dasa) though by birth they were not Sidras. They offered a novel 
meaning to the word ’ sidras’ and there by infused a sense of dignity 
to the lowest strata of the society. 


Achyutananda Dasa says 


nahin mohara biprabarne asha, 
ksatriya bai$syare niahima bharasd. 
sana hela mana, saruda hoi, 

tahun Achyuta Sidra bolai. 

| xX xX xX 

Sidra barnare seva prapta hue, 
ahamkar nahin Siudrara dehe. 


(I chose to be a $idra, for that makes man humble and 
devoted and I have no confidence in Brahmins, Ksatriyas 
and Vaisyas)!?! 


Arakshita Dasa is very vocal in his reformative approach against 
caste-system. He says 


chhuan achhuan na béribu, 
téahaku samana manibu.!?® 


Bhima Bhoi, clearly angues that we should not make any 
discrimination among human beings on the basis of caste and 
attributing privileges to a particular class. He appeals to people 10 
say that caste-distinction is man- made. He says 
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You go around the three worlds 
You will find there is but 

one humanity and one jati 
That one humanity is created by Him is 
divided into hundred jatis by the world 


(human beings. }!®2 


He further says 


Never make any discrimination between a 
brahmana and a chandala 

Never bother about jati and gotra 

Never conform to the order of high and 
low.!2* 


Bhima Bhoi is the champion of equality. In Stuti Chintémani 
27th boli he points out that all are equal as the alekha brahman is 
present equally in all animate and non-animate beings. With deep 
conviction he says 


Be they wicked or saintly, 

Servant or master 

insect or bird, 

I see equally in all beings 

Neither less or more than the other. 


Bhima Bhoi appears as an ardent fighter for the cause of woman 
who were under subjugation and was prevented from spiritual 
sadhana. They should be given equal opportunity for complete 
unfoldment of their potentiality. He was the champion for providing 
dignity to the women, which is their due. He argues that there is no 
logic in making a distinction between man and women. He offers 
his augument in the following manner 
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As the two (men and women) 

Emerge from the same reality 

Both these varnas are identical. 

As water and wind do not make any discrimination in 
the course of their flow, 

The level that a man can go can also reached by 


woman.’ 


His view on equality is based on the metaphysics that alekha 
permeates in every being equally irrespective of any distinction of 
caste. 


sada sampirnare samanda, 
tahara nahin papa pinya. 
Jati ajati tara nahin, 


pirichhi sarvaghate sahi.’®® 


Bhima Bhoi and Panchasakha were against idol-worship and 
observance of rites and rituals which are mainly mechanical 
observation leading to the waste of time and energy of human beings. 
They were against dogmas and superstition which make people blind 
to the essence of religion of God is to be realized it is to be directed 
to every form of Him. If an idol or a tree or a piece of stone is 
worshipped as God with exclusion of the rest is to commit a category 
mistake. 


Instead of loving God, who has created them with life, they 
worship the non-living to save their life. Bhima Bhoi says: 


Jehu gadhiachhi apana pinda prana 
taku samarpana nahin, 
daru pratima murtiku boluchhanti 


pranaku banchaa tuhi.!®? 


Source: Author, Digitized by PPRACHIN, SOA 


THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 193 
Look how ignorant people are? 
They fall at the feet of idols 

and promise to offer all delicacies for the 
fulfillment of their prayer. 
They are mere statues without consciousness. 
How can such a God grant you boons ?!8 


Dvaraka Dasa also in a similar vein explains his disgust for idol- 
worshipers and speaks in the tone of the Lord as follows 


They worship others neglecting me and they don’t know 
that I am atman. They pray idols of wood, stone and 
metal and feeling delighted in their ignorance.’ 


Balarama Dasa says 


na jananti aridpa bolina Basudeva 

pratima pitula kari karuthanti bhaba... 
pujakala devata ta na kahe bachana 

ridpa tirtha bratapuja homa karma michha, 
deva devi maya patala sabu tuchha.”° 


In a similar tone Achyutananda says that such acts done according 
to vedic religion are useless for sadjriana or atmabhakti. 


Jete e tirtha, brata, tapa, 
kriya sambarbha mantra japa. 
e sarba dharma nuhen kichhi, 
samsara hite veda gachi.!”! 


Bhima Bhoi also renounces such rituals and chooses the path of 


nirveda as the only path suited for attaining atmabhakti in order to 
overcome the samsara of birth and death. 
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For Bhima Bhoi nirveda sadhana means any path of self-realization 
that transcends the Vedas as scriptures do not help the seeker by 


any means for realizing the ultimate goal. 


Jjapa tapa homa yajnia teji dhari nirveda patha, 

Atma bhagatire e mrtyu samsare manili mu eka mata.” 

The human values envisaged by Bhima Bhoi and Panchasakha 
do not pertain to human well-being only. For them, the real human 
value consists in respecting the diversity as the multiple expression 
of spiritual reality which is one. It is a vision of spiritual community 
where the well-being of man as well as others arc to be taken case 
of through love and service. Man being the most rationally developed 
ought to shoulder this responsibility. He is of the view that alekha 
exists in every particular and at every place. On this ground everything 
is sacred and every place is holy. 


Jagannath Dasa also pleads for spiritual humanism. He 
compares the tree with the actions that humans ought to do. The 
tree is so perfect morally that among all vicissitudes and turbulence 
goes on doing good for humans who are either virtuous or sinful 
and to the environment. The activities of tree being a non-human is 
a message for self-less service. He says 


ansu visala devaprustha dekha e vrksanka mahattva 
pare karanti upakara, sajana praninka bebhara.!”” 


Panchasakha gave a message in their writings which became 
the most important medium for moral, religious and spiritual 
awakening of the common mass. 


According to Bhima Bhoi mahima dharma infuses great 
confidence in the individual as one feels that one is potentially divine. 
So belief in dharma amounts to belief in essential divinity in oneself 
and others animate or inanimate. Bhima Bhoi and Panchasakha clearly 
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state that dharma becomes adharma when it does not lessen the 
agony of his fellow beings because they find in them the real God 
groanimg. 


Bhima Bhoi and Panchasakha were humanists in a specific 
sense. Humanism in general assume that man is at the centre of 
creation, the ultimate end and the highest value and non-human 
existents i.e. animals and plants are the means having instrumental 
value. Bhima Bhoi views humanism in a different perspective offering 
a revision of the metaphysics of the days. He does not reject 
multiplicity but sees it as manifold expression of the same reality. It 
really means deification of the world. God dwells in the temple of 
the body. 


The humanism which springs form Bhima Bhoi’s union of 
unity transcends human interests in order to embrace all with in the 
fold of cosmic love. Bhima Bhoi’s philosophy of spiritual humanism 
can only serve as the panacea for the ills that have overtaken the 
contemporary society. 


Bhima Bhoi has vision of reality where one sees the unity 
beneath the apparent diversity does invitably express itself in the 
overflowing love and compassion for the suppressed and oppressed. 
Poised in the midst of suffering humanity, personal salvation is 
relegated as a matter of secondary concern and what appears 
paramount is the sharing with the misery and agony of humanity. 
The most popular verse of Bhima Bhoi is an expression of his utmost 
concern for the suffering of fellow beings. In Stutichintamani 27.19 
he says: 


Endless are the agonies and sufferings of living beings 
who can tolerate to witness this? 
Let my life be condemned to hell, 
But the world be redeemed. 
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He is of the view that by awakening of alekha bhakati, all can be 
relieved from the suffering. So he prays the Lord to provide hetu- 
cheta (discriminative intellect) in every being. 


In Stutichintamani 4-8 he prays 
Sabughate prabhu hetu cheta dia uthu alekha bhakati.’™* 


His concern for suffering of all arises from his comparssion for all 
animate and inanimate. His love for all is the outcome of his 
bleeding heart for suffering of other. So he earnesty prays the Lord 
to save not only humans but also the animals, birds, insects and 
beings living in water. 


O Lord, save the human world 

young, old, children, male and female 
Birds, insects and creatures in the waters 
in whatever form you created them, 
£rass and trees, 

mobile and immobile things 

save the living beings who surrender.!33 


His prayer continues and prays the Lord to take care of humans 
who are under social, religious exploitation and they may be able to 
overcome and have a clean mind without any illusion of duplicity of 
mind. 


sambhala tumar jagat bhagata 
e dharmare je achhanti 

kahari manare chhanda maya na pasu 
nirmala karaa mati. 


The spiritual humanism of Bhima Bhoi is unique in the sense that 
the goal of human life is to be truly human. 


ee 
Source: Author, Digitized by PPRACHIN, SOA 
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The Concept of Sunya Purusa in 
Mahima Cult 


Dr. Harischandra Sahoo 


In what follows, I would like to spell out the concept of 
Stnya Purusa as ultimate reality in Mahima Cult truly representing 
Orissan Culture. Lord Krishna, in the Bhagbat Gita very rightly says 
that at a critical hour, when there is decadence of value, the ultimate 
reality descends upon the earth in order to restore peace and harmony 
(Dharma Sansthapanarthaya Samvabami yuge yuge). Likewise, the 
advent of Mahima Swami at a critical juncture is an indicator of 
such a social transformation. 


Mahima Swami or Mahima Gosain is considered to be the 
founding preceptor of Mahima Dharma, a socio-religious movement 
in Orissa of the late 19th Sentury. The followers of Mahima cult 
consider him to be an avatdari (one of the incarnates) and abadhuta 
(wondering mendicant). Bhima Bhoi, the ardent disciple of Prabudha 
Swami or Budha Swami carried out, by His instruction the message 
of Mahima cult to every nook and corner of the state of Odisha by 
his heart touching Bhajans and Cautisas. 


As regards Mahima Gosain, Bhima Bhoi in the first chapter 
of Srutinisedha Gita writes, 


bahuta anyaya dekhilu, tenuti ambhe ude helu 
Swarupa buddha abatara, nirbeda karichhu bisthara 
dharma re rahu boli mahi, tenu mu asi achhi dhain 
(Seeing the world immersed in evil 
We, Enlightenment incarnate, 
Source: Author, Digitized by PPRACHIN, SOA 
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Decided to arrive. 
To let the world tread the path of Dharma 
Therefore, have we come). 


Mahima Alekha, the ultimate reality is no other than the 
Sanya Purusa (Parama Brahma), the Highest reality, the one without 
the second, often called as Prabuddha or Buddha Swami who 
propagated the knowledge of true self and by inner-awakening, a 
man can be transformed into divinity. As an avatari, he has descended 
in human form to mitigate the sorrows and sufferings of the down 
trodden mankind. Mahima cult depicts Sinya Puruga as Afiakara 
Nirguna Brahman as He is beyond any form and description. He is 
unalloyed ( Visudha), non-dual (advaita} Brahman. 


In this connection, certain questions can be raised like (1) 
What is the meaning of Sinya (2) Does it stand for void (emptiness) 
or nothingness (3) Why is Nirakara Brahman called as Synya Purusa 
etc. 


I 


There is an elaborate discussion on ‘Sunya’ in Indian 
Philosophical literature. The Mahopanisad reads; 


Aham jagahaba sakalam 
Sinyam byoma samam sada 
(I am the universe incarnate and always present like Sunya ether) 


The ultimate reality is the Stnya. Further more, in Teja-bindu 
Upanisads, there is a reference to Sunya as; 


ASsinyam Sinyam Vabati 
Sunyatitam hrude sthitam 


Source: Author, Digitized by PPRACHIN, SOA 
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The Highest reality resides in the heart and manifests in the 
form of Sinya. It is interesting indeed to note that Nagarjuna while 
propagating Madyamika School of Budhism speaks that Sanya does 
not stand for void or absolute negation, rather it is above the category 
of affirmation and negation. Sunya stands for the ultimate reality, as 


an important tattva. 
Sarvadarshan Samgraha writes; 


Asti nasti tad ubhayanu bhaya 
Catuskoti Vinirmuktam Sanya rupam 


Meaning thereby, the ultimate reality is a harmonious whole 
beyond all conceptualisation and categories. Existence and non- 
existence do not apply to the ultimate reality. Nagarjuna further 
says that the reality is neither Sanya nor a$unya. Since these categories 
are applicable to the phenomenal world there is the unseen world of 
Sunya. Only by, true knowledge and power of Sadhana, one could 
attain the world of Sinya. He further states; 


“Sinyam ca atisanyam, Maha$inyam trutiyakam 
Caturtharm Sarva Siunyam phala hetu pravedatah””’ 


Thus, Nagarjuna speaks of Siinya, AtisSunya, Mahasinya and 
Sarbasinya. Here we see that Sinya differs in degree but not in 
kind. 


In the Advaita Vedanta of Samkaracharya, we come across 
the notion of Sinya. The Highest Reality (Brahman) is nirguna. He 
is devoid of attributes or qualities. He is one without the other, non- 
dual (advaita). The world of creation is maya. Maya has its locus in 
the Brahman. The world is considered to be unreal (Brahma Satya, 
Jagat Mithya) whereas Brahman alone is the Reality. 


Source: Author, Digitized by PPRACHIN, SOA 
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In the 15th Century, one finds a discussion on Sinya in 
Saala Mahabharat which reads 


Sinyare Sinyare deula hoichhi 
deula gotiekjale nirmana 
amanta deula bindhani gadhichhi 
amuda deule deean darsana 
(The temple is of ether made 
As elemental as of water 
Such a temple has been crafted 
To meet one’s God in the open) 


Here Lord Jagannath is described as Anakara Vishnu. He is 
anakara, nirakara and niranjana. Much later, we find the discussion 
on Sinya amply in the poetic writings of Paricasakha. They were 
Jagannath Dasa, Balarama Dasa, Achyutananda Dasa, Jasobanta 
Dasa and Sisu Ananta. They were under the influence of Sri Chaitanya 
and were pioneers in spreading Bhakti movement in Orissa. All the 
thinkers were Vaisnavas and propagators of jnana misra bhakti. For 
them, Lord Jagannath who is an avatari is the Sunya Purusa. He is 
anakara Vishnu. The Sinya Samhita depicts lord Jagannath as 
Prabuddha. He is Sinya Purusa, and Omkara Pranaba. The 
Navagujari of Achutananda Dasa, Mahimandala Gita of Arakhita 
Dasa, Vishnugarva Purana of Chaitanya Dasa, and Parache Geeta 
of Dwaraka Dasa provide a clearer definition about Sinya tattva. 
The ultimate reality is not in the temple, but within every object of 
the universe and also in one’s own self. The Pinda-Brahmanda Tattva 
as advocated by the Pancasakhas says that human body (Pinda) is 
the same as the world (brahmanda). The human body is a world in 
miniature wherein resides the Sunya purusa. Achyutananda Dasa 
was not in favour of idol worship. He writes; 


Source: Author, Digitized by PPRACHIN, SOA 
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sila ku nakara sochana 

bolai e pathara sina. 

(Do not contemplate the stone image 
After all, it is only a piece of stone !) 


He conceives of Lord Jagannath as the Sanya Purusa, Jyotir Brahman, 


Param Brahman. He writes; 


Bhala pacharilu gupata sandhi, $inya purusa $inya ghare bandi 
Sinya purusa udasare rahe, $inya purusa sabu maya viaye. 
Sinya purusa dayalu atai, Sinya purusa sarba ghate rahi. 


(What a beautiful and secret riddle you ask! 

Sinya purusa, sorrounded by the emptiness of void 
He lives unaffected by the World of Sense 

But He it is who weaves the world of maya 

And He alone is forgiving). 


He is of the opinion that one can have the experience of the Highest 
Reality (Param Brahma) in MahaSiunya in the form of Jyoti. 


mM 


We can very well state that the concept of Sinya as well as the non- 
dual nature of Ultimate Reality as depicted in the Mahima Cult it 
has a striking similarity with the vedantic notion of reality as discussed 
earlier. The Nirakar Brahma as discussed in Mahima Cult is arupa, 
anama, anakara. He is nameless and formles. In this connection, 
Bhima Bhoi writes- 


Bandai je anakara anupa sarira, anama, 
adeha, prabhu mahima sapgara. 


Source: Author, Digitized by PPRACHIN, SOA 


THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 207 


mahasinya se Sinva je nirguna Sarira, 
ekakshyara nabasai base anaksiyara. 
ananupe rupa barna chihna nain kichhi, 
Jyoti bhitare ajyoti achinha re achhi. 


(I salute you, O Lord Mahima ! You are nameless, formless and 
attributeless. Your body is stretched in the MahaSsinya and you 
appear as ajyoli amidst the iyoti) 


The term Sunya in Mahima cult does not stand for ‘void’ or 
‘emptiness’ Rather, it stands for the complete and the concrete 
one. The ultimate reality is purna-akhandita Brahma. It is said that 
the parca mahabhutas (Khit, Apa, Teja, Marut and Vyoma), the 
entire cosmos including Moon and the Sun, Trinity were created 
from Him. It is Mahima who created, preserved and sustained the 
cosmos. He is above the Trinity. As the Supreme reality, He resides 
in Brahmaloka, Mahamahimandala, Mahéanityapura and at the same 
time found every where. He is immanent and transcendent. He is 
all-pervasive from the tiniest insect to the mightiest creature, He is 
found every where. 


Like the Pinda-Brahmanda Tattva of the Paficasakhas we 
find in Mahima cult, the emphasis on Pinda (human body). A human 
body is a means to realise the Highest reality. Only a human being 
can aspire for self-realisation. The ultimate goal of human life is to 
attain emancipation from worldly bondage. The vedanta speaks of 
the identity of individual self (iva) and the highest self (Brahman). 
In Mahima Cult too we find a similar discussion on Jiva and Parama. 
A man in the midst of bondage fails to recognise his true self because 
of greed, intolerance, ignorance, inaction and poverty. 


Bhima Bhoi in Chinmaya Gita writes; 
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prakruta dharma atanti eka paramatma 
ekanse dharana kari chhanti sarba atma 
(True Dharma is an eternal soul 

which is at once immanent in all souls) 


In Stuti-Cintamani, Bhima Bhoi further writes; 


Jjehne jaladhara sehi parakara, jantrare sutraku dhari 
chiain Caitanya, jiba-paramaku bheta bheti kara hari. 


(just like water flows down wards, like-wise, function is 
intrinsic to the machine, awaken that consciousness, O Jord! bring 
Jiva and parama together). 


One thing is clear, unlike Advaita Vedanta, Mahima cult 
does not consider the world to be unreal (Maya). Rather the world 
is essential as it Serves as a preparatory ground for the realisation of 
one’s own self. One has to realise the tattva that jiva and parama 
are one and the same. With true knowledge, niskama bhakti, one 
can adopt jiana-bhakti-marga to realise the Sinya purusa. A complete 
self-surrender (sarana) and experience of the Sinya purusa (Jyoti 
darSshana) will emancipate an individual from the clutches of worldly 
bondage. A family holder (gruhi) as well as a saint (sanyasin) can 
have the right to realise the sunya purusa. 


It can be submitted that in Mahima Cult there is no idol or 
God worship. The influence of Parichasakha (especially Achyutananda 
Dasa) and Vaisnavism is clearly traced in the nirguna upasana or 
Sunya upasana emphasized in the Mahima Cult. 


Source: Author, Digitized by PPRACHIN, SOA 


THE PHILOSOPHY OF BHIMA BHO! & MAHIMA DHARMA 209 


REFERENCES 
1. Mahima Dharma Darsana, Prof. Satrughna Nath (1990) 
2. Odissara Mahima Dharma, Prof. Chittaranjan Das, Dharma 


Grantha Store (1991) 


3. Siinyabada O Achyutananda, Prof. Tirthananda Mishra in 
Bhakta Kabi Achyutananda, compilled by Dr. Brajamohan 
Mohanty, Orissa Book Store (1995), 


4. Bhima Bhoi and Mahima DarSana. Prof. Sarat Chandra 
Panigrahi, Santosh Publication (1998). 


5. ‘Concept of Siinya in Orissan Santha Philosophy - An Over- 
View’ Prof. Tandra Pattnaik, Journal of I1.C.P.R., New Delhi, 
(2002). 


Source: Author, Digitized by PPRACHIN, SOA 


Santha Kapbi 


Source: Author, 


O 


Sunya Temple at Joranda 
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The well from which Bhima Bhoi 


was rescued by Mahima Gosain 
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Bhima Bhoi's Ashram at Khalliapalli 
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The present work is a collection of research articles of 
renowned scholars on Bhima Bhoi, the saint-poet and 
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humanism, he is popular in nook and corner of Odisha through 
his bhajanas and cautishas dedicated to his master Mahima 
Alekha, the Savior of the Universe. He has expressed his concern 
for the mitigation of the sorrows and sufferings of the 
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